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INTRODUCTION

ISL343 - Introduction to Islamic Theology a two-credit unit course
available in the second semester of first year tfer B.A. Islamic
Studies programme. The course gives you a cleaurpiof what the
science of Islamic Theologyilinu “t-Tawhd) is all about. It gives you
insight into the development of sectarian movemeatsl their
doctrines, and the roles played by prominent thggalts in the
development of the Muslim creed. You will also m#roeduced into
fundamental doctrines of Islam as derived fr@ur'an and Hadith
which are the two primary sources of Islamic systefrbelief. The
course also gives you insight into some Muslim datan in use in
different Islamic territories.

WHAT YOU WILL LEARN IN THIS COURSE

The general aim of this course is to introduce yoimu "t-Tawhd. It
points out the theological traces in tkmur'an, the sacred Book of
Islam which formed the nucleus of the science. Theprovides the
internal and external factors which helped in boddup the structure
of the science. This is followed by further clazétion of the concept
and traces of theological debates among early Musgjroups.
Rationalism in Islamic belief system and conseqgaém®mergence of
orthodoxy are thereafter presented respectivelyogBiphies of
prominent Muslim theologians of thelabriyyah Qadariyyah
Rationalim, Shi‘ism and Sunnism inclinations areoaincluded. You
shall also be familiarised with issues dealing wdlirine Unity and
Justice, created-ness and eternity of@we’an, possibility of vision of
the Divine Being and various views on anthropomarpiords or
expressions found in the Muslim scriptures. Issakgschatological
nature or belief in the unseen or what happenigdrafter death are also
part of what you will learn in this course.

COURSE AIMS

There are fourteen units in the course and eadhhasi its objectives.
You should read the objectives of each unit and beam in mind as
you go through the unit. In addition to the objees of each unit, the
overall aims of this course are to:

() introduce you to the origin and development of 8uéence of
Islamic theology calledimu “t-Tawhdor ‘Imu “I-Kalam in the
Arabic tongue

(i)  familiarise you with the fundamental theologicaingiples in
Islam with references to their bases from the Islamicresdc
sources and views of various schools of thought
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(i) acquaint you with prominent Muslim theologis and the roles
played by them in giving shape and disseminatiregsttience.

COURSE OBJECTIVES

Based on the general aims of this course, someige of the course

as a wholeare set out. These are the things you should leetabl
do by the time yogomplete the course. If you are able to meet the
objectives, you would havechieved the aims of the course.
Therefore on your successful completion of thisrseuyou should be
able to:

o explain the religious, social, and political factaiesponsible
for the emergence of Islamic theology

o highlight the role internal and external factoray@d in the
development of Islamic theology

o discuss the emergence of Mu‘tazilism (the thorougbing

rationalists) andother sectarian tendencies in Islam and the
doctrines distinguishing therfrom other Muslim theological

schools
. discuss the emergence of Sunnism (i.e. Islamicoddhy),
and giveaccount of the contribution of its prominent schsla
J highlight and discuss the contributions of promin&tuslim

theologians to the science of Islamic theology.
WORKING THROUGH THIS COURSE

You have to work through the study units in therseu This course is
broken into four modules. Under each module thessanumber of
units. There are fourteen units in all. You areréad the units and
related materials given at the end of this guideluiding others that you
might lay your hands upon. You will benefit a lobrm this course if
proper attention is given to the exercises andgagsents given at the
end of each sections and units respectively. Sudiomsof each
assignment is very important.

COURSE MATERIALS
Major components of the course are:

Course Guide

Study Units

Textbooks and References
Assignments File
Presentation Schedule

ahwpE
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STUDY UNITS

There are 16 units structured into 4 modules is tadurse. They are

listed below:

Module 1

Unit 1
Unit 2

Unit 3
Unit 4

Module 2
Unit 1
Unit 2
Unit 3
Unit 4

Module 3

Unit 1
Unit 2
Unit 3
Unit 4
Module 4

Unit 1
Unit 2

Unit 3

Unit 4

Origin, Tawhid, Iman, Nubuwwahand Risalah

Definition and Origin of Islamic Theology

Significance of Belief in Unity of Allah Tawhd) as an
Article of Faith

The Concept ofman

A'n-Nubuwwahanda r-Risalah

Development of MuslimFiraq

The Jabarites, the Qadarites, the Murjites andvbslim
Majority’s Opinion on Predestination

The Kharijites Khawarij)

TheSh'ah

Extremist Sitites (Gulatush-Sixah)

Al - MuTa Zilah Andal
Mutazilites and the Ash‘arites)

- Ash‘Ariyyah) (the

The Emergence of the Mu'tazilah and their Fundamdent
Doctrines

The Prominent Mu‘tazilites and More of their Views
Ash‘arism and Its Fundamental Doctrines
Biography of Al-Ash‘ar and His Short Creed

Al-Ghaybiyyat - Belief in the Unseen

Angels, Spirit and Jinns  86-93

Eschatological Issues |: Death; Questionihgrment and
Enjoyment in the Grave  94-100

Eschatological Issues II: Resurrection, Last Day &s
Horror101-109

Eschatological Issues Ill: Sin, Record of ede and
Recompense 110 -118

TEXTBOOKS AND REFERENCES

Every unit contains a list of references and furtieading which are
meant todeepen your knowledge of the course. We herebyigeoa
list containing some of them. Try to get as manypassible of those
textbooks and materials.

vi
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Hughes, T. P. (1895Pictionary of Islam London: Allen & Co.

Wensick, A. J. (1932)The Muslim Creed: Its Genesis and Historical
Development Cambridge: University Press.

Watt, W. M. (1962).Islamic Survey, Series 1, Islamic Philosophy and
Theology Edinburgh: University Press.

Muhammad Ali (n.d.)The Religion of Islam_ahore: Pakistan.
Ahmad, A. G. (1963)The Religion of IslamCairo: Egypt.

Saeed Sheikh, M. (n.dStudies in Muslim PhilosophyLahore:
Pakistan.

Muhammad al-Fudali’'s Creedifayat al-‘Awam fi Ilmi “I-Kalam.
http://www.sacred-texts.com/cdshop/index,htm.inal.

‘Altbnisma‘ll  al-Ash'aft, The Short Creed; http://www.sacred-
texts.com/cdshop/index,htm.inal.

Abdalat, H. (1975). Islam in Focus. Indiana: American Trust
Publications.

Hamidullah, M. (1979). Introduction to Islam. London: MWH
Publishers.

Hasan, S. M. (1402/1983Mudhakkiratu “t-Tawfd; Vols 1-5. Cairo:
Al- Azhar Colleges Press.

Ahmed, A. F. (2006). Sirah.” in the Encyclopaedia of the Arts
http://www.cardinetnigerieom//lasu/arts/publications/index.
html/

ASSIGNMENT FILE

In this file, you will find all the details of th&vork you must submit to
your tutor for marking. The marks you obtain frohe$e assignments
will count towards the final mark you obtain forighcourse. Further
information on assignments will be found in the i§asnent File itself
and later in thiourse Guiden the section on assessment.

vii
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ASSESSMENT

Your assessment will be based on tutor-marked aswgts (TMAS)
and a final examination which you will write at thad of the course.

TUTOR-MARKED ASSIGNMENTS (TMAS)

Every unit contains at least one or two assignmefus are advised

to work through all the assignments and submit them for
assessment. Your tutor wilssess the assignments and select four,
which will constitute the 30% of your fingrade. The tutor-marked
assignments may be presented to you in a sepdmatéuist know that

for every unit there are some tutor-marked assigrnsiéor you. It is
important you do them and submit for assessment.

FINAL EXAMINATION AND GRADING
At the end of the course, you will write a finalawination, which
will constitute 70% of your final grade. In the eximation, which

shall last for two hours, you will be requestediswer three questions
out of at least five questions.

COURSE MARKING SCHEME

This table shows how the actual course markingokdn down.

Assessmer Marks

Assignments Four assignments, best three markeeof t
four count at 30¢ of course mark

Final Examinatio [70% of overall course mar

Total 100% of course marks
PRESENTATION SCHEDULE

The Presentation Schedule included in your couraemals gives you
the important dates for the completion of Tutor-k&t Assignments
and attending tutorials. Remember, you are requwesubmit all your
assignments by the due date. You should guard stgfaiing behind in
your work.

viii
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COURSE OVERVIEW

Unit 1 i3 Assignment 1
Unit 2 Eschatological Issues I: Death:
Questioning. Torment and Week 14 Assignment 2
Enjovment in the Grave
Unit 3 Eschatological Issues II:
Resurrection, Last Day and Its | Week 15 Assignment 3
Horror
Umnit 4 Eschatological Issues III: Sin. Week 16 Assiglmem 4
Record of Deeds and Recompense
Revision
Examination
Total
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HOW TO GET THE MOST FROM THIS COURSE

In distance learning, the study units replace thigarsity lecture. This

is one ofits great advantages. You can read and work through
specially designed studyaterials at your own pace, and at a time and
place that suits you best. Think ofai$ reading the lecture instead of
listening to the lecturer. In the same waleeturer might give you
some reading to do, the study units tell you whemetad, and which
are your text materials or set books. You are pmyidxercises to do
at appropriate points, just as a lecturer might gre@ an in-class
exercise. Eaclof the study units follows a common format. Thestfir
item is an introduction tahe subject matter of the unit, and how a
particular unit is integrated with the other unéisd the course as a
whole. Next to this is a set of learning objectivEeese objectives let
you know what you should be able to do by the tinoa yhave
completed the unit. These learning objectives aganhto guide your
study. The moment a unit is finished, you must gokband check
whether you have achievéide objectives. If this is made a habit, then
you will significantly improve yourchances of passing the course.
The main body of the unit guides you through tkequired reading
from other sources. This will usually be either nfroyour set
books or from a reading section. The following ipractical strategy
for working through the course. If you run into amguble, telephone
your tutor. Remember that your tutor’s job is tdphgou. When you
need assistance, do not hesitate to call and askiytor to provide it.

1. Read this Course Guide thoroughly, it is yotstfassignment.

2. Organise a study schedule. Design a ‘Course Vet to
guide you through the course. Note the time youeapected to
spend on each uréind how the assignments relate to the units.
Important information, e.gdetails of your tutorials, and the
date of the first day of the semesteavsilable from the study
centre. You need to gather all the information into
one place, such as your diary or a wall calendahatver
method youwchoose to use, you should decide on and write in
your own dates anschedule of work for each unit.

3. Once you have created your own study schedoleverything
to stay faithful to it. The major reason that stutdefail is that
they get behind with their course work. If you getto
difficulties with your schedule, please, let yowrtar know
before it is too late for help.

4. Turn to unit 1, and read the introduction anel tibjectives for
the unit.
5. Assemble the study materials. You will need yseirbooks and

the unit you are studying at any point in time.
6. Work through the unit. As you work through tha@tuyou will
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know what sources to consult for further information

7. Keep in touch with your Study Centre. Up-to-dateurse
information will be continuously available there.

8. Well before the relevant due dates (about 4kedmefore the
dates), keep in mind that you will learn a lot byindp the
assignment carefully. They have been designed o ywl meet
the objectives of the course and, therefore, walphyou pass
the examination. Submit all assignments not latern tha
the due date.

9. Review the objectives for each study unit tafecon that you
have achievedhem. If you feel unsure about any of the
objectives, review the studwaterials or consult your tutor.

10. When you are confident that you have achiegedinit’s
objectives, you castart on the next unit. Proceed unit by unit
through the course and try pace your study so that you keep
yourself on schedule.

11. When you have submitted an assignment to yator for
marking, do not wait for its return before startiog the next
unit. Keep to your schedul®/hen the assignment is returned,
pay particular attention to your tutort®mments, both on the
Tutor-Marked Assignment form and also the written owents
on the ordinary assignments.

12. After completing the last unit, review the coursed gorepare
yourself for the final examination. Check that you have
achieved the unit objectivedisted at the beginning of each
unit) and the course objectives (listed in the Geusguide).

FACILITATORS, TUTORS AND TUTORIALS

The dates, times and locations of these tutorialé e made
available to you,together with the name, telephone number and
address of your tutor. Your tutaill mark each assignment. Pay close
attention to the comments your tutor mighéke on your assignments
as these will help in your progress. Make sure #egignments
reach your tutor on or before the due date. Yotorials are
important; therefore try not to skip any. It is apportunity to meet
your tutor andyour fellow students. It is also an opportunityget

the help of your tutor andiscuss any difficulties encountered on your
reading.

SUMMARY

In this Course Guide, we have provided you a géreararview

of ISL343: Introduction to Islamic Theologyn which students
pursuing Diploma in Arabiand Islamic Studies programme must earn
two credit units. The course aims and objectiveswahdt learners will

Xi
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gain working through the course material and itglgtunits are stated
clearly at the onset. We have also provided you is bf
textbooks and references for your further readig.an inference in
the Guide, todevelop an active interest in the Course is a
prerequisite for its successfabmpletion. Assess yourself through
the self-assessment exercises (SAEs). Yl equally be assessed
for grading purposes through the tutor-marlkasgignments
(TMAS). Thus to do well in the course, you must geurself
organised and try to conform to the presentatidredule.

We wish you success in the course.

Xii
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MODULE 1 ORIGIN, TAWH ID, IMAN, NUBUWWAH

AND RISALAH
Unit 1 Definition and Origin of Islamic Theology
Unit 2 Significance of Belief in Unity of Allah @whd) as an
Article of Faith
Unit 3 The Concept of Iam
Unit 4 Nubuwwah and Riagah (Prophethood and Apostleship)

UNIT 1 DEFINITION AND ORIGIN OF ISLAMIC
THEOLOGY

CONTENTS

1.0 Introduction

2.0  Objectives

3.0 Main Content
3.1  Definition of Term
3.2 Internal Origins of the Emergence of Islafieology
3.3 External Influence Responsible for its Grow#md

Development

4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Reading

1.0 INTRODUCTION

The Islamic theology is the science which studeggious doctrines
and provideslogical proofs in defense of faith. It also dealshw
refutation of innovations made by the groups thaviagte from the
orthodox creed. It may also be described as thdysbf the nature of
the Divine Being and other Islamic religious creedts religious
terminology is ‘llmu 't-Tawid which will be explained to you after the
next few paragraphs.

Many factors, which are either internal or exterrwantributed to the
emergence andevelopment of this science. Some of the factors,
which are internal, emanating fronsslam and the Muslims
themselves, are hereby presented for your readnty cigestion in
this Module.



ISL 343 INTRODUCTION TO ISLAMIC THEOLOGY

2.0 OBJECTIVES

At the end of this unit, you should be able to:

o define the concept of theology in Islam

o identify some theological points in the Quar'

o discuss the role of th8ahabah in the emergence of Islamic
theology.

3.0 MAIN CONTENT
3.1 Definition of Term

lImu t-Tawhd is the technical term for the study of theologylslam.
'llm (pronouncedlimi by West African Muslims) is an Arabic word
which connotes science while tvariant lexical meaning of the
word of a't-Tawind which is also Arabic includesnification in
words, deeds, etc. It derives from the verb wahHhaga which you
also have other derivatives such as wahdah (uni#gahid or Waheed
(being unique, singular, matchless etc.). This alenotes that Being
which is Unique and Incomparable in His existenttese almighty
Allah.

In the Arabic lexicon, the first lettejwaw) of the Arabic word
wahad isinterchangeable with (alif) and thus it becomiada This

is the word that is used f@dlah in the Siratu "I-Ikhlas, Chapter 112
of the Holy Quin. It means that Allah, theost High is Unique and
Incomparable in His Being and Attributes. Therenasone like Him,
either in His Being or Attributes, and even remptebnjoined with
Him. Iimu” t-Tawhd connotes Islamic Theology. It studies various
beliefs in Islam and probes into the origin and elegment of
theological schools.

At-Tawhid (Islamic Monotheism) has three aspects (1) Umtythe
Being of Allah, (2)Unity in the Worship of Allah, and (3) Unity in
the Attributes of Allah. These will bextensively dealt with in a
separate unit below.

lImu ‘I-‘Agidah (Creed), and ulu d-Din (Bases of Religion) are
two other terménterchangeably applied with Tawhwhen the science
of Islamic theology is intendedSpecialisation in this science is
mostly offered in Faculties orgdlu d-Din Units incountries where

Islamic Universities are established.
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SELF-ASSESSMENT EXERCISE

I. Discuss the term ilmu "t-Tavuth
il. Give the terms applicable to Islamic theology.

3.2 Internal Origins of the Emergence of Islamid heology
(1) Qur'anic Origin

The Quran, as is well-known calls to absolute monotheismd an
upholding of otheffive Islamic articles of faith. It deals with the
major sects and religions that wevalespread during the time of
the Prophet Muhammad. It refutes their principled points to their
falsehood. For instance, in 45:24, it mentions thaterialists who
rejectedGod, Prophets and religion in its entirety and tefutheir
arguments by saying, “they have nothing to prowartklaim and
they are only making conjectures”. It discuspef/theism in all its
ramifications and condemns it unequivocally. In&i4 says those
who associate partners with God have fabricatedl fsin, and in
4:116 it says they havgone far astray. In 4:48/116 it says “shirk”
(associating partner with God) is the mastpardonable sin. In
5:17&72, it condemns those who claim divinity ofoPhetIsa
(Jesus) and says they are infidels. It also cardwt idea of sonship
of Propheflsa andsays in 3:59 ‘the likeness of Isa to Allah is traly
the likeness of Adam. He created him from dustntbaid to him, be,
and he was. On Trinity it says in 4:171 O peopl¢hef Book, exceed
not the limit in your religion nor speak anythingoait Allah but the
truth. The Messiahlsa, son of Maryam, is only a Messenger of
Allah and his word, which he communicated to Mand avercy
from Him. So believe in Allah and HiMessengers, and say not
three. Desist, it is better for you. Allah is ontype God. To Him
belongs whatever is in the heavens and whatevir tlse earth. Also
sufficient is Allah as having charge of affairs.

Furthermore, the Holy Book argues with those whab vt believe

in the Day ofResurrection and the Day of Judgment when theydaske
“Who will give life to the bones when they are eot? It replies: “Say,
He will give life to them who brought them into eteénce at first”. It
also contains issues of predestination and freé amitl it commands
the Prophet to deliver the messages from his Lol ta debate with
his opponents wheit says in 16:125 “call to the way of thy Lord
with wisdom and godly exhortation amggue with them in the best
manner.

Of course Muslim theologians pursued this gnic injunctions and
examples bygoing into debate with the opponents of Islam,

3
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widening the range of their defensghenever the antagonists
widened the range of their attack. Eventually, thesl to the
emergence and development of speculative theolbgsiam known as
lImu “I-Kalam.

(i)  The Role of theSahabah

(Companions of the Prophet Muhammeafier the demise of the
Holy Prophet Muhammad, the Muslims began to rajsestions
on seemingly contradictory points of the new religwith the view to
studyingand harmonising them. This phenomenon is not pactdi
Islam but general to aknown religions. Initially, all religions are
based on simple but strong doctrines on whaidherents will all agree
and believe without any tendency for criticism tilgsophy.Then,
there will follow the period of criticism, recongrdhtion and
application of logical and philosophical rules. Ttheologians would
thus seek the aid of logic and philosoplly strengthen their
viewpoints and buttress their ideas. This was e ovith Judaism,
Christianity; and Islam was not an exception.

For instance, the early Muslims believed in predasibn of both
good and evil.They believed that whatever man did have been
predestined for him by God. Their belief in that swéotal and
unflinching. But as time went by, a group of Musirappeared who
collected the verses that are related to the issute Qurin and
Hadith studying andriticising them. They discovered that there was a
verse, which reads:

Those who disbelieve- it is alike to them whethssu warn them or
warn them not, they will not believe. (Q.2:6)

This verse and others like it indicate that someppe have been

destined to beainbelievers and yet they are requested to beliéve.

the other hand, the Qan' is full of verses, which show that nothing
prevents any person from believing. He is compjetiele to make his

choice between belief and unbelief.

How will it be possible to harmonise all these es3 Has man
freedom of choice or has he been predestined teeitain things?
These and other questions are raisedtloese issues. They were
studied thoroughly and with the application of bdtygic and
philosophy. This led to the emergence of variouwswg and schools
of thought, whickshall be fully examined later.
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(i)  Politics and Issue of Succession to the Propt (S)

Differences of opinion on who should succeed thepRet in the
leadership roles hevas playing while he was alive also led to
differences of opinion in religious matter§hus, political parties
became religious sects. From the party of Ali eradrghe Shiites.
Those who disagreed with referring their disputesitbitration panel
(tahkim) among his soldiers formed themselves into aypedlled
khawarij while those who resented dispute among the Muslwere
known as Murjites.

SELF-ASSESSMENT EXERCISE

Discuss the various factors responsible for thergemee of Islamic
theology emergence.

3.3 External Influence Responsible for its Growth ad
Development

The factors enumerated below can be said to bextexnal sources
contributing tothe growth and development of the science of Istami
theology (ilmu “t-Tawkd):

0] The new converts to Islam from other religiossich as
Christianity, Judaism,atheism and others manifested the
doctrines of their old religions in a neform in their new
religion.

(i)  The Mu ‘tazilites took up the defenses ofalsl against the
attacks of Jews an@hristians and equipped themselves with
philosophical weapons so as @pable them combat them on
their own ground.

(if)  The need for theologians to use philosophical awichl
arguments irdefense of faith compelled them to study it and
refute their wild claims.

(iv) Being inspired by the new faith, the Muslims Arabia
underwent a career of conquest of one country aftether, and
wherever they went, they carried Islam along witlenh. The
Persians embraced the religion and became new
converts to Islam. The Persians as a nation wegversr to the
Arabs and they, especially the upper class amoem,titould
not shake off their own heritage. They developedidea of
superiority complex and introduced many new elemesnd
ideas of their own into Islamic culture. They were

5
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responsible for introducing mystic tendencies ahdoty of
divinely appointed Iram in Islamic thought.

(v)  When the Muslims flourished in trade amsnenerce, they came
in close contact with the Indians. As a matter actf Indian
culture, especially Buddhism and Vedaism and thaystic
tendency exerted a significant influence on theettgyment of
Muslim philosophy, especially Islamic mysticism.was during
the Abbasid period that the Indian ideas reachedMuslims
first.

SELF-ASSESSMENT EXERCISE

Enumerate, with explanation, some of the exteraeidrs that may be
regarded asontributing to the emergence of limu “t-TadH(lslamic
Theology).

4.0 CONCLUSION

Thus we conclude that ‘llmu ‘t-Tawdh is the term for Islamic
theology. ‘llmu “I‘Agidah, (Study of Creed), ddlu "d-in (Basis of
Religion) and ‘limu "I-Kaim, are otheterms interchangeably used
for the science. The science originated from the #ic discussion
of the Islamic articles of faith, the views of théheists, polytheists,
Jews and beliefs of the Christians. Debates by Qbewpanions on
seemingly contradicting issu@s the Quran and crises arising from
the question of who would succeed the Prophatammad after his
death further contributed to the emergence of thense. Converts to
Islam from Christianity and Judaism, the need fwologians to use
philosophical and logical arguments in defense aithf and the
influence of the Persian and Indian cultures areereal factors that
helped the growth of the science.

5.0 SUMMARY

This unit traces the origin of the Muslim theolotyythe Qui&n and
the early Muslims who were Companions of the Prophet
Muhammad. It suggests that its subsequiEvelopment was not
due to single but different factors both internaldaexternal. It
concludes that the external factors should notdgmnded as the
sole source of th&uslim theology. They merely helped its growth
and development at a later stage.
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6.0 TUTOR-MARKED ASSIGNMENT

1. Define Islamic theology and highlight its origin.
2. Islamic theology emerged from internal factors.dbss.
3 Expatiate on the external origin of the Islamicalogy.

7.0 REFERENCES/FURTHER READING
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UNIT 2 BELIEF IN UNITY OF ALLAH (TAWH 1ID) AS
AN ARTICLE OF FAITH

CONTENTS

1.0 Introduction

2.0  Objectives

3.0 Main Content
3.1  Unity of Allah in His Being (ditih)
3.2 Unity of Allah in Worshipping Him
3.3  Unity of Allah in His Attributes

4.0 Conclusion

5.0 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Reading

1.0 INTRODUCTION

You have been told in unit one that ‘llmu ‘t-Tad@his one of the
terms for the science of Islamic theology. You haiso been told that
the word Tawid signifies belief in théJnity of Allah. Let us quickly
remind you that the significance of this word iselithe significance
of the formula of testimony to the unity of Allalaliaha ila Allah.
Since this term Tawlld occupies a very important position in Islam
and Islamic theology wehall now discuss it again in some details.

2.0 OBJECTIVES
At the end of this unit, you shoubs able to:

o explainthe significance of the term Tawhid m&aning belief in
the unity of Allah

explain this belief in Unity of Allah as it relatéls divine Being
expatiate on worshipping Him alone

discuss the belief as it relates to Unity of AllatHis Attributes
enumerate some of the benefits/impacts the beligkfhave on
the believer.

3.0 MAIN CONTENT
3.1 Unity in the Being of Allah (Dhat/Ulahiyyah)
The faith in the unity of Allah is to believe thatlah is unique in his

Being, incomprable with originated thing and without any parsne
He has no wife, nor childremeither does He have mother or father;
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He is not a part of any other being, nor any otbheing is a part of
Him.

The Jews believed Uzair (AS) to be the son of Allatile the
Christians believed Jesus (AS) to be the son o&lAllThe word of
Allah, the Most High, has contradictéath of these beliefs as false-
hood: “The Jews call Uzair a son of Allah, and tkristians call
Jesus the son of Allah. That is a saying from theuth; (in this) they
but imitate what the unbelievers of old used to. sayHow they are
deluded away from the truth!” (Q.9:30).

The pagans of Makkah designated Angels as the densgbf Allah.
Allah (SWT) condemns their false belief, thus: “Yet they make t
jinns equal with Allah, though Allah, did createethinns; and they
falsely, having no knowledge attribute to Him sorsnd
daughters. Praise and glory be to Him! (He is) &bohat they attribute
to Him!” (Q.6:100).

Some polytheists considered creatures, such as|&ngmns or
some mankind to bmerged in the Being of Allah (SWT) which they
call Hulal. Some considered Allah to beerged in everything of the
universe called the theory of unity of creation atu Iwujad,
everything is He). Allah the most high has condedtha# such false
beliefs in the Holy Quih: “Yet they attribute to some of His servants a
share with Him (in His god head)! Truly is man asghemous ingrate
avowed! (Q. 43:15).

These verse of the Qam' are a proof that Allah (SWT) has no wife,
nor children, nomother nor father, and neither is His Holy Being
merged in any object (animate naanimate); He is not a part of
any other thing, nor any other thing in the unieef@nimate or
inanimate) is merged in His being (SWT). Neithearsy other thing
part of the being of Allah, nor any creature isrbfnom Allah’s Nir
(light); nor any creature a part and portion of kiét.

When the Messenger invited the pagans of Makkalbetieeve in
Allah who has ngartners, they asked him about the genealogy of the
being towards which he was calling them, of whatisienade, what
does He eat and drink? From whom He has inheritedveho will be

His successor? In answer to these queries Allah T|SVévealed
Chapter 112 of the Glorious Qan (Sirat Al-Ikhlas).

“Say, He is Allah, the One and Only; Allah, uponomh all depend; He
begets not, nor is He begotten; and there is n@aeHim” (Q.112:1-4).
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As established by the passages of the gloriousaQuahd the
Traditions of the Prophet, it should be borne imahniwhile
considering the unity of being of Allaffawhd). He is occupying
Glorious Throne high above. But His knowledge apodwer
encompasses everything.

As against believing in the unity of Allah in Higibg in the above
manners, it is heretical to believe that someondhe son or
daughter of Allah or to say that soramong His creation is a part
and portion of His Being or to consider that theinge of
Allah is present in everything and everywhere. @lch notions are
called polytheisn{shirk).

SELF-ASSESSMENT EXERCISE
Explain belief in the Unity of Allah as it relatés His divine Being.
3.2 Unity of Allah in Worship

As an outcome of belief in unity of Allah in Hissence, it follows that
every form ofworship should be for Allah only and no one else
should be joined in it. In the HolQuran the word worship, is used in
two different meanings. Firstly, it is used in tfeem of adoration or
devotion as narrated in the verse: “Adore not the &nd the moon but
adore Allah who created them if it is Him ye wishserve.”(Q.41:37).

Secondly, worship is used in the sense of obediandesubordination
as in Q.36:60): “Did | not enjoin on you, you chigth of Adam, that ye
should not worship Satan? Certainly he was to yoavwwed enemy.”
In the first sense, worship includes every formpodyer and actions
similar to it, suchas standing with folded arms, bowing down,
prostration, oblation and offering charity, sacrifices,
circumambulation (as of Ka‘ba), seclusion (l&fk retreat
(Khalwah), and supplication (Dai), seeking help and succour
(Istighathah), seeking protection, ampleasure, placing trust and
reliance (as in Allah), fear and love. Every forni ihe above
mentioned acts of worship should be for Allah alolfiea single form
of worship as noted above is performed for any otheept Allah it
would amount to polytheism (shirk).

In the second sense of worship, viz., obedienceyice and
subordination, Unityof Allah in worship will be that in all worldly
dealings obedience and subordinatishould be one of the
Commands of Allah alone and His laws. To ignore ¢benmands of
Allah and follow the commands or laws of others,ibene’s own
passions or of one'swn ancestors, religious or political leaders, Bata

10
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or anything evil, in the same manneill be polytheism in worship,
just as it is polytheism to include any creaturethe worship of
Allah. Allah declares in Q.25:43: “Have you (O Muhaad) seen him
who has taken as his god his own desil@his verse to follow one’s
own passion is called making passion one’s own wgbith is
declared as polytheism.

Also note passage in which Allah declares obediesfc&atan or
following him polytheism: “But the evil ones ever inspire theiehds
to contend with you. If you were to obey them yoauwd indeed be
pagan. (Q.6:121)

“If any do fail to judge by the light of what Allahas revealed, they are
no better than unbelievelds Q.5: 45 - 47, Allah has referred to those
who do not judge according to t@®mmands and the Laws of Allah
as wrong doers and rebels. In other words, toviotlee laws of others
in preference to the Commands and Laws of Allatals® considered
shirk, unbelief and a rebellion.

Keeping in view of these two aspects of the meamhgvorship, the
Unity of Allah in worship would mean that every fiorof worship i.e.
Prayer, fasting, pilgrimage, poor-dueharity, bowing down and
prostration, offerings and oblation, circumambuwati retreat
supplication, beseeching, seeking help and makimgnptaints,
obedience and servitude and subordination are wedefor Allah
alone. In any of the above modes of worship, to gmny creature along
with Allah will be polytheism in worship.

SELF-ASSESSMENT EXERCISE

What does belief in unity in worshipping Allah metanyou?

3.3 Unity of Allah in His Attributes

The Unity of Allah in His attributes comprises uogkd belief
in all His attributes as described in the @urand theHdadith and that
in all His attributes Allah is unique, incomparahbied peerless.

The attributes of Allah are countless and so m&@ay it is not
possible toenumerate them, or to comprehend them in imaginatio
Allah declares in Q.18:109):

“Say (O Muhammad to Mankind), “If the sea were {@kith which to
write) the Words of my Lord, surely, the sea wobédexhausted before

the Words of my Lord would be exhausted, even ifon@ught (another
sea) like it for its aid.”

11
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And He also declares in Q.31: 27:

“And if all the trees on the Earth were pens arelgba (were ink with
which to write), with seven seas behind it to aolats (supply), yet the
Words of Allah would not be exhausted. Verily, Allas All-Mighty,
All-Wise.”

In the above two verses “Words mean Attributes b&lA According

to the two versegou should never be surprised that the Attributes o
Allah are really as unlimited that the pens madeajfwall the trees in
this world and the ink of the ocean cannot writeowb all

of them.”

Here, as an example, we will discuss only onelatte, from which
assumption about other attributes can be made;tdtmwu true are the
sayings of the Holy Quah based omeality. One attribute of Allah is
of hearing, Who always hears. Consider how Allathéaring the
supplications, complaints, whisperings and conveasa of
millions of human beings simultaneously, not for some daysoores
months or some years but Hasen doing so for thousands of years
and in taking decisions separately for evemjividual, He never
felt any difficulty or fatigue. Imagine how, duringpe Hajj at the
plain of Arafat, where between two and three milipeople
continuously supplicatebefore their Creator; Allah hears the
complaints of every individual, and is acquainteith the wants and
desires of every one and is aware of the secretseohearts of every
one and then according to His plan, makes decissaparately for
every individual. Henever forgets, nor is there any oppression and
neither does He feel any difficultyvoreover even at the same
time, apart from those at the plain of Arafat, Allas hearing
the conversations, supplications, complaints etanilions of people
around the world.

All this is about one species: man, “inhabiting theverse.” Similar is
the case of thdinns who like human beings are busy in the worship
and service of Allah. It is ndtnhown how many jinns, at any one
time are busy beseeching Allah, Who is listeninghtem, Who fulfils
their wants and desires. Apart from the jinns anthaéan beings there
are other creatures of Allah viz. angels who argiooously busy

in praising andanctifying Allah Who is hearing them also.

Apart from the jinns, human beings and angels tireremerable other
creatures thahhabit the land whose number is known to Allahl. &l
them are engaged in praising and sanctifying ANgho listens to
them. Similarly countless other creatures livingaceans and the
rivers and flying in the air are all praising arahetifying Him.

12
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The blessed being of Allah is listening to the prayefrgach and every
one of them.

Apart from the living creatures other objects im tniverse such as
stones, trees, surstars, earth and sky, mountains and even the
smallest particles in the Universe agegaged in praising and
sanctifying Him, and to which Allah is attentive.

It is said that apart from this world of ours thare many other
objects in thdJniverse in which several other creatures livethis
were true then Allah is also hearing their prayé&ensider, Allah is
hearing such countless animate and inanimate cesgpwaising and
sanctifying Him and this does not tire Him nor kddim from His
otherworks nor does it affect the smooth functioningha Universe.

The reality is that just one attribute of Allah viZOne who listens” is
such that tauinderstand it fully is not only far off but evenitoagine it

is difficult. From the study othis just one attribute of Allah namely
“Hearing” may be assumed thecomprehensibility of understanding
His infinite other attributes such as: the Sovemgithe Creator, the
Provider, the Bestow of forms, the Exalted in Migttie Supreme, the
Seer, Aware of all, the Knowing, the Wise, the Casgonate, the
Generous, High irDignity, the Subsisting, the Great Forgiver, the
Merciful, the Great One, the Strong, tA@prover, the Watcher, the
Laudable, the Powerful, the First, the Last, thecdjtor of
Repentance, the Kind, the Independent, Blessethan and Dignified
and Bestowed oBounties etc. and then ponder over the two above-
mentioned verses of Sura Al-Kah’'f andr& Lugn@n as to how Allah
the Generous has spoken the Truth. To include émgr @reature in
all the Attributes or in any one of the attributedl be polytheism in
regard to His Attributes.

SELF-ASSESSMENT EXERCISE

I. Discuss the uniqueness of Allah in His Attributes.
il. lllustrate belief in the uniqueness of Allah in Hitributes with
one example.

4.0 CONCLUSION

Tawhid as technical term connotes monotheism which Semi
unity of Allah in HisBeing, in worshipping Him and in His attributes.
It is heretical to believe that someone is the gspaaughter of Allah
or to say that some among His creation is a padt @ortion of His
Being or to consider that the Being of Allah is g@et In
everything andeverywhere. All such notions are called polytheism
(shirk).

13
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The Unity of Allah in worship would mean that evdéoym of worship
is reservedor Allah alone. The various ways by which peopbin|
any creature along with Allah in worshipping Himlwbe polytheism
in worship.

The Unity of Allah in His attributes comprises uopgkd belief in all
the countlesslescription of Allah in the Qun and theHadith and
that in all His attributes Allah isnique.

5.0 SUMMARY

The impact faith in the unity of Allah in His essen(dmtihi), in
worshipping Him, and in His works, attributes (i@ will have on
the faithful is hereby summarised as follows:

(1) Steadfastness’Allah will establish in strength those who
believe with— theword that stands firm in this world and in
the Hereafter.” Thus, whether it is the stormsha false faiths,
assaults of grief and sorrow, or cruelties of tyraal rulers or
evil men, nothing can shake the conviction of adwelr in the

Unity of Allah. The much needed steadfastness required to

answer properly the questioning of tAagels, Munkir and
Nakeer, in the grave shall also be found in him.

(i)  Safety from Superstition and Respect for Miagk Polytheism
involves human beings in many superstitions: fdagaxs and
goddessespf natural phenomena, of Jinn, of tyrannical rulers
etc. Conviction by the Unity oAllah makes man free from
these fears and grants him freedom, body and soul.

“We have honoured the sons of Adam, made theminidand and on
water-ways and provide them beneficial sustenascé,we place them
above many of our creatures.”

(i)  Faith in Unity and Equality of Mankind: Allathe One created
Adam from clay and all the other human being froaas. All
of them have equal rights. The entireankind is of one class
before God; all the human beings should bow downrkethe
one Creator, should obey the Commands and the lofvilse

one Being, and considdremselves as servants of the one Being

Allah.

(iv)  Spiritual Peacefulness: There are thousandsigns present
within man to testify to the Unity of Allah. Evehihg in the
Universe supports this Unity of Allah. From his ydairths man
is created a Unitarian. In the Holy Qur'Allah declares:

14
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“So (Oh Muhammed) set your face towards the refigibpure Islamic

Monotheism, (Hanifiyyah i.e. to worship Allah AlonAllah’s “Fitrah”
(human nature), with which he has created manKi@d30:30)

6.0 TUTOR-MARKED ASSIGNMENT

1. Highlight some of the impacts the belief in unity Adlah may
have on the believer. lllustrate belief in the wagess of Allah
in His attributes with one example.

2. Elaborate the concept of unity in worshipping Allah

7.0 REFERENCES/FURTHER READING
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UNIT 3 THE CONCEPT OF IMAN
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1.0 INTRODUCTION

The termIman (meaning faith or belief) is very significant lisiam. It
is the pivot around which the rest of the princgpbnd pillars of the
religion revolves. In other words all other deedflsnan are a waste or
at a loss for lack ofman. Thus the word occupiesspecial position in
Islamic theology. This unit therefore welcomes youa detailed
discussion of the term presenting the view-poirftshe various
schools of Islamitheology.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. relate the significance of the tefman from the view-points
of the varioudslamic schools of theology and their bases

. give the basis for the stand of the varioussth

. explain the relationship betwefnan and Islam

. highlight the legal implication of Islam arldnan as in the
context of Qurin andHadith

. evaluate whethdman accepts increase or decrease.
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3.0 MAIN CONTENT

3.1 View Points of the Sunnis (i.e. Muslim Majoty; the
Ash‘arites and the Maturidites

Three schools of Islamic theology have given dieatgview-
points on theconcept of faith in Islam. These are stated for lyete as
follows:

According to the Ash‘arites’ majority and the Madites, Iman
implies conviction in the heart (a't-Fdiq al-Qalh), submission, to be
pleased and to accept the mission of the Prophetakhmad (S).
Conviction in this regard without submission is nimhan. Thus
whoever knows the mission of the Prophet Muhammadré&fuses to
submit to it is an infidel. Allah (SWT) says: “Théynow him as they
know their children but a group of them conceals tituth knowingly.
Belief in the unity of God, Apostles and Angels, I@Qéation of
observance of Salat and prohibition of adultery examples of the
Prophet’s mission.

To have faith in those Prophets on whom there rsensus of opinion
and thosen whose prophethood there is disagreement; theniment
Angels the Prophetsientioned in the Quah is another example of
the mission of the Prophet. In this regard, deafahe prophethood of
any of the Prophets by a Mukallaf will lead to beeeclaredan
infidel. The common man may however not be declamdnfidel
unless he hadarlier on been taught. Abstention from all filthgts
like adultery or fornication, thefand the likes of these grievous sins
should be perceived as parts of the prohibitionstha prophetic
mission.

In this regard, utterance of the Shahadatayn iglidbonal to the
application ofmundane judgments. Since conviction is in the hiart
then implies there must be proir interacting with the person like a
believer. Thus whoever has faith in his heart,refiises to utter it in
words without any excuse or refusal, is a belignethe sight of
Allah but an unbeliever in mundane judgements. dimab and he who
dies shortly after his confessional statement areoe regarded as
believers in both. The intransigent is an unbeliemehe sight of Allah
and in the sight of men. But whoever affirms openbut
denies in his heart is an unbeliever in the sighAltah, a believer in
the sight of men akbng as we cannot see any act of infidelity from
him such as desecration of the Musfthé Glorious Qugn).

This discussion of making confessional statemem iespect of an
unbelieverwho wants to embrace Islam. The children of belisve
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are born believers evenabnfessional statements are not uttered by
them.

SELF-ASSESSMENT EXERCISE

Examine the concept @Mman from the point of view of the Asha'rites
majority and theMa’turidites.

3.2 Proof that Iman Means Conviction only and that
Declaration and Actions are not Parts of its Realyt

0] Divine words which say: “It is they who havaith inscribed in
their hearts”. “....And his heart is at peace withtHa “And
when faith enters into your heart”. The Holy PropfeAW)
says: “O Lord make firm my heart on the religio®ll these
are evidence that the place of faith is the heart. theo
words, faith is in the heart whilgctions are performed by the
parts of the body.

(i)  Linguistically, Iman connotes conviction and there is nothing to
prove that the word has implication of convictigmoclamation
and action.

(i) The opposite ofman is kufr which implies intransigence. Since
its place ishe heart then the place of its opposite whichrian
should be the heart.

Furthermore the proof that the significance Iofan is exclusive of
confession are:divine words which say “except one who is
compelled and his heart is at peace viathn. This shows that lack
of confession cannot necessitate negatiomanh.

This school of theology also buttresses the vieat treeds are not part
of reality ofIman with the following:

(1) Allah’s mention of deed after mentioning Imhian which implies
they are not the same. He (SWT) says: “Those whieveeand
do good deeds...”

(i)  His command of action after establishmentfath: “O ye who
believe fasting is ordained on you....”
He (SWT) joins faith with disobedience when He sdy$ose
who believe and do not cover their faith with wrashging...”

(iii) The coming together dfiman and sins “those who belief and do

not mix their faith with injustice; and if two p&t among the
believers fight each other”.
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(iv) Iman being made conditional for the validity of deeug
implying difference of the conditioned from the duion. Allah
says “whosoever do good deeds and he is a belghadl never
be denied of his reward”.

(v)  Prophet’s limitation of his explanation &han to conviction
in his reply toAngel Jibril's question.

- This school of thought is seen as the best comugrconcept of
Iman in Islam.

SELF-ASSESSMENT EXERCISE

Buttress the stand of the Orthodox on the concdpinmn with
guotations from Qu&n andHadith.

3.3 The School of Thought of Abu Hanifah and His
Followers

In the opinion of Abu Hanifah and his followelspan (faith) implies
conviction in the heart and pronouncement of thal&tatayn (the
twin formula of testimony to the unity of Allah arapostleship of the
Prophet Muhammad (ats@diq wa "l-igiar).

Iman is thus a name given to actions of the heart thedtongue. In
other words, verbal attestation of faith is a pafrtreality of Iman,
whoever fails to make the statement at least ondaid life time will
not be adjudged a believer, neither by Allah nor Iye
believers. It is the dumb who is exempted becaeseads excuse for not
making it.

Abu Hanifah and his supporters buttressed thew wigth the prophetic
saying: “l have been commanded to fight people until theyr wtte
ilaha illallah.” And he who uttersa.ilaha ilallah has himself and his
wealth protected except with right and higlgement is left with
Allah.

In refutation of this, it is said that thdadith only meant that
application of Islamic rules upon a living humaningein this
world is conditional to thepronouncement of the formula.
Consequent upon it is safety of blood and properigt
necessarily salvation in the hereafter; becauseldeé¢ the tongue
have no effect in théereafter. “Whoever disbelieve after his belief,
unless by compulsion, while his heart is at peadth viaith”, and
“certainly the hypocrites are at the bottom of thal-fire” are two
Qur’anic passages confirming that the act of the toritageno effect
in the hereafteunless they emanate from the right belief.

19



ISL 343 INTRODUCTION TO ISLAMIC THEOLOGY
SELF-ASSESSMENT EXERCISE

Which opinion do you see as more sound between dihathe
Ash‘arites and that of thélanifites on the concept dman and its
basis, and why?

3.4 The Views of the Kharijites, the Mu'tazilites, the Jurists
and the Traditionists

The Kharijites, Mu'tazilites, and some Jurists drrdditionalists give
the concept oflman as accompanying conviction of the heart and
proclamation of the Shahdatain (la Ilaha illallahu Muhammad
Radilullah with action.

The Kharijites maintained that conviction, proclaima and action
constitute three parwf faith; and that they are of the same category.
Whoever lacks any of the three pat®uld be considered afk.

As for the Mu’'tazilites, they maintained that absemf conviction
of the heart angroclamation in words renders onafik while lack
of action puts one in betwedman and kufr (i.e. manzilah bayna
manzilatayn). He is called by them asifj who will be
perpetual in hell fire.

They buttress their point of view with the followgin

1. That the disobedient shall abide in hell whail&tamin shall
not. “He whodisobeys Allah and His Messenger, then goes
beyond His limits shall enter hell and abide therdie (SWT)
also says: “Whosoever Kkills a believer intentiopalhall have
hell as his reward abiding in it.

2. Disappearance of faith in the face of disobetdéetion. The
Holy Prophet(SAW) is reported to have said “An adulterer
ceases to be anivhin when he is committing adultery.”

The majority debunked this claim by saying that wisaintended by
mash’ah inthe passage is shirk; and what is intended byigj#t
legitimisation; and that théntention in the perpetuity in hell is
prolonged stay; and that tiadith only negategerfect faith. This is
supported by the Prophets statement: “Whoever anosl & llaha
illallahu will be admitted in Paradise even if he formesabr steels
whether Abu Dharlikes or not”.

The Jurist and the Traditionalists are of the amnthat all these
divisions/parts (action, speech and thought) are not of the same
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category. He who lacks conviction in his heart digp lacks faith
which will result to Salvation in the hereafter. dkaof Iman on
which mundane judgements are based follows lackieafiaration
(Igrar). And whereaction is lacking perfect faith lacks. “Surely the
faithful ones are those who when Allah nsentioned, their hearts
tremble and when his sign is read to them, it iases them in
faith...” These are indeed the true faithful onesdAaiso Allah
says: “Surely thebelievers have succeeded... These are they that
shall be the inheritors of Paradise...” And the \H&rophet (SAW)
says: faith is seventy (70) plus, while modestygast of faith”.

SELF-ASSESSMENT EXERCISE

Examine the three componentslofan according to Kharijites, the
Mu’tazilites, theJurists and the Traditionalists.

3.5 Relationship between the Words Islam anfiman and its
Legal Implication

- This discussion on the word “Islam” is only to eaipl its
linguistic and legasignificance and its relationship withan.

- Linguistically, Islam means submission openly aedretly.
On its legalimplication there are diverse opinions.

In the Asharite’s school of thought, Islam means open
compliance with thenessage of the Prophet (SAW). In other words,
it connotes submission to the Commandments andPtbaibitions
manifested in the utterance of the two formulatesdtimony i.e. (&
llaha illallahu, Muhammad Rasulullah). As for other deeds, fkét,
Zakat andSiyam, mere recognition of them by a Mukallaf when akke
about them can be accepted as adequate complind@ibmission.

- The Maturidites and some Ash‘arite authoritiesmtain that
Islam is innerconviction. They based their view on the
sayings of Allah: “Is he whom Allah hasxpanded his
bosom with Islam...” Thus verbal declaration is om@yproof
and deeds arenly complimentary. The supporters of the first
opinion however replied that the verseplies acceptance of
Islam.

Islam andiman are both used as synonyms in the @urAllah (SWT)
says:
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“We brought out from it those who weredktins (believers), we
found not there imxcept a house of the Muslims”.

“My people, if you believe (haveman) in Allah, then put your trust
in Him if you areMuslims”.

“Do not die except as Muslim”. And “Whoever seekmih beside Al-
Islam, it shall not be accepted from him”.

Thus bothiman and Islam have been used to signify both apparent
and innersubmission while the religion as a whole is intehde

They are also both used as antonyms. Allah says:-

“The Arabs say we believdnian), say (O Muhammad): you do not
believe but say we submit (Muslims) until the faghters into your
heart” and He says “It is they in whose heartsihf

In aHadith, the Prophet (SAW) was asked by Angel Jubrilogwning
faith: he replied: faith is to believe in Allah,shAngels, his books, his
messengers, the last day the Qadar (predestination)

Then the Prophet asked about Islam and he saidmigk the
shahadatairtjalat, Zakat, Siyam, and Hajj:

On the other hantinan is used to imply inner conviction while Islam
is used to imply outer submission. Also, both weused
interchangeably i.e. that Islam signifiesiter and inner submission
while Iman implies inner submission.

The Prophet (SAW) was asked “which of the deedbdast?” He
replied: Islam.Then he was asked: “Which Islam is the best? He
answeredIman (faith). Therefordman (faith) is in the heart, and it
is the best of the deeds whether carried out byotigue or through
action by the parts of the body.

Both were also used in their linguistically connimas i.e. thafiman
means to beonvinced with anything, truth or false. Allah say&nd
he who disbelieves in Taghut and believes in Alldhand He says:
“...Those who believe in falsehood and disbelievAliah...”

And Islam is used to mean absolute submission. hABays:

“They say weworship your lord and the lord of your fathers Hora,
Ismael, Ishaq, the one lord,whom we all submit.
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SELF-ASSESSMENT EXERCISE

Find the extent of the relationship between thegelslam andman.
Give their legalmplication from the Quén andHadith.

3.6 Increase and Decrease dman

The Muslim theologians are divided into three sdbpon whether
Iman increases or decreases;

1. From the Astarites point of viewiman increases and decreases
by increase and decrease in the observance ofoatigduties
and obligations. They based their opinion on reamt) and
revelation (naql).

They argue that, for instandenan of the Prophets, the Angels and the
Rightly Guided Caliphs anéiman of those addicts to transgression and
sinners cannot be said to be equal; they vary igrede And says
Recitation of His signs to them make theirlman

to increase. It also says: “so that they may add ta their faith” Q.
48:4); fear themand it added to their faith; and “as for the bediesy
their faith was caused to increase and they redegled tidings.

They also referred to the statement credited tdPttophet which read:
The faithof Abubakr is greater than those of the Ummah eltiogy.

And when ibn Umar asketiim (SAW): “DoesIman increase or
reduce? His answer was: “Yes, it increases unginiers the faithful
Paradise; and it decreases until the person eh&d’s Even though,
he will not be there perpetually.

Thus it is evidenced in the Qan andHadith that Faith increases; and
whatever can increase in degree, can also reduce.

2. From the point of view of Abu Hanifah and manyher
theologiansiman doesnot accept increase or decrease. They
argue that sincéman connotes faith based aertainty and
submission its increase cannot be imagined bedhese exist
no other grade over certainty. Its decrease cannot be
imagined as well; because reduction dertainty becomes
conjecture and doubt; and this will result in laddman.

They maintained that “increase” in the verses oniciwhother
theologians based their views are relative to $lsees in question in
their contexts. Religious duties arevealed piecemeal on several
occasions. The verses thus only described the uddst of
the companions when they were receiving trainingrewelations
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brought to the Prophetncrease in faith as used in tliadth thus
connotes “deeds”. For instance, “Allah wilbt waist your faith” in
Q.....” connotessalat observed facing the Mosque of Jerusalem.

SELF-ASSESSMENT EXERCISE

DoesIman increase and decrease?

4.0 CONCLUSION

According to the Ash‘arites’ majority and the Matites, Iman
implies conviction in the heart (a't-Fdiq al-Qalh), submission, to be
pleased and to accept the mission of the Proph&iakimmad (S). In the
School of Abu Hanifah and his supportebgth conviction in the
heart and verbal declaration of the tongue are visitie
components of the reality dfman. The Kharijites, the Mu’tazilites,
the Jurists and the Traditionalistsaintain that Iman consists of
three components, viz convictiadgclaration and action. Islam and
Iman are sometimes interchangeably used, but in yealit
while Islam implies open submission to the commaet® and
prohibitions of GodIman implies inner conviction manifested in the
utterance of the shatiatayn. In theopinion of the Asharites,Iman
increases by increase in the observance of relgiduties and
decreases by decrease in the observance of rediglaigations.

5.0 SUMMARY

This unit opens with a detail presentation of thaaept offlman from
the pointof view of the Ash‘arites’ majority and the Matuites
providing the Quin andHadith basis of the stand of the school. This
is followed by the view-points of the Hanifites aitsl basis and those
of the Kharijites, Mu'tazilites, the Jurists anckthraditionalists.

Other related matters expatiated upon includegioakship between
Islam andIman and their legal implications and whetieian accepts
increase or decrease.

6.0 TUTOR-MARKED ASSIGNMENT
1. “According to the Ash‘arites and the majorifew, Iman implies

inner conviction with the mission of the Prophet hMmmad
alone. Elaborate on this statement.

2. Write notes on the conceptlafian from the view-points of:
a. Abu Hanifah and his supporters
b. the Kharijites, the Mu'tazilites, and others.
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3. Discuss the relationship between Islam &mdn showing their
legal implications in the Quah andHadith.
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1.0 INTRODUCTION

You will agree with me that a divine religion is asnatter of necessity
brought to humanity through God’'s messengers aoghats. In this
unit you will be presented witlan elaboration of this important
aspect of theology. Since this is a pertinent pmmitroduce you to
the three categories which the understanding atlest of faith in
Islam are usually classified, let us clarify thastf before we proceed
further.

2.0 OBJECTIVES
At the end of this unit, you should be able to:

. analyse the three categories to which the ediodf faith are
usually classifiecand apply it to the concept of prophethood and
apostleship in Islam

. give account of the significance of belief in the Apesstl
of God and HidMessengers

. explain the terms Nabiyy and Rids

. identify the necessary, impossible and possijpialities of the
Messengers
. highlight the significance of miracles in theission of the

Messengers of God.
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3.0 MAIN CONTENT

3.1 The Three Categories to which Articles of F#i in Islam
are usually classified

The understanding of the articles of faith is ubualassified into
three categories; the &ib (necessary), the mustahil (impossible) and
the piz (possible). The w@jib (necessary) is that the nonexistence of
which cannot be apprehended by the intellect (‘dtd} is, the intellect
cannot affirm its nonexistence, as boundarya body (jirm), i.e. its
taking up a certain measure of spaceaffa). An example of a body

is a tree or a stone. Then, whenever a personteaysu that a tree,
for example,does not take up room (mahall) in the earth, your
intellect cannot affirm that, for itking up room is necessary thing,
the absence of which your intellect cannot affirm.

The mustahl (impossible) is that the existence of which the
intellect cannoaffirm; Then, whenever anyone says that such a body
is bare of motion and rest at tlsame time, your intellect cannot
affirm that, because being bare of motion and aéshesame time is

an impossibility, the occurrence and the existentewhich the
intellect cannot affirm, and whenever it is saidttiveakness (‘ajz)

Is impossible in God, thmeaning is that the occurrence or existence
of weakness in God is unthinkable; so, toejth the other
impossibilities.

And the hiz (possible) is that the existence of which atn@et and the
nonexistence at another, the intellect can affiasithe existence of a
child for Zayd's. When , then, someone says thatdZhas a child,
your intellect acknowledges the possibilitytbe truth of that; and
whenever he says that Zayd has no child, your latel
acknowledges the possibility of the truth of th&ab the existence and
the nonexistencef a child of Zayd are possible; the intellect can
believe in its existence or in its nexistence. And whenever it is
said that God'’s sustaining Zayd with a dinar goasibility, the
meaning is that the intellect assents to the eaxtgteof that
sustainingrizq) at one time and to its nonexistence at agoth

On these three distinctions, then, is based thelestof belief; and
these three areecessary for every mukallaf [one who has a task
imposed upon him; in this caserefigious duty, male and female, for
that upon which the necessary is based is negessar
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SELF-ASSESSMENT EXERCISE

Identify, with brief explanation, the three distilmms on which the
articles of belief inslam are based.

3.2 The Significance of Belief in Apostles of God and id
Messengers

Belief in Apostles of God and His Messengers igiagpal article
of faith in Islam. Thus every Mukallaf must believe that Allsént
Messengers to humanity froamong them, giving good tidings of His
reward and warning of His punishment. Thignslusive in Q.2:285,
one of the passages that enumerate the Islamiclesrtof faith.
Whoever denies it is considered an infidel.

The Sunnis maintain that the sending of Apostlebrigs to the
category of thatvhich is possible in God. He sent them out of the
mercy and grace He has for Hisrvants because of its benefits for
them and not by way of necessity.

The Mutazillah, on the other hand, considered sendif Apostles as
incumbenton God. This is based on their principle of salah
aslah which means justicdemands that God ensures what is salutary
to humanity here on earth and in the hereadteit. You will however
see that this contradicts the principle that Alides what Hewills

and no compulsion on Him whatsoever.

It is also incumbent to believe in the truthfulnesshe mission of the
Prophetstake them as role model and comply with their taagh It
Is also incumbent to believe in the books senthent as revelation
from God; and that they generally were providedhwdivine protection
and miracles to support their mission.

Although their number is unknown because Q.40:78s:sdWe
narrated the storpf some of them to you and We did not narrate
the story of some of them”. It iscumbent to believe specifically in
twenty five of them who are mentioned in Qur’ The meaning of
Chapter 6: verse 82 reads:

That was the reasoning about us which we gave t@hém (to use)
against his people: We raise whom we will, degréer alegree; for thy
Lord is full of wisdom and knowledge. We gave hisaac and Jacob:
all (three) we guided: and before him we guided INaad among his
progeny, David, Solomon, Job Joseph, Moses andmdhus do We
reward those who do good; And Zakariya and JohnJaisds and Elias:
all in the ranks of the righteous: And Ismail anlésla and Jonas and
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Lot: and to all We gave favor above the nations.

Others to be included in this belief are Idris, H&huayb,Salih,
Dhu ’I-Kifl, Adam and Muhammad.

It is also compulsory to believe generally in tlewvealed books and
particularly those mentioned in the Qan’i.e. Zabur, Taorat, Injil, and
the Quran. And it is necessary to confess that the tmeosellent

of created beingsbsolutely, is our Prophet Muhammad; and there
follow him in excellence the rest of the Endowedhwkarnestness and
Patience (ul’l-‘azm; see Qur. 46: 34); they are Ibrahiusa, Isa,
and Nuh. The correct view is that they are fivenglowith our
Prophet andour after him. They are so called because theyoised
patience and endurgzersecution of their people and more hardship
than others. And it is said too, that thedowed with Earnestness and
Patience are more numerous. And there follow theexcellence the
rest of the Apostles, then, the rest of the proptteen the Angels.

And it is necessary to confess that God has aidenh twith miracles
(mu‘jizat) and that He has distinguished our Prophet in hieais the
seal of the Apostles, and thais law (shar’) will not be abrogated till
time is fulfilled. And Isa, after his descent, willdge according to the
law of our Prophet. It is said that he will takdribm the Quran and
the Sunnah.(al-Fdal).

SELF-ASSESSMENT EXERCISE

How many Messengers did Allah raise for humanity@nkibn the
names of some of them.

3.3 Significance of the Terms Nabiyy and Ras

A Nabiyy (Prophet) is one to whom law is revealedcether
commanded to deliver the law or not while a ®a@Jessenger or
Apostle) is one to whom law is revealed and comnedniddeliver it.
Nabiyy is therefore wider in sense than &akl other words, every
Radil is aNabiyy while not every Nabiyy is a Ras

In another opinion, the two imply the same mearamgl have been
defined as One seiy God to deliver the message revealed to him.
The first definition is however the mosicceptable. Allah says:
“Rasil and Nabiyy were sent before you”. Further whea Brophet
(S) was asked about the number of the Aapiye replied 124,000;
then he was asked: How many of them wereiRade replied 313".
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Thus Rasl is One who received law and was commanded toeelt
while Nabiyy was One who received law but not comded to deliver
it. In other words, Rasul received a ndeok containing new divine
law or abrogating part of law existing before itilgha Nabiyy only
supports law of his predecessor. Revelation to ailRia usually
through Angel Jibrilwhile revelation to a Nabiyy could be through a
voice or a vision.

They were all men, best in intelligent and morafsag their people,
wisest and best iropinion, safe from blemishes of paternal and
maternal lineage, harshness and scaring defectsrandralities.

Are Risalah (Apostolate) and NubuwwalProphet-hood) divine gift
or through acquisition? It is maintained in Islahatt Rislah and

Nubuwwah are gifts from God. He grants them to wheenpleases
among His servants. They are His special gracédatiosen ones
among His creatures. He chooses for His mercyHleavishes and He
knowsbest whom He should saddle with His message.

Risalah is hence to choose a servant of God for recgiudivine

revelation and be instructed to deliver it. NubuJwia to choose a
servant of God for receiving divine revelation wieat with or without

instruction to deliver it.

Saint-hood could however be through acquisitiodivine gift.
SELF-ASSESSMENT EXERCISE

Differentiate between the two terms Nabiyy and iRaSan the two be
acquired?

3.4 Necessary, Impossible and Possible Qualities dthe
Messengers

The Messengers are emissaries between God and rdatures
delivering His commandments and prohibitions; and promises and
threats; and teaching the things that are hiddehdm and which they
need such as the principles of occupations anderéifit kinds

of worship and attributes of the Creator, the Alntygand matters
relating to the heavens and heavenly bodies.

It is thus necessary that they should have quslitriat will guarantee
the objective of theimission. Thus all human perfect qualities are
necessary for them. This includes veracityaintheir sayings idq),
infallibility (‘i smah), that is, their being preserved from fallingoi
muharram or makih (things forbidden or disliked) and (amah)
trustworthiness.
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Others are qualities of tagh (conveying to the creatures that they
were commanded toonvey); and f@nah (intelligence). These four
things are necessary qualities of Apostles in #ese that the lack of
them is unthinkable.

The opposites of these four are impossible in tipesAes, that
is, Lying (kidhb),Unfaithfulness (khignah), in a thing forbidden or
disliked, Concealment (kitam) of a thing they have been commanded
to convey, and Stupidity (kidah). These four are impossible in them,
in the sense that the existence of them is untibieka

The last of the articles relating to them is thesgoility of the
occurrence of suchuman conditions in them as do not lead to defect
in their lofty rank.And the proof of existence of veracity in them
is that if they were to lie, theinformation from God would be a
lie, for He has guaranteed the claim of the Apastley the
manifestation of miracles at their hands. For theaohe is revealed in
place of an utterance from God, “My servant isttfuk in all that he
brings from Me.” (al-Fdal).

And as for the proof of trustworthiness, that it being preserved
internally and externally from forbidden and dislikthings, if they
were unfaithful in committing suchthings, we would be
commanded to do the like. But it is impossible twat would be
commanded to do a forbidden or disliked thing, “kawd does not
command a vile thing{Q7: 27).

And as for the proof of intelligence, if it wereilfag in them, how
would they be able to establish an argument agamsipponent? But
the Quran indicates in more than one place, that they ressiblish
arguments against adversaries. And such estalgistfirarguments is
only possible with intelligence.

And the proof that they can fall into human accitdéconditions is

that contained imeports about their lofty rank; and that occurreate
illness in them for example, is for tleake of increase in their lofty
rank, and that others may be consoled, and thathbeghtful may

know that the world is not a place of recompensédlie lovers of God,;

since if it were, why should something of the vexas$ of the world

befall the apostles?

SELF-ASSESSMENT EXERCISE
Enumerate the Necessary, Impossible and Possikéditi@s of the

Messengers with theproofs.
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3.5 Miracles

Miracles are abnormal matters or events occurriognfa Prophet
when challenged bypponents of his mission alike of which the
opponents will be unable to produce. It is calledijMah in the
Islamic theology.

Mu‘jizah belongs to the category of possible quedit The
inimitability of the Quran and stories of miracles of Prophets are
proofs of possibility of miracles. It is a manifesdt power of God to
bring things about in an extra-ordinary manner aatlof natural rule
or through a special means which may be beyond oupoemension.
But its impact will occur from the hands of a Preph

The proof of verity of divine message by Mu'jizahincontrovertible
in the opinion of the majority of theologians whetlsuch Mu'‘jizahs
occurred during or before the time of tReophets. Men who were
with the Prophets witnessed them with certaintyalSo areeports
about them, generations after generations.

Miracles of Prophet Muhammad: Allah (SWT) supportaphet
Muhammad $) with several miracles. Report of some, like the
Qur’an, reached us in succession. Ther@nanimity about others
the details of which differs among groups and imdlrals, such as
reports of pebbles uttering glory of God in his tignstones and trees
that greeted him andater that flew from his glorious fingers.

Whoever denies the inimitability and miraculous umat of the
Qur’an and reports ofmiracles in the holy book is regarded aik
against whom deterrent measures may be takenthe other hands
denial of other extra-ordinary occurrences willyormake a person
intransigent.

Meanwhile, Qurin is the greatest of all the miracles. It is thenk
miracle. Its inimitability remains a challenge that will never be
faulted. Shafah rules and rational sciences welerived from it. It
contains reports of past peoples and nations. ttiuvgwely protected
from interpolation and alteration. It challenged thegelent poets and
orators and they failed foroduce a kind of it. They thus resorted to
taking of arms and shedding of blood. It thhesame evidence of the
Prophet’s mission and the ultimate miracle.

SELF-ASSESSMENT EXERCISE

Give an Islamic stand on the concept of miracle.
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4.0 CONCLUSION

The articles of belief in Islam are based on thdegtinctions, viz:
wajib (the necessary}igz (the possible) and musith (the impossible).
All schools of Islamic theology maintain thia¢lief in Prophet of God
and His Messengers is a principal article of faithIlslam. The
Sunnis however hold the view that sending of Amsstio man by
God belonged to theategories of possible things (i.e. out of His
mercy, not as a matter of necessity). M&tazilah, considered it
wajib (i.e. necessary) based on their principle foatice demands that
God ensures what is salutary to humanity.

The most acceptable opinion is that a Nabiyy (Pebpis one to whom
law is revealed whether commanded to deliver te da not while a
Radgil (Messenger or Apostle) is one whom law is revealed and
commanded to deliver it. God honours with both whdia
chooses; they are not acquired; it is only saimdehdhat can be
acquired.

Qualities of Veracity, Infallibility, Trustworthires and Intelligence are
gualities necessarin them (wajib). The opposites of these, viz.
Lying, Betrayal of trust, Concealment wiessage and Stupidity are
impossible qualities in them (muii§. Occurrence of such human
accidents in them as do not lead to defect in tlody rank is possible

(jaiz).

The proof of verity of divine message by Mu‘jizahincontrovertible

in the opinion of thanajority of theologians. Whereas whoever denies
the miraculous nature of the Qam’' andreports of miracles in the holy
book is a kfir, denial of other extra-ordinary occurrenacegorted
from Prophet Muhammad will only make a person iméigent.

5.0 SUMMARY

This unit opens with an explanation of the thretegaries to which
articles of faith inlslam are classified. It expatiate the significamée
the creed and highlights the divergergws of the theological schools.
It gives an idea about the number and names of sahe
them buttressed with references to sacred textslsm. The
distinction between a Prophand an Apostle and the question of
whether they were through divine grace or acqoisiti
are clarified. A discussion of the ajb (necessary), musid
(impossible) andajz (possible) qualities in them is also included. The
unit is concluded with a brief examination of trencept of miracle.
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6.0 TUTOR-MARKED ASSIGNMENT

Discuss the significance of the terms Nabiyy Riadil.

Write a short note on miracle with particulaference to the
miracles of the Prophet Muhammad.

3. Examine fully the three categories to whichHai Islam are
usually classified.

N =
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1.0 INTRODUCTION

As you should have expected, there were people wgially engaged
in religious pursuits and discussions as early as the time ef th
Prophet Muhammad.

The Ahlu ‘ISuffah (known as the People of the Platform in the
Mosque of the Prophet in Medina) could be citedansexample.
This group generally did discuss matters religiapplying reason
where needed. It may not be out of place to menAlbnlbn Mas‘ud,
‘Aishah, Mu‘adh ibn Jabal along with them. Perhaps the repaittttne
Prophet MuhammadS] once met some Companions arguing on the
issue of Qadar and discouraged them refers to them.

In this unit, three early theological movements oagged with
discussion on predestination shall be presentgduo
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2.0 OBJECTIVES
At the end of this unit, you should be able to:

o identify the Jabarites and highlight their viewspredestination

o identify the Qadarites and highlight their views on
predestination

. highlight the Muslim Majority’s opinion on predesdtion

o discuss what is regarded as grave sin and its qoesees.

3.0 MAIN CONTENT
3.1 The Jabariyyah (Jabarites)

In the pre-Mutazilite era, before 105 A.H./732 A.Bertain Muslims
held the belief that what man will be or do on earth has rnbee
predetermined by God. So, no matter how pious @ioos he was on
earth, the decree of God on him would prevail. lactf
his uprightness or otherwise was regarded as nsatfen of God’s
will. That somebody was a saint or a sinner wasetioee not his own
making but what God wanted him to be.

To such people, man is so weak that he cannot &uke action
independently. He isothing more than a puppet in the hands of God
Who manipulates him the way He likes. People of hsuelief often
supported their stand with quotations from both’@uandHadith. An
instance of such quotation is Qam’ chapter 35 verse 8, which says
‘verily God leads astray whom He pleases and guidlélse right path
whom He pleases’; an@hapter 10 verse 26, which says ‘God calls to
the abode of peace and guides whom He wills in¢origpht path’; and
Chapter 42 verse 14 which also asserts that ‘Gedt®lfor Himself
whom He pleases and guides unto Himself who turmspentance.

An example of quotations from the prophetic tramis Hadith) is the
one whichsays ‘what hits you could not possibly have misgad and
what misses you could nptobably have hit you, the pens have been
raised and the papers are dry’.

AnotherHaudith stipulates that ‘a man during the process ofghasvth
in the womb gets his life span and where he wdddafter death by
the decree of God ever before he was born’.

Since God creates man, since God directs his a;tlonhas no choice
but to behave according to what has been predestomenim.
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The people who believed in predestination are knas/the Jabarites.
SELF-ASSESSMENT EXERCISE

Who were the Jabarites? Provide some guindHadith passages
they cite to support their views.

3.2 The Qadariyyah (Qadarites)

The opponents of the predestination argued thaaiogr, God does
not do evil anddoes not condone evil practices. That is why He
punishes evildoers and rewards righteous people.

God does not create anybody to be rich or to be; Buecess or failure,
wealth or poverty is as a result of each man’s athges and
initiatives. God does not create anydoedo evils. If He were to do
this, it would be injustice on His part to turn rnolandpunish
evildoers. Furthermore, God does not guide cemaople aright and
lead others
astray. If He were to do this, it would amount tbiariness and
partiality on His part.

Thus the opponents asserted that man has his owiionp
independence and frewill to do what he likes and be rewarded
accordingly, good or bad, depending solely on dhisice and freewill.
Because of the emphasis they laid on freewill of fheople thus
negating the control of God on man, the opponents o
predestination were callggadarites.

Surprisingly, the opponents of predestination usbkd word
Qadarites for theipholders of predestination. The Qadarites refused
being called this epithet because the Prophet cwd that the
Qadarites are enemies of God.

According to the promoters of free will, God hasregi man the
faculty to reason andifferentiate between what is good and what is
bad. Besides that, 104 holy books haxplained elaborately what is
good and what is bad. Furthermore, that was thepgsar of
sending 124000 prophets like Ibrahim, Musa, Dawad $sa to
different peoples andations at different times; and also that was why
Prophet Muhammad was sent as the last of the ptephThey go
further to say that that is why the Qam’asserts that everybody will be
responsible for his own deeds. Qunr’'17 verse 15 says: ‘he who
receivesguidance receives it for his own benefit and he vwgoes
astray does it at his own risMo bearer of burden will bear the burden
of another nor would we give out punishment to gngup of people
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until we have sent an apostle to give warning’.

To argue further that God does not predestine ahylio do evil,
promoters of freawill, the Qadariyyah quotes Quan chapter 41
verse 46 which sayswhoever isrighteous benefits his own soul and
whoever does evil does it against his own soul. rYloord is never
unjust to His servants’.

They also point to Quiih chapter 76 verse 3, which says: ‘God has
certainly showrmman the way, it’'s for him to accept or reject’. Yhe

therefore reject the arguments potward by their opponents and

assert that anything contrary to their vieamisinterpretation.

The pre-determinists who were surprisingly suppgblig the majority
of the Muslims rejected the argument of free-wilbgp saying that the
latter were dualists who had set up the human bas@ co-creator
with God by believing that human beings can ingtidgaeir own actions
and thereby determine their own fate. Some of tlogagonists were;
Ma'bad al Juhani, a citizen of Basra who was killad699 AD.
Another was Ghaylan ibAbd al Malik al-Dimashqgi who was killed
in about 743 AD. So also was ShabibNajrani, who was killed
almost during the same period.

SELF-ASSESSMENT EXERCISE

Who were the Qadarites? Provide some @urand Hadith
passages the quotedsupport of their views.

3.3  The Muslim Majority’s Opinion

From the Sunni point of view, it is incumbent upewery Mukallaf
(one on whose religious duty is imposed) to belithat it is possible
for God to create good and evil; to create Islardagd and unbelief in
‘Amr, knowledge in one of them and ignorance in olteer.

It is also incumbent upon every Mukallaf, to be&ethat the good and
the bad of things are by act of Destiny dgja and act of Decree
(gadar). And there is a difference of opinion as to
their meaning. It is said that Destiny g9 is the will of God and the
eternal connection of that will (azali), and Decrgmdar) is God's
bringing into existence the thing in agreement witthe
will. So the Will of God that is connected eternallyth your
becoming a learned man orSaltan is destiny, and the bringing of
knowledge into existence in you, after your exisgen or
the Sultanship in agreement with the Will, is decr&nd it is said that
Destiny is God’s eterndnowledge and its connection with the thing
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known, and Decree is bringing things into a meafter he enters
existence.

Furthermore to the Sunnis, this belief belong$htdategory of things
the doing of which is only possible for God. Byshthey assert that
there is nothing incumbent upon God. He createth fln Zayd, for
example, and gives him knowledge out of His gradgthout there
being any- - J: necessity upon Him. Hence the saying:

Jis ddadall J8g (Jatdadai 8 (God's rewarding the
obedient is a grace from Him, and His punishing tébkellious is
justice by Him). Obedienceloes not advantage Him nor does
rebellion injure Him. And these acts of obedienceebellionare only
signs of God’s rewarding or punishing those desatiby them. The
ones whom Hewills to draw near to Himself, He helps to
obedience, and in Him who’s abandoning aej@cting He wills,
He creates rebellion. And all acts of good and &by the creation
of God,for He creates the creature and that which thetwreaoes as
He has said (Q37: 9): “and Gbds created you and that which ye do”.
(al-Fudali).

And the proof that possible things are possibléhencase of God is
that there is a generafjreement on their possibility. If the doing of
any possible thing was incumbent upon God, pbssible would be
turned into a necessary thing, if they were hinderem Him, the
possiblewould be turned into an impossible. But the turnwigthe
possible attribute into a necessary or an impossihbek is false.

SELF-ASSESSMENT EXERCISE

Give and expatiate on the Islamic theological apgmor which
summarises Sunni stand on man’s actions and fartune

3.4 The Murjites and Consequences of Grave Sin

Out of the discussion of the nature of the Islasoecnmunity and
fate of its members in theereafter, another theological sect called the
Murjites emerged. Their theological view was thdttether a man will
enter hell or Paradise could not be settled in thesld. It should
therefore be postponed to the Day of Judgement v@mhwill decide
everybody’s fate. For postponing such a decisibe, group earned
their name Murjites.

They argued that the worldliness of the Ummayahpbal and
their lukewarm attitudetowards Islam as compared with the
orthodox caliphs were not sufficient for anyone tefuse
them recognition as leaders of Islamic communitie Tquestion of
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whether they are religiouslgualified to rule the Islamic empire and
whether the majority of the citizens were sinnershow
should be ostracised (banished or shut out froneggcshould be left
in the hands of God.

This is not to say that criminals should not beiped but the fate of
individual citizens who areonsidered sinners should be left to God,
the Supreme authority. They often quoted @uchapter 4 verse 48
and chapter 4 verse 116 which say that God will foogive the
association of anything with Himself, and that ageom that He could
forgive any other form of sins. ThElurjites therefore consider as
Muslims anyone who did not oppose the Unity of Gaxid
denounce Muhammad as His final messenger. Thiddgeal belief

of leaving the matters @inners in the hands of God puts the Murjites
in a separate arm from the Kharijites who held tleav that a grave
sinner should be killed as you will see later.

In sum, grave sins are: the association of partmetis God (shirk),
deliberate killing of human beings without any jfisation (qatlu nafs
min ghayr haqq), adultery (zina) and wroagcusation of a married
woman of adultery (qadhfu "I-muhsd)) apostasy (riddah), running
away from Jihad (far min al-Jited), magic (dir), unlawful
misappropriation of the wealth of the orphans (akial al-yatm),
persistence in unlawful thingssar ala dhamb) etc.

The Murjites were not only tolerant to sinners lal$o hesitant to
declare anyone a good bad Muslim simply because he committed
sins. Their argument is that anyone who believe®©me God and
professes the Kalimat al-Shahadah i.e. formula lyclv a person
attests to thenity of God - could not be easily declared a noashm
simply because he committed a sin.

SELF-ASSESSMENT EXERCISE

Enumerate sins that are considered grave in Islhen discuss the
attitude of the Murjiitesowards grave-sinners.

4.0 CONCLUSION

The Ahlu “I-Suffah were engaged in theological pitssduring the
time of the Prophefluhammad. Where needed, they tried to work out
religious doctrines in the light of reason.

The Jabariyyah and Qadariyyah were two other grolhigsargued
the problem of préestination and free-will before 105 A.H./732 C.E.
using reason and supporting their views vplssages from the Qan
and Hadith thus constituting another nucleus of Islamicotbgical
movements during the Prophet’s life-time.

40



ISL 343 MODULE 2

In the opinion of the (Ahlu “s-Sunnah) the Muslingajdrity, it is
incumbent upon everylukallaf, to believe that the good and the bad
of things are by act of Destiny (@) and act of - JDecree (qgadar).
To them alscJis 4ia 4adi JSy (Juad 4da dard JS (God's rewarding the
obedient is a grace from Him, and His punishing tabellious is
justice by Him).

Another pre-Mutazilite era theological sect was Marjites. Their

theological view was that whether a man will ernttetl or Paradise
could not be settled in this world. It should tHere be postponed to
the Day of Judgement when God will decide everytoihte.

5.0 SUMMARY

This unit suggests that the Ahls-Suffah, the Jabariyyah and the
Qadariyyah weréheological groups found discussing the problem of
predestination and free - will during the timaf the Prophet
Muhammad or before the appearance of the MutaZildtere needed,
they didtry to work out religious doctrines in the light Qfuran,
Hadith and reason. They could begarded as people who prepared
the ground for the school of Mu'tazilism. The ualso highlights
the Muslim Majority’'s view on Qad and Qadar and discusses the
Murjiites and their views on grave sin and its casences.

6.0 TUTOR-MARKED ASSIGNMENT

1. The Jabarites and the Qadarites were two psecsr of
theological movements in Islam. Introduce them tosir views.

2. Give a highlight of the views of the Muslim Maty on the
issue of man’s destiny and free-will.

3. Discuss the Murjiites and their theologicadatbgy.
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UNIT 2 THE KHAW ARIJ
CONTENTS

1.0 Introduction
2.0  Objectives
3.0 Main Content
3.1 Emergence of the Kharijites
3.2 Division into Sects - the Najdites
3.3 Political cum - Theological Doctrines
4.0 Conclusion
5.0 Summary
6.0 Tutor-Marked Assignment
7.0 References/Further Reading

1.0 INTRODUCTION

In this unit we shall trace the origin of a pol#ticcum theological
movemenknown as the Kharijite in early Islam. We will idéy the
Azraqgites and the Najdites as its two main subsiivis. There after
you will be presented a highlight of the doctrir@spounded by the
political cum religious sect who has serious thgmal implications on
the course of developments in early Islam.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

trace the origin of the Kharijites
o discuss its division into sub-sects
o highlight its political cum theological doctrines.

3.0 MAIN CONTENT
3.1 Emergence of the Kharijites

Subsequent to the murder of Uthman b. Affan, thedtlealiph in
Islam on June 17, 656 AD, Ali b. Abi Talib was plaimed the 4
caliph at the Prophet's Mosque Medina on June 24, 566 AD.
Practically, the whole Muslim states acknowledgedhis t
succession. (The new caliph was the first cousiMaohammad and
first Muslim youth.

He offered himself to be assassinated in placenhefgrophet by the
Makkan idolaters an@vas later renowned as a fearless combatant
in the struggle of Muslims against thelytheists. He was above all
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a scribe of the Holy Quih, a Hafiz, exegete and a great
Sahabi). The new caliph was in addition the fimisin of the Prophet,

a husband of hidavourite daughter Fatimah, the father of his
surviving male descendants, Hasan atugayn. Yet, however, the
succession met opposition from certain circles.

Among the opponents was Mu’awiyyah, the governor lué
predecessor in chargd Syria. He determined as a relation of the
assassinated caliph to take revenge sumpected that if the new
caliph was not the assassin, he was a party tassassination. He
thus mobilised supporters from among the peoplethef territory
where he governednd presented the new caliph with a task designed
to engender crisis. He boldly askieim to produce the assassins of
late Uthman or otherwise he would be held as@omplice who
thereby was not qualified to rule in Islamic teynt.

At this point, war became imminent between suppsrg Ali and
Mu’awiyyah and at a place called Siffin, on the West bank oérri
Euphrates soldiers of the twparties clashed. When it was
becoming clear that victory was swinging to Ali'side,
Mu’awiyyah’'s supporters thought of a trick to avekefeat. They
fastened copies of the Holy Qam' to their lances, which they held
upright for everybody to see. The gestuneant that they wanted
Qur’an, rather than the sword to settle the dispute eetwthem.
They shouted: ‘Judgement belongs to Allah’. Thugi, the caliph
accordingly ordered the use of weapon to stop.

However, Ali's agreement to a peace talk woundeal feeling of a
large section of his supporters. These supportegsilg broke away
from his party. They seceded amwere called Khawarij - Kharijites
meaning seceders. (Singular: hariji). There weepple who
however tenaciously attached themselves to Ali awdrn never to
part with him. They were the Shi'ah whose identtyd doctrines will
be studied in the next unit.

The Kharijites later developed certain theologidattrines, under the
leadershipof Abdullah b. Wahab al-Rasibi. They considered #@iid
his descendants as fallible amy other human being. To them,
anybody who committed a sin should be broughtawok according to
Qur’anic teachings.

They thought Ali had such qualities, called chaasor supernatural
powers; and that was why they followed him in thstfinstance. But
when he went off the track and did not live up tgectation, they
abandoned him. For, they could not get a fulfillineh such high
quality they anticipated from a charismatic leader.
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Muhammad’'s community was considered to have gatdharisma
and wasregarded charismatic, a member of which was edtite
Salvation and Paradise.

Anyone who committed a great sin, the Kharijitegued would go to
hell in thehereafter and should therefore be expelled fromlivhus
community in this worldtherwise he would pollute the community
and thereby prevent the law-abiding members frottirgeSalvation.

Their ambition to have a puritanical society matie Kharijites
condemned thé&hiites in their impression that both Ali and hns
were infallible leaders.

The Kharijites also opposed the prerogative leddprsonferred on

the Quraysh i.e. that rulers should come from thara@sh. The

Kharijites condemned this. According to them, anysiim could be

the head of an Islamic state provided that he wasahy and

religiously irreproachable. This standard of righteness made the
Kharijites to hold to the slogan...”La hukmabh illdldh” (Govenance

belong to Allah alone.

SELF-ASSESSMENT EXERCISE

I State the genesis of the Kharijites.
. Identify their few political cum theological dtrines.

3.2 Division into Sects

Later on, many sub-sects emerged within the rank fle of the
Kharijites. The most important among them wereAleagites and the
Najdites.

(1) The Azarigah, an Arabic sectarian name whosegliEh
equivalent is Azragitesyere the most militant among them all
under their leader called Nafiu b. Azraq. They offeund
fault with the government of the day because acdngrdo
them, manymembers of the ruling class were sinners who
should be fought. They often invited otHduuslims who were
not Kharijites to join forces with them in order &ttack
the government. To avoid being arrested, they ofterhaviw
from the society and lived iamps called Dar-al-IslafiHouse
of Islam). In other words, they often alienathdmselves
from the society because they thought the society infested.
They lived intheir camps so that they could maintain purity.
More often than not, they encouraged
other Muslims to dissert their sinful community améyrate to
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their camp. Those whiefused to do so were called sinners and
unbelievers who deserved to be killed and wheosees and
children should also be killed. They constituteéniselves
into a terroristgang because of their extreme puritanical
theology.

(i) The Najdites: The other sub-sect, known inadic as Al-
Najdat, took theimame from their leader Najdat ibn Amir.
This sub-sect did not only oppose tgevernment of the
day but they also succeeded between 686 AD andABG92
in establishing an autonomous government. Their tergac
spread over a large area oentral Arabia i.e. Bahrayn,
Umman, Yemen and the Hadramawt.

Like the Azraqites, the Najdites views were harksht their
experience ofjovernment in large area made them introduce some
innovation e.g. Muslims who dichot migrate to them and live
among them were not called unbelievers (kufar) locrites
(munafiqun). They also told their members who asedessity have

to live under a non-Kharijite government to conceal theligious
view so as to avoigersecution and victimisation. This is called
Tagiyyah.

It was not without reason that the Najdites wer@esothan the
Azraqites. Theyrealised that the harsh theological views of the
Azraqgites could only be put into practicge camp with small
population. In a large community, it will be difiitt to identify a
righteous Muslim from unrighteous ones.

They classified sins under two headings - fundaaleabd non-
fundamental.

According to them, it is only Muslims who committéandamental
sins that should bexpelled from the community while those who
committed non-fundamental sins could penished only. They also
believed that Allah will punish all sinners in theereafter but
He will not allow them to remain permanently in mhment. He will
grant respite to all and sundry.

SELF-ASSESSMENT EXERCISE

Write short notes on the two most important Kheegisub-sects
highlighting thedifferences in their doctrines among other things.

45



ISL 343 INTRODUCTION TO ISLAMIC THEOLOGY

3.3 Summary of their Political cum Theological Dogines

1. The Kharijites opposed the Shiites who beliketeat the
head of state wafallible. According to the Kharijites,
anyone could make a mistake and ondeaaler does this, he
should be deposed.

2. The head of state should not come from Qurayde
alone. Any Muslim,whether coloured or white could rule
provided he was morally and religioustyeproachable.

3. None of the leaders of the Kharijites was fribra Quraysh
and each of them rather than being referred toaipiCwas
called Amir-al-Mimin in— the Commander of the Faithful.

4. Abu-Bakr and Umar were recognised as calipfttman was
also recognised upo the first six years of his reign and Ali
was recognised as a caliph up to lthéle of Siffin.

5. According to them, any Muslim who commits awg sin
was an apostatéccording to the Azragite faction, such a
Muslim, his wife and his childreshould be fought.

6. All non-Kharijite Muslims were, in the view tifie Kharijites,
apostates. Theypheld that the conscience of the Kharijite was
the only pure conscience and they regarded purscoamce as
indispensable complement to purity of the body withich the
act of worship could be valid.

SELF-ASSESSMENT EXERCISE

Give a list of the main political cum theologicabdadrines of the
Kharijites

4.0 CONCLUSION

The Kharijites were a group of supporters of Aliovbroke away
as a result of hiagreement to a peace talk at the Battle of Siffimey
further broke into sub-sects two of which were knoag Azragites and
Najdites.

To them the Prophet Muhammad’'s community was cemnsdl
charismatic, anember of which was entitled to Salvation and Piamd
Anyone who committed a grave sin, the Kharijitegusd would go to
hell in the hereafter and should therefore be da&gdfom the Muslim
community.

The Kharijites condemned the Shiites in their inggren that both
Ali and hissons were infallible leaders.
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The Kharijites also opposed the prerogative leddprsonferred on
the Quraysh.According to them, any morally and irreproachable
Muslim could be the head of @slamic state. The Kharijites used the
title Amir for their leader; and adopted “La hukmidiha lillah” as their
slogan.

5.0 SUMMARY

The Kharijites were early Muslim theological groug$ieir two major
sub-divisions were the Azragites and the Najdil@sey opposed the
Shites in their infallible Imam doctrineas well as the Sunnis who
conferred prerogative leadership on the QurayshnealoThey
recognised the caliphate of Abubakr and Umar; dwode of Uthman
and Ali to a largeextent. They regarded kharijism as the only pure
conscience complementary to purity ¢fie body required for validity
of worship. To them non-Kharijites were apostatesid a
grave sinners should be ostracized.

6.0 TUTOR-MARKED ASSIGNMENT

1. Give an account of the emergence of the Kikesij

2. Write short notes on the Azragites and the Negd

3 Discuss the main politico-theological doctriméshe Kharijites.
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1.0 INTRODUCTION

The word Silah in the Arabic tongue connotes followers, alliparty

or factions. As an Islamic theological term, the'&n are those who
swore allegiance with ‘Al ibn Abt Talib, (the son-in-law of the
Prophet Muhammad) in particular and believe tha Imamate,

Caliphate or Muslim leadership is testamentary; wbasider him
the onlyrightful successor of the Prophet in the temporal apiritual

matters, and deny this right to all who did notdmg to his House. It
applies also to his loyalists during his strugghath Mu‘awiyyah and

supporters of the members of his household aftar’hi

The Sh'ah did not surface as a conspicuous entity dutivglifetime

of ‘Al1 ibn Abrt Talib; nor did they adopt the nomenclature. It was hi
murder and the murder of hson Husain at Karbala that made them
politico - religious entity supporting his descendants anatkug
towards establishing a state in their name by dkggrthem the rightful
Caliph and formulating principles and doctrinesyie to thent

2.0 OBJECTIVES

At the end of this unit, you should be able to:

o define shiism and identify its main creeds

o discuss the Ithna'ashariyyah, Sab-'iyyah and ZadiyShiite
sub-sects

o distinguish between the creeds of the various sualss
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3.0 MAIN CONTENT

3.1 Main Doctrines of the Shfah

The Main Sitah Creeds:
The creeds general to all I&h groups are in connection with five
issues; viz:

) the Imamate (i) Relationship between Ali, tBahabah and the
rest of Muslims. (iii) ‘lsmah of the Imams (iv) Tiggah and (v)
Raj ‘ah or Mahdism.

() Imamah (Imamate): To them, as belief in God is andtetof
Faith, so also is thieelief that Imamah (the temporal and spiritual
leadership of the Muslim Ummabh) after
Prophet Muhammad is hereditary in the House-holAlofThis, they
argue is becausali as a nephew to the Prophet Muhammad (S) and
husband of Fatimah his daughtaust have inherited the rights to
rule the Ummah and interpret the hariah from thepRet. Their
children too should have been bequeathed such edinghts by
their parents. Such powers could only be found in thee®s$ants of
Fatima and Alf:

The Sh‘ah even hold that the Prophet appointedi ‘@d his vicegerent
in his Sermondelivered before thousands of his disciples at
Ghadru ‘I-Kkhum on the outskirts oMadina in 10 A.H. (632
C.E.) when he said: fa man kuntu maku, fa ‘Aliyyun
mawlahu, meaning “hence whoever recognises me as hisekjder
him ‘AlT (too) is Master,” With that statement the appointment
(nags) of ‘AlT as his vicegerent wammpleted and never revoked. In
fact, later incidents mentioned byiShauthors showhat the Prophet
confirmed and acted on the assumption that Wds the heir apparent
of the spiritual kingdom. The salvation of man is in the love and
devotion to the ImandThis is known as ‘walah.®

SELF-ASSESSMENT EXERCISE

I. Explain the Imamate Creed of ther'ah

il. Relationship between Ali, thgahabah and the rest of Muslims.
The moderate Shiites are of the view that all tlkweasaries and
opponents of Ali arsinners and will be perpetual in the hell fire like

the infidels unless their repentanceesdablished and they die on love
and devotion to Ali.
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As for the Mulajirs, the Anars, and the Righteous Caliphs before
him, since Aliacknowledged them, related well with them and did
not raise sword against themiovite anybody to do so, they cannot

condemn themSince Al accepted their leadership and observed
Sahkt behind them, he has to lenulated and none can go beyond
reports about his attitude to them.

Since it was established that fAHid not curse the Sahabis the
moderate Shiites will also treat them in likewiseammer. To the
moderate Shiah also, the rank of Prophethood wgigehithan the rank
of the Imam’

But there are Shiites who called the Chosen Salafiels; and call
the Caliphdefore him usurpers of his right. They claim thédten the
Prophet was aware his death was imminent, he séent Bakr and
‘Umar away in Usamah ibn Zayd’s expedition, ander to clear the
city of all possible opposition and paving the wafysecuring bay‘ah
(pledge of allegiance) for him from the remainingople. Usamah;s
troops however dilly dallied for days against thislwof the Prophet
and the aim was not achiev&d.

In their attempts to defend their doctrines, sonmit& formulated
dangerous ideasaising doubts about the authenticity of the Qur
‘an and Hatth in the hands of thgenerality of Muslims; and
claiming that only their scholars are in custodytlué authentic
ones.

SELF-ASSESSMENT EXERCISE

Explain the Shiite creeds relating to the relatropsetween Ali, the
Sahabah and theest of Muslims.

Iii. ‘Ismah (Infallibility of the Imams):

The Sh'ah believe that the lam was infallible(ma‘sim); he can
never commitminor nor major sins because he is the link between
God and humanity like the Prophets and ApostleSGad. He receives
revelations though of an invisible natdfe.

It however seems the early am did not conceive the ‘Ismah
doctrine and thathe extremist Stah developed the idea later; a
situation which led the lam to be going into hiding and obscurity as a
result of which people were denied access to etalutheir
actions.

Meanwhile, the Sitah claims the Irams do things through divine
inspiration and commandment. They see thaninas the lawgiver

and law enforcer who cannot leensored. He is the proof of God
(Hujjatullah) and sign of God (Ayatullah).
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V. Tagiyyah:

The Sh‘ah believe in the expediency of Taqgiyyah, ( i.esstmulation
or concealmenof proper religious identity and theological fegjiby

a Sh't) when dwelling in a noish'ah State or under threat of injury
to his life or property® This also means pretensiodgeceit and
saying something contrary to what one harbours imdmThe
Shrah theologians find basis for this belief. They quQe3:28 &
Q.16:106 to buttress thaoctrine. They regard ‘Ali’s silence on the
Caliphate of Abu Bakr and ‘Umar, his prayer behitteem and
association with them as acts of Tagiyyah.

SELF-ASSESSMENT EXERCISE
Explain the Ismah and Tagiyah doctrines of the'&i
(v)  Raj‘ah or Mahdism.

The Sh'ah believe their Iram is deathless; has miraculously remained
alive since his ghaybah (absence), and is an Eggektessiah who
will return to fill the earth with justice, equignd prosperity> Perhaps
the first to innovate this doctrine was Abdullah $abai, when he
claimed that ‘Ali was not killed; he was a Mahdin &xpected
Messiah who is coming back to the world to avenigeeshemies. This
idea then passed from hggoup (the Saba;iyyah) to theiddniyyah
who made Muhammad ibn al-Hanafiyyah theiahdi; despite the
fact that he has died, Abban ibn ‘Utamthe then Governor of
Madina said the funeral prayer on him; and waseduat Bag
near the ProphetMlosque in Madina

The Ithra ‘Ashars (Twelvers) believe in ghaybah, that is, the
disappearance dghe Imam from the world; not so the Isimlis. They
believe there can be no ghaybahtims world. The Imm cannot
completely disappear, even if to the profane eyds tle
people he is invisible (mas), hidden from the sight of those whose
vision does nopossess the penetration of the true adept. Ifriiaenl
were to disappear from the worsen for a moment, “verily, the earth
would perish with all their in.” This Mahdism is metimes termed
‘Raj‘ah Doctrine,” meaning the returning of thedm. Some Shah
have however interpreted it to mean return of Staied not return of
deceased Imams.

SELF-ASSESSMENT EXERCISE

Discuss Raj‘'ah or Mahdism as a doctrine of the owwmiSh'ah
denominations.
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3.2 Ithna ‘Ashariyyah (The Twelvers)

Meanwhile the Siah are divided into several schools of theological
thoughtand the principal case for the division was theceasion after
‘Al T Zaynu “I-‘Abidin, the fourth Inam.

The majority of the Stah followed Muhammad al-&jir and after
him Ja‘far afadiq. After the death of Ja‘far, another split toplace,
the majority followed Mus alKazim and six ImAms after him, thus
making twelve Imms in all, hence, the name IthriAshariyyah
(“Twelvers”). The Itha ‘Ashariyyah school, sometimes called the
Ja‘fariyyah, deriving from the name of the sixthalm, Ja‘far, spread
widely in Persiaespecially during the Safawid rulers era (908-1148
A.H. when every ruler claimed to be descendant ok&kazim, the
seventh Iram.

And its spirit permeates a large number of artidlesthe Iranian
Constitution till today.

Khawlat (al-Hanafiyyah)-------------------------- Fatimah b. Rasul )
Muhammadlb. al-Hanafiyyah | : !
2. Hasan (d/&M).3. Husein (d. 61/680).
4 ‘Ali Zaynu ‘I-‘,ibidin (d.c. 94/712)
5.Muhamrlnad£|ir(d.113/731)

|
6. Ja‘faadiq (.148/765)

!
7.Musaiim (d.183/790)

!
8. ‘Ali Rida (d. 202/810)

!
9. Muhammad Tagqi (d.220/835)

!
10. *Ali Nagi (d.254/868)

!
11.Hasan ‘Askari (d. 260/874)

1
12. Mahdi (disappeared 260/874)

Shah Ism‘il, on ascending the thrown in 909 A.H. ordered the
inclusion of thenames of their I@ms in Friday sermons and ash-hadu
anna Aliyyan waliyyullah in the Adim (call toSalat-prayer); and the
Ithna ‘Ashariyyah doctrine has so widely dominatéde Iranian
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society and governance that it has become the i@iffreligious
school inlran’ and the constitution stipulates that the Shails ruling
on behalf of the ExpecteMlahdi. That was the status quo until the
Iranian revolution ofLl98. The Itha ‘Ashariyyah also constitute the
majority of the SiHah and are also to be found in Iraq
and in smaller groups in India.

SELF-ASSESSMENT EXERCISE

Examine the Ithna 'ashariyyah/ Jafariyyah as hawmagprity of the shi
‘ah follower-ship.

3.3 Isma‘iliyyah(the Seveners)

The minority of the Siah, after the death of Ja‘far, did not
acknowledge Msa al-Kazim but followed his elder brother, Iafil, as
the seventh lam and have since then been known asaldiis or “
Sab‘iyyah, Seveners.” The basis of the iShyyah creed as
crystallised under Fatimids of Egypt is the betieht there are
two aspects oknowledge, namely the exotericafur) and the esoteric
(batin), hence the Ismiilis name, batiniyyah). The zhir of the
Qur‘an is tanzl while the fatin is tawil known to thé’rophet who
imparted it to his Irams. They are mostly to be found in India, but
small groups of them live in Central Asia, Iran,ri@y and the
Persian gulf mirate€ The Ismailiyyah were operating underground
under the leadership of propagandists listeldw until they founded
the Fatimid State in Egypt (297 - 567 / 909-1171).

Isma‘l (d.145 A.H.)
(son of Ja'far &dig and the seventh
Imam recognised by them)

l

Muhammad
!
Isma‘il
!
Muhammad al-Makim
(th first hidden Imam)

!
Ja'far al-Musaddiq

!

Muahammad al-Hab
(the last of the Hidden Iams)

!
Abidullah al-Mahd 1 (297 - 322 A.H.) (the first of the Fatimid Ruder

his campaign declared open by@®iAbdullah)
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The Isma‘ilis dominated the history of Islam for a long pekrio
adopting neplatonic philosophy as presented by the Ikhw 'I-
Sah (Brethren of Purity) in theiRas'il (Episles) and applying it to
their Shiite theology.

SELF-ASSESSMENT EXERCISE
Expound Isma'ilism and state their impact on ttstdny of Islam
3.4 Zaydiyyah --- (the Zaydites)

After the death of ‘Ali Zaynu “IAbidin, his son Zayd (d.122 A.H /742
C.E.), who was living in Madina was invited to Kutfa become the
Imam. He accepted the invitation and his group werdedathe
Zaydiyyah (Zaydis).

On his arrival at Kufah in 120 A.H. / 740 C.E., 0\&,000 people
pledgedloyalty to him. He and his supporters thus revoked made
a realistic attempt to make an alternative govemtmt® that of the
Umayyads in Damascus. Their first attack was magenuthe
Umayyad governor in Irag - Yusuf ibn ‘Umar al-ThégaVhen the
war broke out, Zayd was deserted by a large numbleis soldiers who
had previously given him assurance on the grourd lie gave
concession to Abubakr and Umar. He therefeudfered utter defeat
from the hands of his opponent and as a resulh@®fwound he
sustained during the war, Zayd eventually died 28 A.H./743 C.E.
He was succeedad the Shiite Imamate by his son, Yahya, who was
also killed during the battle againtte Umayyad forces in 126
A.H./746 C.E.* A few doctrines and ideologies of tHaydiyyah
are as follows:

They recognised the principle of election as bé&sissuccession.
This musthowever be from the erudite scholars among thepaffg

of Fatimah, daughter of the Prophet offlyThus they did not
recognise lmmate of Muhammad, son of ‘Ali frorKhawlah of the
al-Hanafiyyah tribe.

1 They believed in the superiority of ‘Ali's lamate over
Abubakr and ‘Umar’'scaliphate. To some of them, the
Imamate of the inferior (Immat al-Mafdil) was permissible.
It is this concession however that seemed to hbepaed the
morethorough going Shiites within the Zaydiyyah.

2. It was conditioned to them that to become raani, a revolt
must be staged. Thueey moved Iramate from being a secret
affair to an open on®.

3. The majority of the Zaydis disapprove the gipies of Ismah,
Tagiyyah and Raj‘ah.
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4.  Some Zayi were Mu‘tazilites while some were sataf°
5. Most of them belong to the Harma&chool of Islamic law while
some are Sffiites.!

Within a thousand years, many Zaydis were killed the
battlefields and mangucceeded in establishing Shiite states and died
naturally. In 1322 A.H/1901 C.E. the Zaydis weréeab re- establish

a Zaydiyyah State in Yemen after a revolt agairtst Turkish
Ottomans which Yemen revolution of 1962 terminaté&temen
however stillremains the stronghold and center of the Zayd

SELF-ASSESSMENT EXERCISE

Give a highlight of Zaydiyyah doctrines; and a bstatement on their
history.

4.0 CONCLUSION

The Shiah is a politico-religious sect in Islamavhelieved among
other things that leadership of the Muslims shdaddirom Ali and his
descendants. They are divided into several schoblsheological

thought and the principal case for the division wdbke

succession aftetAl1 Zaynu “I-‘Abidin, the fourth Inim. The three
prominent groups among them are the Ithna 'ashanida'fariyyah,
the Ismailiyyah, and the ZaydiyyaWwho all played and are still
playing significant roles in the politics and histo of the

Muslim world.

5.0 SUMMARY

A summary of the fundamental politico-theologicalkttines of the

Shi‘ah could begiven as follows:

J Imamate is a pillar of Islam. It is not a matter fpublic
consideration. Thus it was
an incumbent duty of Prophet Muhammad to appoint an
infallible Imam for the Ummah.

o The Prophet (S) designated Ali as his Wasiyy. Hes waus
Imam by Testamentary Statement and not by electidre
Imamate should be hereditary among his descendants.

o Ali is the best of the creatures in the two abodé®r
Prophet MuhammadwWhoever antagonises him or harbours
hatred for him is an enemy of God.
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6.0 TUTOR-MARKED ASSIGNMENT

Discuss the fundamental doctrines of the &hiih detail.
Who are the Twelver and Sevener Shi ‘ah? Peothéir beliefs
among other things.

N =
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UNIT 4 GHUL ATU "L-SHI'‘AH (EXTREMIST SHIITES)
CONTENTS

1.0 Introduction
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3.3 The Agha Kaniyyah:
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1.0 INTRODUCTION

In unit two, shi‘isn was defined and its major dows discussed. The
fundamental doctrines of the IthwAshariyyah (Twelvers) popularly
known as Ja‘fariyyah, the lsimiliyyah, also called (the Seveners),
and the Zaydiyyah and their history were presentetirief. These

three are usually regarded as maini'@h groups and generally
moderateThis unit aims at dealing with six groups that ezgarded as

extremists.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

o expound on the seven extremist'h groups
o trace their origin and expose their extremism
. discuss their history and their location.

3.0 MAIN CONTENT
3.1 The Saba’iyyah

The Saba’iyyah was one of the first extremist'&ngroup who were
heretical inideology and perhaps harboured evil intentionsragjai
Islam. It was named aftekbdullah b. Saba’i, a former Jew who
came from YemenHe was one of the first people to pay homage
to ‘AlT when he was appointed ®ucceed ‘Uthran, and soon
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afterwards, he started to weave doctrines that wenepletely strange
to Islam aroundAlTs personality. He alleged that Muhammad will
come back to the world and he had as his own slotpnfollowing
statement:

‘It is amazing for people to believe that Jesud wiime back and to
disbelieve inthe coming back of Muhammad, whereas God says in
the Quran chapter 28 verse 8bat - certainly the one who revealed
the Quran on you will return you back to yoptace’.

He also alleged that he saw in the Torah (Taorh&) ¢very prophet
usually had a successor and thereforei ‘Mas the successor to
Muhammad and as Muhammad whe best of the prophets, Alvas
the best of the successors. He went to the exfeprtoclaiming ‘Al
as a prophet. Worst still, he called him Juz’u rltah (divine part) or
God incarnate.

When ‘Ali was assassinated another doctrine innovated by ibn
Saba'’i for hisgroup was that ‘Alwas not killed. He claimed that it
was the devil that appeared'Al 7's shape and got killed in his place.
As Jews and Christians lied in their claim thatphetlsa (Jesus) was

put to death on the cross whereas it was only niadppear tadhem

as such, so also was the case with.'sdI7 was raised to the heaven
and he isoming back to rule the world.

SELF-ASSESSMENT EXERCISE

Examine the claim that the extinct Saba’iyyah waseatremist Shiite
group.

3.2 The Kisaniyyah or Mukhtariyyah

This is another heretical sub-sect of the'&h which called people
to accepMuhammad uncle of ‘Al popularly known as al-Hanafiyyah
(16 A.H. to 81 A.H.) as thémam. The leader of this sub-sect was al
Mukhtar b. Abi Abid al-Thaqgaf nicknamed Kisn, hence the
appellation Kianiyyah. This sub-sect is sometimes called
Mukhtariyyah which is a title derived from Mukidrt the proper name
of its leader.

When Mukhiér has achieved his aims, he started talking like a
soothsayerimitating the Qurdn in form and contents in his
utterances. Then he claimed that he was a propkegiving
revelations. When some of his followers realisedt tthey had been
misled, they decamped but al-Mukhtvas then still enjoying the
support of theSaba’iyyah and many other Shiites.
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Al-Mukhtar had an ancient chair expensively decorated, wthieh
claimed to be part of ‘Als heritage. Whenever he went for war, he
carried the chair along with him dke Jews used to do with their
arch. Al-Mukh&r however met his death in the battgainst
Abdullah b. Zubayr in 67 A.H. at Kufah.

SELF-ASSESSMENT EXERCISE

Who were the Ksaniyyah/Mukhtariyyah Sitah? Expose their heretical
beliefs.

3.3 The Agha Khaniyyah

The founder of this sect, Hasan a “s-$abas born in Rayy in the's
CenturyA.H. He emerged in India and was accused of warkan the
Fatimids by the vizier oMalik Shah. He thus fled to ‘Alamut in
Qazwin where he founded a well-fortifietbcation, training
disciples and spreadinga@niyyah doctrines. He succeeded in raising
strong followership and became influential in thegion. He
established beautifubardens to entice neghbouring people. He
induced them to smoke weeds (Hm$l) and his followers were
notorious as Hashakhin. Sultan Malik Shah sent a large army to
fight them when they became dangerous but theystesbki and
assassinated his vizier; and this act possiblythedEuropeans to call
them the Assassins. They remained a strfwrge in their location
until the Mongol warriors under their Commander &ka
massacred them. The sect’s followers ir8halso played prominent
role in fighting theCrusadersSalahu "d-Din, the Ayyubid had to
fight them till they surrender when tiuslims also were not safe
from their danger. Members scattered all over SyrRersia,
Oman, Zanzibar and India. They were called Khapjasmdia and they
accepted Agh&han of Bombay as their titular head because Agha
Khan himself took Isfil, the seventh Iram as his ancestor.

In the Bahrain the &iniyyah were known as al-Qamitah (the
Qarmatians), avord derived from the name of their leader Hamd
Qarmat, an Iragi national who claito have got the ability to read the
stars. In 890 C.E., he built a residence near Kufhaich he called
Daru ‘I-Muhgjiran i.e. abode of Emigrants. When his sub-sect grew
large they became dangerous to the inhabitant pfzHISlkRm and
Irag. In 930 C.E. th&®armatians entered Makkah and carried away
the Black Stone and kept it in thewstody for twenty years. It was
only returned at the order of the Fatimid Caliph Mandir. The
Ismailis of Persia, India, Zanzibar, Tanganyika, Oman d&nel
ArabGulf now are ltinis. The descendants of Agha @hin
India who regards himself descendant of Hasan $&ba is their
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acknowledged leader. They are now in peacehd cordial relations
with Muslims.

SELF-ASSESSMENT EXERCISE

Would you regard the Aghakhiyyah a heterodox or orthodox Shiite
Muslims? Traceheir origins briefly and give reasons for yourwie

3.4 The Dumz

The Duitiz sect was named after Muhammad ibnadshDurz (d. 411
A.H.); but the adherents call themselves ‘MuwahhidUnitarians). It

Is a sub-sect which emerged during the reign dfiadim bi Amrillah
who claimed divinity, and whom Muhammddurz visited in 408
A.H. He later sojourned in @m concentrating his propaganda on
behalf of the ruler among the Jews and the Chnistia

The major doctrine of the Daz is divinity of their ruler and his
second coming at the end of time. The sub-sect has recently
published a book entitled Mas-hafu Odiriz (The Duliz Scripture)

in which attempt is made to imitate the Quwras didMusaylimah in

the past. It is a recent publication but the autttempt to ascribe it to
some early Durz Imams; he was however exposed by some modern
words. The Duiz reside today in Lebanon, Baniyas and
Mountains of the Han Hill usually calledDuriz Mountains.

3.5 The Bhoras

The name Bhoras, an ancient Indian word meaningdersa
derives for thislsma‘ilt sub-sect because its early adherents were
converts among the Hindu TraderBhe sub-sect has its center in
India, Pakistan and Southern Yemen. Their main rdoet

is the divinity of their Imim. They maintain special places for their
Salat, which they call “Jamiu Kinah”. They pray for the Isrilgyyah
hidden Inam from among the descendants of Al-Tayyib bAatir and

are thus like idolaters. They take Ka‘bah todyenbol of their Inam.
Two of their scriptures containing biographies luit Propagandists
and some of their aphorisms are Dau “I-Islam and Al-Hag'iq.

SELF-ASSESSMENT EXERCISE

Trace the origins of the Daz and the Bhoras. Would you regard them
as heterodox or orthodox Shiite Muslims? Give reador your view.
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3.6 Al-Nusayriyyah(the Nusayris)

The founder of Ngayriyyah was Muhammad ibn Nayr al-Numayt a
follower of al-Hasan al-‘Asky the eleventh of the ItlanfAshariyyah
Imams. After the death of Hasan, he first claimed ® His Bib
(Representative of his son). He then claimed teabeapostle and a
prophet sent by God. He later disapproved themate of al-Hasan
and his son and claimed transfiguration and incarnatind made
prohibited practicepermissible for his followers. He died in 260 A.H.
The real propagandist and author of thes®uiyyah doctrines was al-
Hasan ibn Hamah al-Khusayi (260-346 A.H.). He stayed in Baghdad
and moved from one place to another until he skftleally in Syria in
the city of Halab. Later, al-Ladhigiyyah, on the untain known by the
name of the sub-sect became their main center.

The belief of the Ngayris:

1. The pivot of Ngayriyyah doctrine is the divinity of ‘Al They
argue that this isot unreasonable. Good, represented by Jibril,
appeared in form of man; whilevil, represented by devil
appeared in form of man; so also is Jin, it appeandorm of
man and spoke in man’s tongue; hence their betiaf God
appeared in form of man and Alas God incarnate. No doubt,
it is a faulty analogy and an absurdity that Alldhe Creator
incarnated in His creature. He, the Almighty hasl:s#aisa
kamithlihi shay’'un” (Nothing is like him).

2. The Nusairiyyah also believe that 1A$ higher in rank than
the Prophet. Theyargue that Allah gave ‘Al exclusive
knowledge of the secret whereas the Propbest only judging
the apparent. They fabricated traditions and createents in
support of this doctrine of theirs. God is exaltgioove their
claim.

3. They created a Trinity of ‘Althe Meaning, as the Ultimate
Secret (Allah?); Muhammad, the Name, as the Manifest
Picture; and Salan al-Faris as the Bb (Gate to the earning).
‘Ayin, Mim and $1 are made to symbolise this
Code/Combination. This idea seems to be influende o
Christian Trinity on the sub-sect or some ancignig® pagan
belief which made the trio of Sun, Moand Heaven divine and
worshipped them.

4. They believe in Transfiguration or Transmigratof Souls
from one body t@nother. If the soul is righteous it then goes to
the Sun, Planet or God; but if it is devilish iters the body of a
woman or devilish person or dirty animals like igmonkey.
One of their theologians explains the idea as nmepihat the
Faithful transmigrates seven times before taking his place
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among the stars; and that if a man dies deviligh;ishborn
again Christian or Muslim until he is purified ankansed of
his sins. Those who disbelieve in divinity of iAdre re-born
in the form of dogs, camels, donkeys or sheep. Thus, @rith
resurrection noraccountability will take place hereafter;

punishment  or reward, paradise or hell are
in this world.
5. They reproach and curse th@habah, someSafis and scholars

of Jurisprudence and all their opponents. Such lgebpnefit
from ‘AlT's providence and worshipther than him. They
praise Ibnu Maljam, the murderer of fAlfor separating
‘Al 1, the divine, from ‘Al, the human.

They constitute ten percent of the Syrian popufataday and are
also found inSouthern Turkey and ‘Aka district in Lebanon.

SELF-ASSESSMENT EXERCISE

Who was the real propagandist of the shyriyyah? Discuss their
beliefs.

4.0 CONCLUSION

From the foregoing it may be concluded that manyhoxipus
characters among converts to Islam and others whkenthe pretext of
love for Ahl al-Bayt have exploite&hiism. They have introduced
their former doctrines into it. Such characterslude Christians,
Jews, Zoroastrians and Indians; and those who warde carve
independent Kingdom or State for themselves.

That fire will not burn a Shiite, for instance, wikst of the Jews when
they say: “lan tamassanl-naru illa ayaman ma‘dudt”. The doctrines

of Raj'ah (Expected Mahdi) and Second Coming of lamam and
Incarnation are Christians. Under the cover of $hjitransfiguration of
souls found among the Brahamas and the Magiansdfoishway.
Number Seven enjoys divine importance in theafsimsystem as it
does amongthe old Pythagorians who divided natural phenomena
into seven: viz; Allah, IntellectSoul, Al-Hayula, Form, Time and
Place.

5.0 SUMMARY

This unit treats the Saba’iyyah, Mukhtariyyyah, Agthaniyyah,
Nusayriyyah and the Duiz as constituting heretical groups based on
doctrines not only extraneous to Islam but alsosfit®@mous and
outrageous.
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6.0 TUTOR-MARKED ASSIGNMENT

1. Enumerate the extremist Shiites. Give a detaglecount of the
Nusayris.
2. Discuss the doctrines that make Muslims to negame Shiites

as heretics and extremists.
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UNIT 1 THE EMERGENCE OF THE MU*‘TAZILAH
AND THEIR FUNDAMENTAL PRINCIPLES

CONTENTS
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1.0 INTRODUCTION

The Mu’tazilah was a movement in Islam which placed the use of
reason over revelation on religious matters. Altjftout was during
the time of Hasan al-Ba that Mutazilism (thorough going
rationalisation of Islamic beliefs came to the IHight the
origin of the use of reasoning in religious purswén be traced back
to an earlier date.

The Ahlu "I-Suffah (People of the Platform in the Mosque of the
Prophet in Madina)who had been earlier mentioned could be cited as
an example. When needed, they triedvtark out religious doctrines

in the light of reason. Perhaps the report thatPftephetMuhammad

(S) once met some Companions arguing on the isE@gadar
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anddiscouraged them and refers to them. These werpdbple who

prepared the ground for the school of Mu'tazilishme Kharijites and

the Shiites are other examples. Although these $exts came into
prominence with marked political reasons, they disd theological

beliefs. Meanwhile, what is Mtaziism and who were the
Mu‘tazilites? Come along fahe answer.

2.0 OBJECTIVES
At the end of this unit, you should be able to:

define Mu‘tazilism

trace the origin of the Mu‘tazilah movement
enumerate the fundamental doctrines of the Muftazil
discuss the doctrines critically.

3.0 MAIN CONTENT

3.1 Origin of the Mu‘tazilah and their Fundamental
Principles

The school of the Qadarites discussed in Moduleni2 11 could be
regarded as the real founders of Mu'tazilism. Ltke Kharijites and
Shiites, it had its foundation in the political @ééspment of the day.
The first man who dared proclaim doctrines of Qadarites was
Ma‘bad al-Juhani. He lived in the early days of Wiyeds’

cruelty, relentless persecution of opponents and ruthlessodbl
shedding.

Historians report that Ma’'bad al-Juhani wita ibn Yaseer, one
of hiscompanions came one day to the celebrated HadBasal and
said: ‘O Abu Sa'id, these rulers shed blood of Mheslims and commit
grievous sins and say their work are by the deofegllah’. To this
Hasan replied: ‘The enemies of God! They are liars.

Thus the first doctrine laid down by therlgaMu‘tazilites was:
Man is accountable for his own evil doings; theseuld not be
ascribed to God.’” You haveome across this under discussion on the
doctrine ofgadar of the Qadarites. Hence tlteesignation Qadarites
given to the early Mu'taziltes who for the samesma were also
called the Adalites, that is, the holders of thetipe of God. For
justice of God can be vouched safe only by holdman responsible
for his actions. Mabad al-Juhani preachkd doctrine publicly and
was therefore put to death by H@jjin 80/699 under orders of
Caliph Abdu "I-Malik.
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After Ma‘bad al-Juham it was a Copt named Ghawgl Dimashg,
who promulgated similar views. He further added thatwas
incumbent on every Muslim to urge people to do trigttions and to
check them from doing wrong. This addition Bhaykn overtly
interfered with and threatened the maintenancehefUmayyad rule.
As a consequence he met his death at the hands ofrklidgin
Malik soon after hisscendancy to the Caliph seat in 105/723.

The deaths of Ma‘bad and Ghawylput life into their cause. Their
teachingsbecame current and exerted an ever-growing infleenc
Thousands of people came gobscribe to the Mu‘tazilite views and
outlook.

At this time two great personages born in the samar 80/699
appeared like twastars on the horizon of Mu’tazilism. These two
were Wasil bn ‘Ata and ‘Amr bn’ Ubayd. Both of them were the
pupils of Hasan al-Bat who used to give his lectures in the great
mosque of Bgrah.

One day when Hasan was busy discussing some prsbheth
his pupils, someone came to him with a questiorandigg the
conflicting standpoints of thklurji'ites and the Wa'idites. The first
held that the perpetrator of a grave sin shoultebkoned as a Muslim
and not labeled &afir (unbeliever) and that his case should be left
to God. The second, laying more emphasis on theathrin the
Qur’'an, maintained thathe committer of a mortal sin, having ipso
facto deviated from the right path, could mpatssibly be considered a
Mzmin (believer). Before Hasan could give a reply, aithasil

or ‘Amr broke out with the assertion of a middlespimn, i.e. such a
one was neither a believer nor an unbeliever. Hasak it ill and
said:i'tazala’anng (i.e. he has seceded from us). SasNvand ‘Amr
left the circle of the master, went to another eorrof the
mosque and began teaching their own views. Those gdthered
round them came to be known as the Mu’tazilah theayilites.

Mu'tazilism was essentially a movement to interptie¢ dogmas of
religion in terms of reason. The Mu’tazilites wem®stly independent
thinkers and had quite individualistic views withgard to various
religious and philosophical problems. Wleall consider here some of
their fundamental doctrines. Abu al-Husayn al-Khatyya great
Mu'tazilite authority, gave five fundamental priptes which one
claiming to be a Mu'tazilite must subscribe to ireir entirety. These
are:

(1) Divine unity @ t-Tawlid)

(2) Divine justice &l-‘adl)

(3) The promise of reward and the threat of pumisht @l-wa‘d
wa’'l-wa’id)
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(4) The state between states of belief and unb@ienanzilah bayn
al-manzilataymn

(5) To order the doing of right and to prohibietdoing or wrong
(al-amr bi’l-ma’raf wa "n-nahy’an al-munkar

SELF-ASSESSMENT EXERCISE

Define Mu'tazilism and trace the origin of the mavent.
3.2 TheMu‘tazilah and the Principle of Divine Unity

The doctrines of Divine Unity and Divine Justicee anore central to
the Mu’'tazilites than the rest of them; hence they preferred the
ascriptionAhlu “t-Tawhd wa "I-Adl (the people of unity and justice)
for themselves’. Specifically, they raised the daling four issues,
each of which has important bearing on the probdéutivine unity:

(@) Relation of the attributes of God with His &isse.

(b)  Created-ness or Uncreated-ness of the Raolyan.

(c)  Possibility of Vision of God (the Beatific M)

(d) Interpretation of the anthropomorphic versethe Qur’an.

(A) Relation of the attributes of God with His Essce

The Mu’'tazilites explained the divine attributexkas the knowing,
the powerful, the living and so on and so forth, asemefig to His
Being; and not that Hpossesses the qualities of knowledge, power,
life, etc., apart from His essenckhe fear to them was that should the
gualities be considered as entities apart fromDhene Being that
certainly would amount to polytheism because il @ihount to
plurality of eternals.

Thus the Mu'tazilites reduced God to an absolutiéyutivested of all

gualities. The orthodox, on the other hand, loakrfothing less than a
personal God. This whole problem of the relationGafd’'s attributes
with His essence is entirely above human reasaelaion alone is to
guide us.

(B) Created-ness and Uncreated-ness of the @uar’

To the generality of the Muslims tlegur’an is the word of God
revealed to théoly Prophet. Thus th@ur’'an is also called the divine
speech or the speech of God (Kalam Allah). Pious Muslims further
hold that theQur’an is uncreated and has exisfedm eternity with
God; its revelation to the Prophet, of course, piasemeal as
occasions demanded.
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The Mu'tazilites very strongly denied the eternatfythe Qur'an on the
plea that God alone is eternal. According to th#mose who believed
in the uncreated-ness of tigur'an and make it co-eternal with God
take unto themselves two gods and hencealygheists.

SELF-ASSESSMENT EXERCISE

Relate the implications of the Mu'tazilites prinkgp of divine unity
to the attributes oGod and the concept of the eternity of Qwer’an .

(C) Possibility of the Beatific Vision of God

Abu “I-Hudhayl and the majority of other Mu’'tazés maintained: ‘We
would see God only with our mind’s eye, i.e. we Vdoknow Him only
through the heart.The proofs they provided in support of their view
on the impossibility of vision of Godhay be summed up under the
following heads:

Proof from the Quran

(1) Vision comprehendeth Him not but He comprehehasdl vision
(Q.vi. 103)

The verse, according to them, is of general apfdnaand
means that thphysical eyes see God neither in this world nor in
the next.

(i)  Inreply to Moses’ supplication: My Lord, show méayBelf so
that | maygaze upon Thee’ (Q.vii. 143), God said with an
emphatic negation: ‘Thou wilt not see Me’.

(i) They asked a greater thing of Moses thant;thar they said:
‘Show us Allah manifestly’; a storm of lighting ged them for
their wrongdoing (Q.iv. 153)

Had the people of Moses asked for a possible tiimgn God,
they would not have been called wrongdoers and dvoat have
been consequently overtaken by the storm of ligigtni

Proof from the Optical Sciences

The Mu'tazilites maintained that the following cotions were

necessary in order to see a thing:

(1) One must possess sound sight

(i)  The objects to be seen must be in front oragme to the eye
just as a thing to be reflected in a mirror musedchdo be
opposite it

(i) It must not be too distant from the eye
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(iv) It must not be too near the eye either
(v) It must not be too fine to be looked at, itemust be a coloured
object or one sufficiently coarse.

In the opinion of the Mu'tazilites, since God asabject of vision does
not satisfy the relevant conditions mentioned abéie cannot be seen
with bodily eyes.

Proof from the Hadith

As for the saying ascribed to the holy Prophet:u¥ull see your Lord
as you seethe full moon while you will not disagree amongst
yourself in regard to His vision(Tirmidhi), the Mu'tazilites hold
that the tradition in question is of the category ahadr
and not that oMutawatir, i.e. it comes only through a single channel
of transmitters an@s such is not acceptable when in conflict with an
explicit verse of th&@ur’an such as: Vision comprehends Him not but
He comprehends vision’. (Q.vi.103). They, on the heot
hand, alluded to a saying afishah according to which she questioned
even the Prophet having seen God here in this wéHed who says
the Prophet saw God in person tells a lie’ (Barkh

SELF-ASSESSMENT EXERCISE

As a corollary from their principle of divine unityhe Mu'tazilites
denied the Beatifi¥ision. State their arguments.

(D) Interpretation of the Anthropomorphic Verses tfie Qur'an

In the HolyQur’'an we find many anthropomorphic expressions about
God such as the following:

0] So glory be to Him in Whose hand is the kingdohall things
(Q.34:83)

(i)  That which I have created with My hands (Q.B8).

(i) Which swims forth under Our eyes (Q.54:14)

(iv)  And the countenance of thy Lord would abiddl fof majesty
and glory (Q.55:27)

(v)  The Merciful God has seated himself on His tle¢Q.20:5)

(vi)  Thou shall see the angels circling the throttering the praises
of their Lord (Q.39:75).

As may be expected an inference may be gatherely éasn their
view of the beatific vision, the Mu’tazilites naallly interpreted the
anthropomorphic statements in the HQwr’an such as the face, the
hand and the eyes of God or His sitting upon ttirene as merely
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metaphorical expressions. They repudiated litarald all types in
order to maintain the pure unity of God. The Muilitgs hence
applied the principle of interpretatiotafwil) of the verses of the holy
Qur'an. The Mu'tazilites also denied therophets Ascension to the
heavens in the physical sense.

SELF-ASSESSMENT EXERCISE

The Mu’'tazilites attitude towards the AnthropomarpWerses of
the Qur’an wasnegative. Expatiate on this statement.

3.3 Divine Justice (Free will and Predestination)

The orthodox maintain that there can be no negefsitGod even to
do justice. He is absolutely free in what He dd@eod and evil have
their nature by God’s will and man can know thenydhrough God'’s
injunctions and commands.

The Mu’'tazilites opposed this view by holding tlyatod and evil can
be knownthrough reasoning.

Al-Nazzam, in particular, taught that God can d¢himgg to a creature
either in thisworld or in the next that would not be for the ¢uza’s
own good and as justice madgmand. He does not even have power
to do it. It is important to note that accordingtte Holy Qur’'an, God

is essentially just and righteous.

Verses of the HolyQur’an quoted by the Mu'tazilites to support their
views are as the following:

(1) God is not unjust to His servants (Q.12:10; 3D)

(i) Lo, Allah is never unjust to mankind in anyig (Q.10:44)

(i)  God truly will not wrong anybody the weiglof an atom and if
there be any deed He will repay it (Q.21:47)

(iv)  They further maintained that “The Ho@Qur’ an says: God does
not impose (any task) on the soul but to the extérts capacity.
(Q.2:286).

Thus like the Qadarites, both man’s freedom and’§&potice must
go together.Man should be considered responsible for his astion
otherwise God will not be justified in punishingetiinners.

SELF-ASSESSMENT EXERCISE

Articulate the stands of the Mu'tazilites as agtitisose of the
Orthodox in regards tdivine justice.
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3.4 The Promise of Reward and the Threat of the
Punishment

This doctrine is related to that of divine justi@nce God is just, He
should punistthe sinners and reward the virtuous in life afteatth.
Has not God himself given th@romise of reward and the threat of
punishment in the hol@Qur’an?

(1) Allah has promised the believers, men and wqn@ardens
(Q.9:72).

(2)  And lo! The wicked verily will be in hell (Q2814).

(3) Whosoever does an atom’s weight of good walé st and
whosoever does atom’s weight of evil will see it (Q.99: 7-8).

The Mu‘tazilites maintain that it is obligatory ddod to reward the
virtuous andpunish the wicked and that He cannot do otherwise.
Contrary to this, the Orthodcand particularly the Ash'arites believe
that reward and punishment are entirely God’s gr&t=e can reward
whom He wills and punish whom He wills. It is cemtathat He
will favour the righteous and punish the wickedHeshas promised to
do so; but n@onsideration can bind His discretion and compeh it
do this or that. To imposeompulsion on Him is to reduce Him to a
dependent being or even to a machiwéjch must move and act
without any choice of its own. There will be nofdiiencebetween
God and a courts magistrate whose decisions aceduy a penal
code ifHe is compelled to reward the virtuous and punghvticked.

On the other hand, according to the Mu’tazilitée Qur’anic promise

of rewardand threats of punishment cannot go unfulfilledieotvise
God’s truthfulnessbecomes doubtful. God never changes His
words and so it is given in the HoQur'an: “There is no changing

in the words of Allah” (Q.10:64).

The Orthodox agrees with the Mu’tzilites that thetwous will go to
paradise and the wicked to hell. But, accordinghts Mu’tazilites, the
conclusion is necessary aidesistible. According to the Orthodox, it
is only conditional and probable. God is absolutede to do what He
wills. The orthodox insists that, should He so e virtuous might
go to hell or, at least, the wicked to paradisecdgkding to the Mu
‘tazilites, God’s justice would in that case be retpctable, and His
justice wouldose all meaning.

SELF-ASSESSMENT EXERCISE

Explain Mu’tazilites view of divine promise of rewds and threats of
punishment.
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3.5 The State between the States of Belief and Uriie¢

This doctrine, the acceptance of which gave thg veame to the
Mu'‘tazilites, was more political than theological in nature. The
Mu'tazilites formulated it to expregbeir perception of the Umayyads
who were then rulers of the Muslim nation. They miited that as
soon as a Man commits a mortal sin he neither mesnai believer
nor becomes an unbeliever; but occupies a middlsitipo
(manzilahbaynamanzilatayn Should he die without repentance, he
would be condemned to hell-fire, with the only dr#nce that the
punishment inflicted upon him would be less sevkan that inflicted
on an unbeliever. They based this doctrine alstherauthority of the
Qur’'an and theHadith. Is he who is a believer like him who is an
evildoer? They are not alike’ (Q.32:18). Again thely Prophet is
reported to haveaid: ‘He who is not against a mortal sin has nthfa
nor is he an unbeliever,’

SELF-ASSESSMENT EXERCISE

The doctrine of manzilah bayna manzilatayrgave birth to
Mu’tazilism. Explain thedoctrine briefly.

3.6 To Order the doing of Right and forbid the doirg of
Wrong

This doctrine belongs to the practical theologyhef Mu‘tazilites. The
orthodox also admit the need to urge people to @amdgand to check
them from doing wrong. But the Mu’'tazilites congieé this
incumbent upon every Muslinfard ‘ayn, i.e. a duty obligatory on the
individual. The orthodox on the other hand, holtisttit is only
a fard kifayah, i.e. it would suffice if someonermad out this
injunction on behalf of the community.

Because of this doctrine the Mu‘tazilites deemeueitessary to spread
their creednot only by words but also (though this was quitatcary
to the spirit of Islam) by force of state authoritynder the glorious
patronage of al-Ma’'nin, this doctrine othe Mu‘tazilites led to the
institution of inquisition miznah against all those who did
not subscribe to their religious view, particulatlgat of the
created-ness of th@ur’an.

Al-Mamun issued a letter of authority to all tQEdis of the State
to test thebeliefs of officials with regard to the created-sad the

Quran. The Caliph ordered that the penalty of death khdue

inflicted upon those who even refused to taketdst. This naturally
led to very strong feeling against Mu‘tazilism awesconsequently
one of the reasons for its downfall.
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SELF-ASSESSMENT EXERCISE

Discuss the extent to which ‘to order the doingight and forbid the
doing of evil’ isfundamental in Mu’tazilism.

4.0 CONCLUSION

According to the Mu’tazilites, both reason and tatien are the
criteria of knowledge; and therefore they must beproper
harmony. In the event of anigconsistency, revelation should be
tested by reason. Thus the Mu'tazilites kEyphasis upon reason
than revelation. Religion in their opinion should based on logical
truth so as to become universally acceptable.

5.0 SUMMARY

The Mu'tazilites believed that God's attributes atentical with His
essence. Thiace, hands and eyes of God; and His settling an Hi
Throne should be taken metaphorical senses. Man has free-will
and he is the author of his actions. He willrbe&varded according to
the merits of his deeds; and punished accordinbdis demerits.

They denied the possibility of the Beatific VisiohGod. They agree
with the idea ofintercession of the Prophet on behalf of the guilty
Muslims on the Day of Judgement.

6.0 TUTOR-MARKED ASSIGNMENT

1. Specify the four issues raised by the Mu'tazlites, each bictv
has important bearing on the problem of divine ynihen
present the issue of Beatific Vision in detail.

2. Below are two theological issues in Qer’an; Write notes on
the position of the Mu’tazilites on them.
- The promise of reward and the threat of the punesfitm
- To order the doing of right and forbid the doingnbng.
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1.0 INTRODUCTION

The renowned Mu’tazilites were 8l ibn al-‘Ata (d. 753 A.D.), Abu
‘I-Hudhayl al -"Aliaf (d. 857 A.D), A 'n-Nazam (d. c. 835-845 A.D.),
al-Jahiz (d. c. 868 or 877 A.D), Bishr-lon-Mutamir (d48 A.D.),
Mu‘ammar ibn ‘Abtad, A “s-Sular, Thunamabh ibn al-Ashras,
Abu ‘AlT Al-Jubla’t (b. 235/849). The details of their views are
discussed in this unit.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

o identify the renowned Mu'tazilites
o state the theological views of each of them
. appraise the validity of such view-points.

3.0 MAIN CONTENT
3.1 Wasil ibn al-‘A ta (d. 753 A.D.)

Wasil ibn ‘Ata was a Persian disciple of al-Hasan afiiBaHe
differed from histeacher as to the question whether a believen; afte
he had committed kakirah (majorsin), still deserved to be called a
believer. Wisil held that such a person could neither be
called a believer nor an unbeliever but shoulddgarded as occupying
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a middle position between the twandnzilah bayna manzilataynHe
withdrew to a corner of the mosque to expound kg @iews to his
fellow students. His teacher, al-Hasan akBeemarked;i‘tazala ‘ana.
(He has decamped or seceded from us). Consequémsaotmark he
is called Mu'tazilite and his school Mu’tazilism. Hther views are
that:

1. The attributes of God cannot be considered tsdparate from
His essence

2. Prophet Muhammad was the author of §he’an under divine
influences

3. Reason is the criterion of knowledge and ithigher than

tradition and revelation

Man has free will; so he is responsible far &ctions

God is just and cannot act arbitrarily

The Muslim who commits a grave sin occupiepasition
between that of infidel and a Muslim

Right and wrong cannot be referred to the @filGod

The Muslims who fought on the side ‘4f1 and those who
stood against him cannot both be right as was sigdeby
some theologians. One party mustwreng and the other must
be right.

ook

© N

SELF-ASSESSMENT EXERCISE

Who was Wisil ibn al-‘ta? Enumerate his theological views.

3.2 Abu I-Hudhayl al -°Allaf (d. 857 A.D)

He lived about a hundred years. He is considerazhasof the greatest
scholars of thesarliest Mu‘tazilite thinkers. He was gifted witht @f
delivering speech through which he converted mamy-Muslims to
Islam. He wrote many works but most of them lmst. He differed
from other Mu’tazillites including his teacher a ibn ‘Ata in a
number of disputed points. His views in brief are:

1. He recognises Divine Attributes as not in theeese of God but
as identical with His essence.

2. God’s will to create is creation. His will mot external to Him
as He is absolutdnity. His will to create is quite distinct and
different from the will of createdbjects.

3. Man has free will but only in this world. Hasno activities
either in hell orheaven in the hereafter. Everything there shall
be done by the divine decree. Thus man is notifredbe next
world to come.

4. The world has a beginning and must have an Aflidnotions
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must come to a close of everlasting rest.

5. Man is mortal, he must die in definite hour; ¢ennot avoid
death.

6. Man is rational, it is his duty to reflect akdow God, Those
who fail to do so deserve punishment.

7. Divine mercy protects men and women from cotting sins.

8. Man’s knowledge comes to him from God; paryough

revelation and partlyhrough the light of Nature.
SELF-ASSESSMENT EXERCISE

Discuss the contributions of Abu “I-Hudhayl al {#las a prominent
Mu'tazilite.

3.3 lbrahim ibn Sayyar An-Nazzam (d. c. 835-845 A.D.)

Abu Ishag Ibrahim ibn Sayyr called al-Nazam was a renowned
theologian, philosopher, and prolific author. Heswarought up at
Bagra but spent the latter part bis life at Baghdad where he died.
He was one of the most interesting figures in théure of the
Abbasid period. He studied under Abu ‘I-Hudhyl Altaf and
afterwardsestablished his own independent school. God caheaot
compared to anything; He igbove everything. The office of the
Prophet is not restricted to any nation but operalto His views, in
brief, are:

1. God cannot do evil because He Himself is not. éwil is
repugnant with Hisnature. He can do only that which He
knows to be best for His creatures. He can do golyd things
in this world as well as in the next world.

2. By the act of mental reflection and self-studgn can know
God and distinguish between what is right and wkatrong
without seeking help from revelation.

3. Creation is an act performed once and forball various
specimens are beinganifested in time. Thus everything to be
in future exists hidden in nature.

4. Reason helps us to attain the knowledge of &mtimorality.

5. The miracle of theQur'an lies in its teaching and not in its
beauty of style.

SELF-ASSESSMENT EXERCISE

Write what you know about Ibrahim ibn SayyA n-Nazzam and his
theological views.
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3.4 Amr ibn Bahr (called al-Jahiz (d. c. 868 or 877 A.D)

Jahiz real name was ‘Amr ibn Ba He was one of the leading
pupils of aNazzam. His teacher described him as the encyclopedic
Jahiz of al-Basra. He was a greltérateur, philosopher, theologian
and a writer of repute. The orthodox Muslimsgarded him a
freethinker.

He did not believe in speculative deduction. Hissteyn was
empirical and it wasnainly based on experiment and historical facts.
His views in brief, are:

1. He believed matter to be eternal. (i.e. World ha beginning)

2. God has no form. So His knowledge is impossiblattain by
man.

3. God is good and just. He cannot be the causeils.

4. Good and evil are connected with the man. Maresponsible
for good and evil.

5. A Muslim who is not intellectually developeal rieflect on God

and His creatioand yet believes God as his creator and follows
His prophet is not to blame.

SELF-ASSESSMENT EXERCISE

Who was al-aghiz? Highlight his Mu'tazilite doctrines.
3.5 Bishr-Ibn-Mu‘tamir (d. 848 A.D.)

Bishr ibn Mu‘tamir discussed mainly the problem fode will. Man
has free will and he is responsible for his actiBuat if he is forced to
act in a certain way against his owuill how he is going to be held
responsible was a grave guestion with Bishr. Heegagood deal of
thought over the question determining the moratgadf action. The
world is a place of soul-making. The presence of evilgl an
suffering does not imply Godability in the making of a better
world. God could have made a better world but he di
not. Freedom of will necessitated a world like tl@®d created the
universe with aefinite purpose. So, He has given man free wit an
revelation. There are two ways open to man: goadl ewil. He can
choose either of the two by exercise of his frel Whus,the presence
of evil provides man with a chance of self-develgmtand soul-
making.
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His views are:

1. The infant should not be punished, as they camake use of
free will.

2. The infidel should be held responsible for thestivities as
they are endowedith the faculty of reason.

3. There are laws of nature and man should descekem by
exercising reason.

4. Man who could not meet a Prophet or did ndt ayey
chance to have arknowledge of revelation is not unfit to
lead a peaceful life provided that halows the light of
nature.

SELF-ASSESSMENT EXERCISE

Elaborate the statement ‘Bishr ibn Mu‘tamir dis@dsmainly the
problem of free will’.

3.6 Abi ‘Ali Al-Jubb a'7 (b. 235/849)

Abt ‘AlT al-Jublat was born in 235/849 at Jubba, a town in
Khuzistan. Hebelonged to the later Mu‘tazilites. He was the heac
of Abu “I-Hasan al-Ash‘arwith whom he had discussion in respect of
the Theory of the Salutary; that the wise will ajwado what is
salutary (alsalah wa ‘l-slah) and good, and that God’s wisdom
always keeps in view what is salutary for His setydherefore He
cannot be cruel to them. He cannot bring to effedl deeds. He
cannot renounce that which is salutary. He cansktHis servants to
do that which is impossible.

Another report says that al-Jubdlaskedimam al-Ash‘ai about the
meaning ofobedience to which thémam replied that obedience is
assent to a command and tresked for al-Jukd “s own opinion in
the matter. Al-Jubfi said: the essence obedience is agreement to
the will, and whoever fulfills the will of anotheobeyshim.” The
Imam answered; “according to this, one must concluda God
iIs obedient to His servant if He fulfils his will. Hiihg this view is
blasphemous. For if God is obedient to His servdrgn He must be
subject to him, but God is above this.

Further, al-Jubfi was of the opinion that the names of God are
subject to the regular rules of grammar. He theeeftmnsidered it
possible to derive a name fdtim from every deed which He
performs contrary to the view of the majority tlia¢ attributes of God
aretawdfr (i.e. restricted to the testamentary ones). Os, timmamal-
Ash‘arn said: “according to this view, God should be named the
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producer ofpregnancies in women; because he creates pregnancy.
This heresy of yours is worskean that of the Christians in calling God
the father of Jesus, even though they do not hoéd He produced
pregnancy in Mary.”

The following are other notable views of al-Jabb

1. Like other Mu'tazilites, he denies the Divinetrtiutes which
subsists besides his essence. Neither does hedaliéstates” as
proposed by his son, i.e. to say tkad is all-hearing and all-
seeing, really means that God is alive nor thenmeoigefect of
any kind in Him. The attributes of hearing and esgein God
originate at the time of the origination of whatssen and what is
heard.

2. He regards the world as originated and tHeo#iGod as the
cause of its beingriginated. Like other Mu‘tazilites he also
thought that the will of God too something originated.

3. The speech of God is composed of letterssaohds and
God creates it isomebody. The speaker is He Himself and not
the body in which it subsists. Th8peech is necessarily
something originated. Therefore the speech of Gaathing
originated and not eternal.

4. He denies the beatific vision; for thatnspiossible because
whatever is nophysical cannot fulfill the condition of vision.

5. He equally agrees with other Mu‘tazilites nefiag the
knowledge of good and evil, and the destiny of ¢he#o
commit grave sins. With them, he holds than is the author
of his own actions and that it lies in his powemptoduce good
or evil or commit sins and wrong and that it is guisory for
God to punish the sinner and reward the obedient.

6. In the matter of Imamate, al-JabBupports the belief of the
Sunns viz: theappointment of atmam is to be founded on the
consensus.

SELF-ASSESSMENT EXERCISE

Where does al-Jubbagree or differ from other Mu‘tazillah?

3.7 More of Beliefs of theMu‘tazilah

The following is the summary of some more belidfthe Mu‘tazilites:

0] Denial of punishment and reward to be metatito the dead in
the grave and the questioning by Angel Munkar aa#ii

(i)  Denial of the indication of the Day of Judgent; Gog and
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(iii)

(iv)

(v)

(vi)
(vii)

MODULE 3

Magog (Yajtj and Majaj) and of the appearance of the anti-christ
(al-Magh al Dajjh).

Some Mu‘tazilites believe in the concreteligy of balance &l-
Mizan) for weighing actions on the Day of Judgement. 8@y
that it is impossible for it to be a reality andnththat mention
made in theQur'an of the Mizan means ‘only that full justice
will be done on the day of judgement.

The Mu‘tzilites also deny the existence of ttexording angels
calledkiraman latibin in the HolyQur’'an. The reason they gave
for this is that God is well aware of all the deedi#lis servants.
Thus the recording Angels are dispensable.

The Mu‘tazilites also denied the physical ¢eise of &l-Zawd)
the pond andd(s sirat) the bridge. Further, they will not admit
that paradise and hell exist now but they will exa the
Judgement Day.

They deny the miracles of saints; for if adimdt, they would be
mixed up with those of the prophets and cause cooriu

The Mu‘tazilites also denied the ascensiai-rtiraj) of the
Prophet of Islam because its proof is based ons@nteny of
individual traditions which cannot necessitate aacy or belief;
but they do not deny the Holy Prophet’s night jaynfrom
Mecca to Jerusalenalisra’).

(viii) As Divine decree cannot be altered, supgticns served no

(ix)

purpose for one gains nothing by them becausesibtijects for
which prayers are offered is in conformity with tieg it is
needless to ask for it. And if the object confliatish destiny it is
impossible to secure.

They recognised, the possibility of resurrectof the body, as
well as paradise and its sensuous pleasure, andardl its
bodily torments.

SELF-ASSESSMENT EXERCISE

List some theological views of thdu‘tazillah which appear to be at
variance with general Islamic creeds.

4.0

CONCLUSION

The Mu'tzilites were a group of rationalists whodged all Islamic
beliefs by reasonThey hardly realised the fact that reason like any
other faculty with which man is endowed has itsitatons and
cannot be expected to comprehend reality in atatails.

Meanwhile the Mu‘tazilites deemed it necessarygeead their creed
by force of stateauthority, under the glorious patronage of al-
Ma'muan. This led to the institution ohquisition mihnah by Al-
Mamian issued a letter of authority to all theadgs of the state toest
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the beliefs of officials with regard to the createeks of th&ur’an.
The Caliphcommanded that the penalty of death should bectef
upon those who even refusedttke the test. This naturally led to
very strong feeling against Mu‘tazilism and wamsequently one
of the reasons for its downfall.

5.0 SUMMARY

By the middle of the 3rd hijrah century correspaorgdio middle

of the 9th in theChristian era many Mu’'tazilites had become
prominent. Their inquiries in which theyave preference to reason
over revelation cut across theological issues saghGod and His
Attributes, predestination and freewill, EternitydaCreated-ness of the
world and theQur’an, consequence of grave sin and miracle. They
also touched on doctrines relating to belief in thheseen and what
happens in life after death.

6.0 TUTOR-MARKED ASSIGNMENT

1. Write short notes on the following two Mu'taks and their
roles in the development of Islamic theology.
(@)  Wasil ibn al-‘Ata (d. 753 A.D.)
(b)  Abu Ali Al-Jubla’t  (b. 235/849)

2. Give a profile of the followinilu‘tazilah
(@)  Abu ‘I-Hudhayl al -"Alif (d. 857 A.D)
(b)  lbrahim ibn Sayy An-Nazzm (d. c. 835-845 A.D.)
(c)  ‘Amribn Bahr (called alahiz (d. c. 868 or 877 A.D)

3. Enumerate with brief explanations some crees$aes upheld
by orthodox Muslims but denied by tMu‘tazilah

7.0 REFERENCES/FURTHER READING
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AlAzhar Colleges Press.

Saeed Sheikh, M. (n.d.)Studies in Muslim PhilosophyPakistan:
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UNIT 3 ASH'ARISM  AND ITS FUNDAMENTAL
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1.0 INTRODUCTION

Ash'arism is the name of a theological school outiht in Islam that
surfacedduring the 4th - 5th/10th - 11th centuries. It Was effort not
only to purge Islam of all non-Islamic elements efthhad quietly crept
into it but also to harmonise the theological teaghk of the religion.
“It laid the foundation of Sunnism (Orthodoxy) pog divine
revelation above reason. Its origin and fundamemtaétrines are
presented for you in this unit.

2.0 OBJECTIVES
At the end of this unit, you should be able to:

define Ash‘arism

trace origin of the Ash *arites movement

enumerate the fundamental doctrines of the Aske'ari
discuss the doctrines critically.

3.0 MAIN CONTENT

3.1 Origin and Fundamental Principles of alAsh'ariyyah
(Ash'arism)

A'sharism is a departure from a system of puretjoralistic theology
to relianceupon the word of GodQur’an), the Tradition Fadith)
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and the usage (Sunnah) of theactice of the Holy Prophet and the
pattern of life of early Muslindmmah(sala).

At first, it was only a gradual and unconsciousftsig of attitude.
Afterwards the tendency of human mind to ascrilmmtrmovements to
single men asserted itself and thbole was attributed to the name
of Abu ‘I-Hasan ‘At bn Isna‘il al-Ash'an (d. c.330/945). It is
true that with his efforts the change became gdlgefelt, but it
hadalready been long in progress. As a matter of faety schools
of theology, similar tothat of al-Ash‘ar, arose simultaneously in
different countries, e.g. the Zahirites' schoolSpain, the Theawri's
school in Egypt, and al-BMuridis school in Samarganda.

Al-Ash‘art's School superseded them all and flourished becausad
among its adherents and exponents such able thinkers as al-
Bagilani, Imam al-Haramayn, ABhazzli, Fakhru "d-Dn a'r-Razi,

etc.

The fundamental doctrines in which the Ash‘ariteh@mently refuted
the Mu 'tazilites may be summed up as follows:

1. God'’s attributes are real and separate entrioes Him

2. The GloriouQur’an is uncreated; i.e. eternal

3. Possibility of the Beatific Vision

4. God's seating Himself on the Throne

5. Freedom of will

6. Divine law/Revelation is the way to acquisitioh compulsory
knowledge

7. The world is originated not eternal

8. Faith is conviction; work is only complimengdo faith

9. God is not compelled to do anything

10. Reward and punishment, sending of MessengedsBaatific

vision of Divine Being are in the category of paésimatters
11. God wills good and evil
12. Non - voluntary deeds of man are in accordavitle gada’ and
gadar
13. God creates man’s voluntary deeds
14.  Only Prophets are infallible
15. The questioning, joy and punishment in the grane real
16. Resurrection will be both in body and soul
17. Intercession for the grave sinners is real
18. Paradise and Hell exist perpetually
19. Imamate is not an essential pillar of Religion.

We hereby give the Ash'arites' arguments on sontbeoprinciples in
some details.
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SELF-ASSESSMENT EXERCISE

Give a brief account of the origin of Ash'arism aedumerate its
fundamental doctrines.

3.2 Attributes of God and their Relation with HisEssence

() The Ash’arites admitted that God has qualitieg with the
gualifications ofmukhzlafah lil-hawadith andbila kayfa wad
tashbih i.e. the qualities and attributascribed to God must
be understood to be inapplicable to human beings smwe
should'not ask how and draw comparisons'. Terms used for
human beings must have quite different meaning when
applied to God. God's attributes not only defethose of
mankind in degree but they defer in their whole unat
Expressions or ideas regarding God should be didest all
human elements, according to the Ash’arite prircgditanzh.

(i)  Al-Ash‘ari is reported to have refuted Abu “I-Hudhay! &l
identification of God's attributes with His essenge the
following manner: Abu ‘I-Hudhayl ‘Alf says that God's
knowledge is God, and so he makes God knowledgemis
be asked tanvoke knowledge instead of God, both being
identical, and say in his prayers: Kdowledge, forgive me".
He made this remark in all seriousness.

SELF-ASSESSMENT EXERCISE

Discuss the Ash’arites’ view on the relation betwdse attributes
of God and Hisssence.

3.3 Created-ness or Uncreated-ness of the HaQur’ an

) The Orthodox Ash‘arites very strongly uphelce thternity and
the uncreatediess of theQur’'an. They based their view, not
on Jewish or Christian doctrine of thegos, as some of the
Orientalists and even the Mu'tazilites have allegledt on
theverses of the holQur’an such as:

(@) The command is God's first and last' (Q.30tHdat is
the command whichindeed is through God's word
(Kalam Allah) is eternal and uncreated.

(b)  Are not the creation and the command His?5:&).
They say: Here Godspeaks of the command as
something other than the act of creation which,
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according to the Ash'arites, implies that God's ©@nd
does not belong to the category of created things.
Further, God's command, by its very nature, isugho
His word or His speechiencekalam Allahor theQur'an

is uncreated.

(c) God says: 'Our word to a thing when we inténth
only that We say to it;Be" and it is kun fayakn). Al-
Ash'afl argued, if theQur'an were supposed to be
created, 'the word 'Be' must have been uttered to i
before it could have come #&xistence. If God should
say 'Be" to th&ur'an which is itself, the 'word of God' a
word will be said to another word. From the very
logic of this position it would become
necessary that a word should be uttered to anoetbed
for the latter to come into being. Thus one worduido
depend on another and the other upon next and sman
so forth to an infinite regression which, accordiogthe
Ash'arites, IS unthinkable and impossible.
Thus by reducing supposition to an absurdity, they
claimed to have proved that tRQair'an is uncreated.

(i)  The Mu’tazilites made the allegation that tAeh’arites, by
preaching thedoctrine of the uncreated-ness of tQair'an,
were advocating the Christian idea of Logos anplptrig into
shirk, i.e. polytheism. They argued that, should Asléarinsist
uponthe uncreated-ness of tiQur'an they would make it co-
eternal with God and thus teadhat He has His partner co-
existent with Him from eternity.

Interestingly enough, the Ash‘arites made a sintlaarge against
the Mutazilites and called them 'the polytheists of tirst order”.
They argued that whosoevigsists on the created-ness of tQar'an
comes very close to favouring the view of thidels that theQur'an
was a product of Prophet's own mind. The Ash‘ariiisded to averse

of the holy Qurian in which God has spoken of the polytheists'
belief about theQur'an that ‘it is merely the word of a mortal' (Q.74:
25).

SELF-ASSESSMENT EXERCISE

Examine the polemics between the Ash’arites andvth#&azilites on
the problem of theternity of theQur’an.
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3.4 Possibility of the Beatific Vision

The Ash’arites advanced the following proofs in ot of their view

about thepossibility of Beatific Vision even in the physicsgnse.

(A) Proof from the Qurin. References were made to the following
verses of th&ur'an in support of their position:

0] That day will faces be splendid, looking todsrtheir
Lord (Q.75:22, 23).The possibility of Beatific Vision is
clearly indicated herein, according to the Ash&sijtas a
gift which would be granted by God to the people of
Paradise on the Day of Resurrection.

(i) He Moses saidO my Lord, show me thyself so that | may
gaze upon The@. 7:143)Al-Ash'ari  contended that
had the vision of God been impossible of realisgtio
Moses would not have asked for it. Moses was an
Apostle of God and thus free from sin or gross rerro
How could he ask for an absurd and impossible thing

(B) Proof from theffadith. The Ash’arites called the attention of the
Mu’'tazilites to the following saying of the Prophetwhich, in
reply to a question about the possibility of seetdagd on the
Day of Resurrection, he is reported to have saraiu'will see
your Lord as you see the full moon while you wititrdisagree
among yourselves"

(C) Proof from Logic.The logical arguments in favour of Beatific
Vision are listecbelow:

(1) God can show us everything that exists. TrereeHe can
show Himself to us.

(i)  He who sees things sees Himself. God seesghi
Therefore God sees Himself.

(i) He who sees Himself can make Himself segad sees
Himself. Therefore He can make Himself seen.

(iv) The Highest good is realisable in the highesrld. The
Beatific Vision is the highest good. Therefore Beat
Vision is realisable in the highest world.

Al-Ash'arn asserted that those who denied the Beatific VisibiGod
reduced God to a mere philosophical abstraction amdn to a
nonentity.

SELF-ASSESSMENT EXERCISE

Explain the views of the Ash‘arites on the Beat¥ision.
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3.5 God's Seating Himself upon the Throne

From the following verses of th@ur'an it was quite clear to the
Ash'arites thaGod is seated on His throne high up in the heavens:

(1) The Merciful is seated on the throne (Q.20:4)

(i)  The good word rises up to Him (Q.35:11)

(i)  God took him (Jesus) up to Him (Q.4:156)

(iv) Hereafter shall they come up to Him (Q.19:95)

(v)  What! Are you sure that He who is in the heaven mol cleave
the earth beneath you? (Q.67:16)

(vi) And thou shall see the Angels circling around tieone
uttering the praises of their Lord (Q.30:74-75).

These verses of th@ur'an were further corroborated by a tradition of
the Prophet in which he is reported to have saad thod descends
every night to the lower heavens and asks: Is theg@ne who is to
make a request? | am here to grant it to him. Igreh
anyone who asks for forgiveness? | am here to yergim. This goes
until dawn.

In addition to the above evidence from @Qar'an and theHadith
for God’s seating Himself upon the throne al-Ashi'advanced the
following argument: If God is at all places as thi'tazilites have
maintained, this would compel one to admit that Gasl
under the depths and the created beings are below IHthis is true,
He must be undethat above which He is and above that under
which He is. Since this is a completbsurdity, one cannot say that
God is at all places.

Al-Ash'arn attacked the Mu'tazilites and others who made afse
allegoricalinterpretations and asserted that God is at atgslaby
saying that if this interpretatiowere true then it might be logically
concluded that God is also in the womb of Mary.

SELF-ASSESSMENT EXERCISE

What are the doctrines of the Ash‘arites on @’anic verse The
Merciful (God) isseated on His throne high up in the Heaven”.

3.6 Free - Will

On the issue of free - will the old orthodox pasitiwas absolutely
fatalistic (jabarism). The Mu'tazilites, following the prindg of
divine justice, made out a case for man’s freelk Wi-Ash‘art struck
a middle course. ‘Man cannot create any thing; G®dhe only
Creator; nor does man’s power produce any effedtismactions at all.
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God creates in His creature powequ@drah) and choice ikhtiyar).
Then He creates in him hactions corresponding to the power and
choice thus created.’” According to al-Asiy@nough the action of the
creature is created by God both as to its initeatand as to its
production yet it is acquired by the creature. Astjion (kash
corresponds to thereature’s power and choice previously created in
him; he is only the locusr{(ahall) or subject of his action. In this way
al-Ash'ar is supposed to have accounted for free - will
and made man responsible for his actions. For el@ahgsays, a man
writes with a pemon a piece of paper. God creates in his mind the
will to write and at the same time Hgants him the power to write
thus bringing about the apparent motion of the haml the
pen and the appearance of the words on the papers The whole
theory of acquisition amounts to al-Ash'ar saying that the
significance of man’s freedom lies in lwensciousness of freedom in
himself. Man gives assent to the works, which aceomplished in
him by God, and claims this as his own.

SELF-ASSESSMENT EXERCISE

Summarise the discussion on man’s power and fred as taught by
al-Ash‘afi.

4.0 CONCLUSION

The whole of the thirdhijrah century was the era of powerful
reaction toMu'tazilites’ rationalist teachings. The Traditidisas
adhered strictly to literaihterpretation of theQur'an and refused to
allow reasoning in-road to religiousoctrines. They even regarded
any theological discussion adid'ah); their reaction against the
Mu'tazilites went to such an extent that even tmeheopomorphic
verses othe Qur'an were interpreted by them in a purely literal sense
For instance “Gods seating Himself upon His Throreeunderstood
literally; the how of it is wunknown, belief in it si
obligatory and questioning about it is an innovatigvery dogma was
to be believed in without raising question *how ‘'athy’.

But such an attitude of blind faith could not beimaned for any
length of time.slam, which is meant to be a Universal religior &n
force, had to adapt itself to netwoughts and new environments. So,
there arose gradually a party from among Adu "s-Sunnah wa |-
Jama ‘ah the Traditionalists and the majority opinion (i.the
orthodox section of thelmmal) who realised the necessity of putting
Islam on a solid ground bwydvancing reasons for the traditional
beliefs and defending beliefs against all sorts of
attacks, internal and external; and thus purgirglstamic faith of all
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the non-Islamicelements that has crept into it. They founded the
orthodox theology of Islam by usirk@glam-the philosophical method,

in order to meet the dialectical reasoning of tha‘t&kilites. These
theologians who employelalam for the defense of their faith were
therefore known ablutakallimun

5.0 SUMMARY

Ash'arism was the school @éfhlu “s- Sunnah wa 'l-Jain‘ah. It was
begun almost at the same time in different pladdduslim World; in
Mesopotamia, by ‘Albn Isna‘1l al-Ash‘ar (d. circa 941-945 A.D.); in
Egypt, by al¥ahawi (d. 942 A.D.); and in Muslim East i.e. Iraq, Iran,
Sind and Hind, by Mans al-Maturidi. Among these three al-Ashiar
was the most popular hero before whom Mu‘tazilgetem crumbled;
and he came to be known as the founder of the doththeology. The
school founded by him was known after him akAsh'ariyyah
(Ash’arism).

6.0 TUTOR-MARKED ASSIGNMENT

1 Highlight the events that led to the emergerfce o

Ash‘arism.

2 Enumerate the fundamental doctrines of the tpchl
school.

3. Compare the views of the Mu'tazilites and t#heh’arites on
Divine Unity or Divine Justice.

4. Write notes on

(@)  Attributes of God and their Relation with Hissence
(b)  God’s seating Himself on the Throne
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1.0 INTRODUCTION

As you have been told in the previous unit, AsBlarias attributed to
the name of Abul-Hasan Ali ibn Isma‘1l al-Ash'ar (d. c. 330/945).
As it has also been indicatedvaitiiridi and a’'t-TalAwit's schools of
theology similar to that of al-Ashfararose at thesame time in
Samarganda and Egypt respectively. All the thremlpced treatises
which were been used as text books in schools. This gives a
biographical account ofmam Abu ‘I-Hasan ‘Al al-Ash'ar and a
translation of his catechism as a sample oftiéegises of théhlu
Sunnah wa ‘|-Jaiah movement.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

o identify three representatives of orthodox schobllslamic
theology
o give a biographical account of al-Ash'aand sum up his

treatise on th&unni creed.
3.0 MAIN CONTENT
3.1 Abu |- Hasan ‘Afli al-Ash'art:
His full name is Abu ‘I-Hasan ‘Albn Isnma‘1l al-Ash’ai a seventh
generation descendant of Abu Msa al-Ash‘ai the reputable
Companion of the Prophet Muhammé&te was born in Baah in 260

a.h. In his early youth he was attending the gitiof Traditionalists
and Jurists but always with his tutor Abu TAll-Jublat taking lessons
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in the Science of Islamic Creetilrfu al-Agz'id). As a disciple of al-
Jublai, he became amember of the Mu’tazilite's school and
champion of Mu’tazilism. Because he was an eloquspeaker
while his mentor was only a good author, he represk him at
discussion and debate forums on many occasionishenivas forty.

Al-Ash'an then disagreed with his teacher on some issuds asi¢he
question ofa's-salak wa’l-aslak, which implies that it is incumbent on
God to do what is in the best interest of man adwhich his tutor
could not provide him with a convincing answéi:Ash'an came to
al-Jubla't and presented the case of three brothers; oney l{eod
fearing, another godless and a third having diedaashild, and
asked him as to whatould be their positions on the Resurrection.
Al-Ash'an thus boycotted the Mu‘tazilites' camp as his teachas
unable to give a satisfactory answer.

He secluded in his house for some time comparirgy gloofs of
Mu’tazilism with other existing views. He then came out on a Friday
and mounted the pulpit in the Central Mosque ofrBlasand declared:
He who knows me knows who | am, and he who doekmotv me let
him know that | am Abu alHasan ‘Al al-Ash'ar; | used to maintain
thatthe Qur'an is created, that eyes of men shall not see Godhratd
the creatures creatieir actions. Lo! | repent that | have been a
Mu‘tazili. | renounce these opinions and | take the engagentoe
refute the Mu'tazilah and expose their infamy anmdpitude.” O
men: | have been away from you all these days Iscaiwcompared
notes and the proofs were seen as balance and gavried weight
above the other. Then | sought for guidance frotalAbnd he guided
me to what | have preserved in these my books. Ve hdivested
myself of all the creeds | was holding as | am divey myself from
this cloth. He thempresented what he authored from the point of
view of the Majority of Jurists and Traditionalist&/hatever
might be the cause of al-Ash'ar change, he became terribly in
earnest for the task set before himself when hagdi

Al-Ash'an pursued his adversaries, the Mu‘tazilah and alh noé¢
selfish interesiwvherever they were found; spread the tentaclessof h
supporters to nooks and cornekfost scholars called him thienam
Ahlu “s-Sunnah wa ‘I-Ja#fah (Leader of the Sunnis and Muslim
Majority) because he accepted all the creeds coadain theQur'an
and theSunnah and approves apparent meaning of the segynin
ambiguous verses noecessarily comparing God's Attributes and
qualities with those of men.

The various groups of the people, who read his bdokk him to be
their leader,ascribed themselves to his system. The followerhi®f
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system are popularly known Ilye nameal-Ashi'irah. He died in 230
a.h.Al-Ash'ai was reported to be a prolific writer being ascilibe
authorship of about three hundred books; but one of his
biographers, Ibn Asakir, mentions omiyety-three of his works.
Brockelmann, in his Gazetteer Arabischan Littérgtemumerates a
few of these. Three that are in print and may bendoon some
Muslim websites areAl-Ibanah 'an Ul a'd-Diyanah; A'r-Rigilah fi
Istizsan al-Khawd fi 'I-Kalam and Maglat al-Islamiyyin. The
Magalat has been said to be the most authentic
book on the views of different schools about religi dogmas and
doctrines.

SELF- ASSESSMENT EXERCISE

Write a biography of al-Ash'armention some of his contribution to
Islamic theologyamong other things.

3.2 Al-Ash‘art’'s Muslim Catechism

Below is a complete translation our doctrine whiweé teach and our
religion (diyana) which we follow consiste holding fast to the Book
of God and the Usagesynng of His Prophet and to thathich is
handed down from the Companions, their immediale@rs ¢abi‘s)
and fromthe leadersitmams in tradition, with that we take refuge;
and we teach that whichhmad ibn Hanbal - may God illumine his
face, exalt his rank and make great his rewatibwed; and we shun
that which is opposed to his doctrine. For he ie #xcellent
leader, the perfect chief, through whom God madanpthe truth,
when error was madaanifest, and showed the path and smote down
the innovations of the innovators, tteviations of the deviators and
the doubts of the doubters. So, the mercy of Godgmn him for an
appointed leader and an instructed chief, and wgbthe leaders
of theMuslims.

The sum of our doctrine is this that we believé&iod, His Angels, His
Books, His Apostles, in all that has confiemm God, and what
trustworthy mentfigah) have reported from the Apostles of Godt
oppose nothing thereof.

That God is One God, Single, One, Eternal; besida Ho God
exists; He hagstaken to Himself no wife s¢hibah), nor child
(walad); and that Muhammad is H&ervant @bd) and His Apostle.
That Paradise and Hell are Verity and that the H@srsi‘ah) will
come without doubt, and God will resurrect thos# #re in the graves.
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That God has seated Himseltawaz) upon His throne, as He has said,
(Qur. 20, 4); "theRahnan has settled Himself upon His throne."

That God has a countenance, as He has said, (Bu27y; "and the
countenance of thy Lord will abide, full of majestyd glory;"and two
hands, as He has said, (Qur. 5, 69); "much moreh Btis hands
are spread out,” and (Qur. 38, 75); "that which | haveated with
both My hands;" and two eyes, without asking htwla(kayfg, as He
has said, (Qur. 54, 14); "which swims forth under @yes."

That whoever thinks that God's name is other thansHn error. That
God has Knowledge i{im), as He has said, (Qur. 35, 12); "Not one
woman becomes pregnant and brings forth, exceptibknowledge."

We maintain that God has Poweu rah), as He has said, (Qur. 41,
14); "andhave they not seen that God who created them amggr
than they?" We maintain that God has Heariegn(') and Seeing
(bagar) and do not deny it, as do the Mu‘tazilites, Jaesiiand
Kharijites.

We teach that God's Wordkglam) is uncreated, and that He has
never create@nything except by saying to it, "Be!" and it fortth
became, as He has said, (Qur, 16, 42); "Our speeamything when
We willed it was, 'Be' and it was.'Nothing exists upon earth, be it
good or bad, but that which, God \wills; but all
things are by God's Willngash ‘ah). No one is able to do anything
before God does ineither is anyone independent of God, nor can
he withdraw himself from Godknowledge.

There is no Creator but God. The works ihnal) of creatures are
created angbredestined by God, as He said, (Qur. 37, 94); '@nd
has created you and what ye do."

Man is able to create nothing; but they are createde has said, (Qur.
35, 31); "Is there any Creator except God?" andr(Q6, 17) "and is

He who created like him who created not?" and (®ar. 35); "were

they created out of nothing, or are they the cms&to and such
passages are many in tQer’an.

And God maintains the believers in obedience to ,H8mgracious
unto them,cares for them, reforms them, and guides them trlglt

the unbelievers He leads astray, guides them nghtarvouchsafes
them not Faithz#nan), by His Grace, as the People of error and pride
maintain. For should He be gracious unto them agig them aright,
then would they be pious, and should He guide taaght, then would
they allow themselves to be guided aright, as He $&d, (Qur. 7,
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177); "whom God guideth aright, he allows himsedf he guided
aright, and whom He leads astray, they are therdds&od is able
to help the unbelieving aright and to be gracioo®uhem, so that
they shall becomebelieving, but He wills that they shall be
unbelieving as is known; for He has made them udyig to all help
and sealed their hearts.

Good and evil happen according to the Destipi¢) and Decree
(gadan of God for good and evil, for the sweet and thitebh We
know that the misfortune thaefalls us is not in order that we may go
astray, and that the good fortune which befallssusot in order that
we may go aright. We have no control over that Wwhi& good or
hurtful to us, except so far as God wills. We ffe®m our anxieties to
God and commit at all times our distress and pgverHim.

We teach that th®ur’'an is God's Word, and that it is uncreated,
and thatvhosoever says that it is created is an unbeli@ir).

We believe that God at the Day of Resurrectigmwm al-
giyamah will be visible to the eyes, as the moon is seen upon the
night of the full moon; the believers will see Himgccording to
Traditions, which have come down from the Prophet.

We teach that while the believers will see Him, timbelievers will be
separated from Him by a wall of division, as God Isaid, (Qur. 83,
15); "Surely not! They will be separated from thewrd, upon that
Day." We teach that Moses besought God that he tnsigga Him in this
world; then God revealed Himself to the mountainl amrned it into
dust and taught Moses thereby that he could noHs®ein this world
(Qur. 7, 139)We are of the opinion that we may not accuse anyone
of unbelief kufr), who prays towards Mecca, on account of sin
committed by him, such as unchastely, theft, wine
drinking, as the Kharijites believe, who judge tttase thereby become
unbelievers.

We teach that whoever commits a great &abirah), or anything like
it, holding it to be allowed, is an unbeliever,@nhe does not believe
in its prohibition.

We teach that Islam is a wider idea than FaditlzQ), so that not every
Islam isFaith.

We believe that God turns the hearts upside downd, lzolds them
between two of His fingers, that He lays the heavwgoon a finger and
the earth upon a finger, according to the tradifrom the Prophet.

We believe that God will not leave in Hell any dbse who confess
His Unity (muwahhid and hold fast to the Faith, and that there is no
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Hell for him whom the Prophet has by his witnespapted to
Paradise.

We hope for Paradise for sinners and fear on thetount, that
they will bepunished in Hell.

We teach that God will release a few out of Hehl, account of
Muhammad'sintercession ghafa‘al) after they have been scorched
there.

We believe in the punishment of the grave.

We believe that the TankZgwd) and the Weight Nlzzan) are
Verities: that theBridge (@s-Sirat) is a Verity; that Resurrection
(ba'th) after death is a Verity; that Gawill set up His creatures in
a placglmawqi) and will hold a reckoning with thelievers.

We believe that Faithizrian) consists in word dawl) and in work
(‘famal and that it increases and diminishes.

We trust in the sound Traditions handed down fraem Apostle
of God,transmitted by trustworthy peopléh{gah), man of integrity
from man of integrity, up to the Apostle.

We hold by the love of the early Believersalaf), whom God
chose to b&€ompanions to the Prophet, and we praise them théh
praise with which God praised them, and we carryheir succession.
We assert that thenam succeeding the Apostle of God was Abu Bakr;
that God made Religiordin) great by him, and caused him to conquer
the Apostatesnjurtadd3. The Muslims made him theimam, just as
Muhammad had made hilmam at prayers.

Then followed [as recognisetinam] ‘Umar ibn al-Khatib; then
‘Uthman ibn ‘Affan; his murderers killed him out of wickedness and
enmity; then ‘At ibn Abr Talib. These are themams after the Apostle,
and their caliphatas that of the Prophetic offica.¢., they are,
though not prophets, successors ofRnephet].

We bear witness of Paradise for the Teml-gsharatu-I-
mubashsharah to whom the Apostle bore witness of it, and veerg
on the succession of the other Companions of tlopHet and hold
ourselves far from that which was in dispute betwiéem.

We hold that the fourmams were in the true way, were rightly
guided ancexcellent, so that no one equals them in excellence
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We hold as true the traditions, which the Peoplelatdition
(naqgl) haveestablished, concerning the descent of God todivedt
heaven g¢ami ad-dunyi), and that the Lord will say, "Is there a
supplicant? Is there a seeker for forgiveness?" thiedrest of that
which they have handed down and established, agnta that
which themistaken and misled opined.

We ground ourselves in our opposition on @er’an, the Sunnahof
the Prophet,the agreement of the Muslims and what is in
accordance therewith, but put forth nmovelty (id‘a) not
sanctioned by God, and we opine of God nothing tathave not
been taught.

We teach that God will come on the Day of Resuiwactas He has
said, (Qur89, 23); "When the earth shall be turned to dusd, the
Lord shall appear and thengels, rank on rank," and that God is near
to His servants, in what wakdyfg He wills, as He has sai{Qur. 50,
15); "and We are nearer to him than the arteryismiack;" and (Quir.
53, 8);"Then He approached and came near and was two lbevgth
distant or even nearer.”

To our Religion @in) belongs further, that we on Fridays and on
festival daygpray behind every person, pious and profane - sdre
conditions for congregationgkayers, as it is handed down from Abd
Allah ibn ‘Umar that he prayed behind al-Hgjj

To our Religion belongs the wipingn@gd:) of the inner boots
(khuffg upon ajourney and at home, in contradiction to the denir
this.

We uphold the prayer for peace for theams of the Muslims,
submission taheir office, and maintain the error of those who
hold it right to rise against thewhenever there may be apparent in
them a falling away from right. We are against atmebellion against
them and civil war.

We believe in the appearance of anti-Chriat-Nlas#ad-Dajjal)
according to the tradition handed down from the pRet; in the
punishment of the grave, and in Munkar and Waknd in their
questions to be buried in their graves.

We hold the tradition of the journey to heaveni‘(aj, Qur. 17) of

Muhammad agrue, and declare many of the visions in sleepeo b
true, and we say that there isexplanation for them.
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We uphold the alms for the dead of the Muslims praier for them,
and believe that God will help them therewith.

We hold as true that there are enchanters in thédwand that
enchantment iand exists.

We hold as a religious duty the prayer which isddhmler the dead of
those whohave prayed toward Mecca, whether they have been
believers or godless; we uphold also that it isrthght to inherit them.

We acknowledge that Paradise and Hell are creatadl that whoever
dies or is killed, dies or is killed at his app@dttime @jal); that
articles of sustenanceiZq) from God, with which He sustains His
creatures, consist of the lawfulalal) and the forbiddeni@ram); that
Satan makes evil suggestions to men, and puts thetoubt, and
causeghem to be possessed, contrary to that which thé&alilites
and the Jahmites maintain, as God said, (Qur. @);2Those who take
usury will [at the Resurrection] stand thelike one whom Satan
causes to be possessed by madness,"” and (Qur4 114" take my
refuge in God, from the evil suggestion, from thieathy one who
makes suggestions in the hearts of men, by meam&ofand Jinn."

We affirm that God may distinguish the pious bynsigwhich He
manifestghrough them.

Our teaching concerning the little children of thpolytheists
(mushrikg is this, that God will kindle a fire in the otherorld for
them, and will say, "Run in there;" - e tradition says.

We believe that God knows what men do and what thidlyto do,
what happens and how that which does not happérstibuld happen,
would happen.

We Dbelieve in the obedience of thmams and in their counsel of the
Muslims. We consider right the separation from every inciter
innovation pid‘ah) and the turning aside from the People of wanderin
desires &hl al-ahwa’).

- Translated from the Arabic text in Spitta's Zur Gashte al-As‘ari's
pp. 133ff.

SELF-ASSESSMENT EXERCISE

I Identify the first twenty articles of belief imal-Ash‘af’s
catechism.

. Highlight the last twenty five articles of faitin the Muslim
creed by al-Ash‘ar
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4.0 CONCLUSION

The above English translation of al-Ash'arMuslim catechism has
been downloadedand adapted fromhttp://www.sacred-texts.com/
cdshop/index,htm.inal The translation of similar catechisms authored
by al-Ghazzlt (d. 1111 c.e.) an-Nadafd.) and al-Fdalt (d.) can also
be downloaded from the same website. Their orighrabic texts are
in print in various forms and in wide circulationitiv commentaries
and glossaries added to some of them. So alsohareatechisms of
a't-Tahawi ((229 - 321 (844 - 933)); a's-Sam (c.
1430 - 1490),al-Wasitiyyah of the celebrated theologian, ibn
Taymiyyah. Kitabu “fFawhid, the catechism written by alabiridi
(238 - 332/863 - 949) is also in print and
in various forms, with or without commentaries, aasl prescribed
text-books in Muslinreligious Institutions of Al-Azhar University in
Cairo, Zaytunah Institute in Tunéic.

5.0 SUMMARY

This unit presents the biography of al-Ashaone of the
celebrated Muslim theologian after whom Islamic orthodox
movement is named. The unit also provideomplete translation of
his catechism. Published catechisms, similar to ohal-Ash'ar, with
translation and commentaries are enumerated asucng remarks.

6.0 TUTOR-MARKED ASSIGNMENT

1. Enumerate twenty Articles of faith giving thefDur’anic
references as contained in the Astsavluslim catechism.

2. Mention the names of prominent Muslim theologiavhose
book of Islamic creed are extant and in use incautemporary
times.
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Enjoyment in the Grave
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3.0 Main Content
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7.0 References/Further Reading

1.0 INTRODUCTION

This module deals exclusively with th@haybiyit, the theological
terms for belief in the unseen. It involves isswes only conceived
through information reaching us from MessengersGod and holy
books. They are doctrines pertaining to Angelsn JBoul, Death and
Eschatology, i.e. life after death. We shall steith those issues listed
above in sections 3.1. - 3.6 in this unit.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

o define Angels of God and describe their nature
o substantiate the infallibility of the Angels
o discuss superiority between Angels and Prophetsrdogy to
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different school of Islamic theology
o highlight the functions of the Scribes and Protestamong the

Angels
. describe the identity of Jinn and Satan
o explain the nature of Spirit/Soul.

3.0 MAIN CONTENT
3.1 Angels, Their Nature and Functions

Angels are bodies created from light, which cangfarm into various
pictures soas to be seen. Their duties are to worship (Alldiis
description is supported by ttapearance of Jibril while revealing
the Qur'an to Prophet Muhammad (SAW). It ieported that its
appearance is in a horrible picture and many dtirens.

The Angels are neither male nor female nor hernaptas. They
cannot givebirth. To ascribe sex to them is considered innisias
transgression and disbelief.

Allah says: “They called the Angels who are sersasftthe Beneficent
females, do they witness their creation?” (Q.43:19)

Some Angels dwell in heavens while some live orthedrheQur’an,
Hadith and consensus opinion of scholars support their exigten
Therefore it is compulsory to believe generallyaih of them and
particularly in Jibril, Mikail and those who areentioned in the
Scriptures, such as those carrying or surroundimg‘Arsh (Allah’s
Throne) and those keeping records of deeds of men.

Allah created the Angels as His soldiers to impletmidis laws and
orders among His creatures. The most honoured artierg are the
dwellers of heavens that upholdsurround theArshto illuminate it
(Q.29:75). Those in charge of hell are giants vAtigel Malik as
their leader (Q.43:77). Angel Jibis Allah’s Ambassador to His
Prophets. The Angel in charge of rain is called &likHe is also in
charge ofrizq i.e. sustenance and (means of livelihood). The Angel
to blow the trumpets to usher Resurrection is Iafil. The one that
takes the souls of human beings to terminate tinves is Azail.
Allah alone knows the number of His warriors.

Angels never disobey Allah’s command; they prompltyHis orders.

(Q.66:6)

“They worship Him, glorify Him and prostrate to Hime. their duties
and purpose dtheir creation is to bow in humility, perform fuinms
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assigned to them as can be furtdeduced from the following verses.
“When your Lord told the Angels | am creating ome earth a
vicegerent. They said would You put on it those whould do evil
and shed blood, when we have for so long sung Ywarse and
sanctified Your name (Q.2:30)? In this questiore #hngels did not
intend to discredit Adam and honour themselves, thair intention
was to ask about the purpose of his creation atfemt have known
from guarded tablet. This is evidenced in the fhat:

() When God commanded the Angels to prostrateAdam,
they all prostrated. Satan refused, was obstirate; was
among the disbelievers. The disobedienc&aihn, who was
among the Angels who were infallible, shows thatwes not
Angel, but Jin. Allah says: He is among the Jind aisobeys
the commandment of His Lord.

(i)  The story ofArat and Mirit discussed after next few paragraphs
is also evidence of infallibility of Angels.

SELF-ASSESSMENT EXERCISE
Explain the Angels, their nature and explain tifiections.
3.2 Superiority between Angels and Prophets

Actually knowledge of most honoured and superidoibgs to Allah.
However,

(@) Inthe Muslims’ beliefs, our leader Prophetidmmad (SAW) is
the best of all the heavenly or earthly creaturescluding
Angels, Jinn and Mankind;

This position is based on the prophetic Tradition:

“I am most honoured among the first and the
last in the sight ofAllah; and this is neither
pride nor boasting; it is confirmation a@he
injunction of Allah.”But proclaim the bounty of
your Lord.”

The contrary opinion of Zamakhshathat raises Jilbr above the
Prophet §) should be disregarded. He supports his view withverse
“Surely, this is the word of the Gracioldessenger, held in honour
by the Lord of the thrown, obeyed and faithful. Ngour
Companion is not mad.” Truly, the qualities of dilare many in this
verse; and that othe Prophet is only one, which is negation of his
madness. It is not evident that Jibis higher in honour than the
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Prophet. The circumstance surrounding the revelatmf the

verse refutes the allegation made by the unbelgewdren they said:
“Verily, he (the Prophet) was taught by a man,” aheir saying that
“he lies on Allah or there is madness in him” Thessage is not to
establish the superiority of anyone of them abdwedther.

Also, the teaching of the Prophet by Jildoes not indicate that he
(Jibriil) is superiorto the Prophety), because the Teacher of the
Prophet Muhammad is Allah.” Jiibris only a Messenger to the
Prophet §).

Zamakhsharhowever maintains that the Prophet discourageglpeo
from elevating him over others quoting the tradhitiovhich says:

“Do not elevate me over other Prophets” and dopratse me above
Yunus bn Maft and his saying ‘Do not choose me abovesii

The Prophet said these to discourage them fromhai®uring other
Prophets. Or he saitibefore he knew of his honorific position among
all other Prophets; or he said thdseause of his humble nature and
prophetic qualities.

This honour of the Prophet is based on the divirglam granted him
by Allah, which is not found in others, Allah says:

“Those are Messengers; of them We have exalted sdroee others.
To some Allah spoke directly; others He raised lofty status”.

Also on the issue of who is more superior betwdenAngels and
other Prophetsthere are differences of opinion among the $sinn
(Orthodox Muslims).

The Ash‘ariyyah maintain that the Prophets generally are supeaor
the Angels; andhat among them; Prophet Ibrahim is next to Prophet
Muhammad in superiority. Musdsa, Nuhu and other Messengers in
that order follow him. The rest of the Prophetddak them. Among
the Angels; theAsh‘ariyyah maintain that Jibk and Mikail are
most superior; and neither of them is more supdnocthe other.
They are followed bysrafil, then ‘Azarail; then the others.

In the doctrine of theMataridiyyah, the Prophets are superior to
Jubril, Mikail and the rest of the leaders among the Angels. They are
also of the opinion that the leadensmiong the Angels are superior to
the generality of the believers, and that the piamdiyaullah
(saints) such as Abubakr ‘Umar and the rest of bleéevers are
superior to all other Angels most especially thaalders of Arsh.
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The Sunnis base their opinion on the following:

(1) Allah’'s commandment of the Angels to prostrisieAdam was
to show respect for him. That was an indicatiort thdam was
more superior to the Angels.

(2) Knowledge imparted to Adam placed humanity over élag
“They arenot the same those who have knowledge and those
who have not.”

(3) Obedience to God from mankind is burdensomereguires
self-efforts to overcome Satan and suppress wogébsions or
obstacles and therefore leads to huge rewardshwhake man
superior to Angels. The Prophet said: The mostwirs work is
the most burdensome.

(4) Allah (SWT) says: “Verily Allah has choserd@m and Noah and
the house-hold of Abraham and the household odnrabove all
the creation.”

The Opinions of the Mu'tazilites and their Supporteas

The Mu‘tazilites believe that Angels are superiay Prophets
supporting their views with the following points.

(1) Allah says: “Al-Mash Isa do not deny servant-hood of
Allah nor theAngels who are very close to Allah.” They argue
that proximity of Angels to Allah is a clear indt@an of their
superiority over Angels.

(2) The Angels are teachers of the Prophets; and teade
superior to theistudents.

(3) The Angels are of clean souls. They are infallidoel have no
selfish desireTherefore they should be more honoured.

The Ash‘arites debunked all the arguments of the'taziites
seeing the first asrrelevant, or saying Allah was the tutor of
Muhammad, Jilal was only the bearer of messages etc.

However, superiority of Prophet Muhammad (SAW) abal other
creatures ighe only conclusive issue for which there is comsssn
Superiority between Angels, Prophets and Mankind nist a
fundamental theological issue.

SELF-ASSESSMENT EXERCISE
Highlight the differences of opinions among the Jsites, the

Maturidites and theMu'tazilites on the issue of superiority between
the Angels and the Prophets.
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3.3 The Scribes and the Protectors

It is compulsory to believe that there are Protexcamd Scribes among
the Angels.

The Protectors These are Angels Allah has created to protect man
from harmful or dangerous things‘For every man there is
Protector” (Q. 78:4). It is reported thatthman asked the Prophet
(S) about the Protector (Angels). The Proph$} $aid: “Every
mankind is with ten angels in the night and terthia day; an Angel
stays by his right and another by the left; twahe front and back, two
by both sides, one holding Higrlong; he raises it if he is humble and
humiliates it if he is arrogant. Two are betwdes lips, recording his
invocation of blessing on the Prophef),(the tenth preventing
snake from entering his mouth.” This is blessing Adfah. They
(Angels) stay by man at all times.

The Scribers They are Angels recording all that emanates from
mankind inwords, actions and intentions. Angels of blessind a
mercy boycott places where there are dogs andrpgturhe two
Scribes attached to man are called lRagnd‘Atid. They do not
depart him as long as he lies and would stand byghave after his
death, seeking forgiveness for him, if he is adwdr; and invoking
curse on him if he is an infidel.

It is obvious that for every one are four Scribdes) in the night and
two in the daytime, shifting with each othersatbhand‘asr times.
The Scribe of good deedsands by his right side while the Scribe of
evil deeds is by the left side. Not untihen forgiveness is not sought
after six hours that it will be recorded.

Allah says: “Ratp and ‘Atd are present at all his utterances.” He
(SWT) also says: Actually on you are watchers, eetgd recorders,
who know what you ardoing.” (Q.82:11)

It is compulsory to believe that, there are Recowdind Keepers for
each personand there are Scribes among the Angels known tahAll
alone. Anyone who rejecemything about this is an infidel.

This belief teaches self examination and not tot wihithe approach
of the lastday; to continue with good deeds and desist frosnevil
deeds. A Prophetic tradition advises “Assess ydutssfore you are
assessed”.
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SELF-ASSESSMENT EXERCISE

Who are the Protectors and the Scribes among tielan

3.4  Spirit (Soul)

Soul is substance attached to the body to cortratdording to the
opinion of the philosophers and their supporters among the
Mu‘tazilites. Many Sunrts, Jurist and &1 theologians maintain that
soul is an invisible body created from light exsgti and
controlling parts of the body. It is not in needfobd and does not
grow nor degenerate. Soul's shape can be likengdeshape of the
body according to the Maliki Jurists who permitsalission of it.
However, majority of authorities of Muslim theologyre against
dabbling into discussing soul, while some prohibifThey based
their opinion onAllah’s word: “They will ask you about soul/spirit
say it is an affair of your Lord, anohly little knowledge about it is
given to you”.

Created-ness of the SoulThe consensus is that soul is originated;
not eternal. There are differences however, on kndreits creation is
before that of the body or after it. Those who é&e&d that it existed
before the body based their opinion on the sayinthe Prophet that
souls are large armies. Those who know each o#maoiig them)
leavetogether and those who do not know each other dbAishah
reported theg7adith.

Meanwhile, Al-Ghazalt and his followers maintain that it is created
after the bodyThey based their stand on the autheftacith that says
“the creation of men is made the womb of his mother as sperm for
forty days, then he became a clot of blood, tflesh like that, then
an Angel will be sent to it to breathe spirit intd Its place is either in
the stomach or in the heart or in the totally oé thody; but Allah
knows best.

Is soul/spirit single or multiple? ‘lzzu "dib ibn Abdu "s-Saim
asserts thathere are two souls in the body, one of them is the
awakening soul. God so made it thattifs in the body man will be
awake when it departs the body he falls asleepandeaming.

The other is ‘life soul’. It's presence in the bodives life to it; and
when it leaves the body it dies. No one knows tlexa&ct place in the
body except Allah:Allah takes soul at death; the one that does not
die while asleep; and withholdee one that has been destined to die
and release others until their appointed time.
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Thus the soul, taken and withheld is ‘life soul'hie the one that is
taking andreleasing is the ‘awakening and distinction soul’

As for supporters of the first opinion, they comguasleep with death
because otunconsciousness in each of them; and they compsre i
release with being in a waking state. Thus it 8rmle soul which is
removed while in the state of death and retunmbile waking up until

it is finally taken at its appointed time.

SELF-ASSESSMENT EXERCISE

Discuss the characteristics of soul, its functiansl various doctrines
attached to it.

3.5 Jinn and Satan
Who are the Jinn? Was Satan an Afigel

The Qur'an describes the Jinn as a body created from fired An
according to some theologians they are flexible aagable of
assuming different shapes and performing inviseimigons. There are
among them Believers and Unbelievers. On the dthad,Satan is a
body from fire. Its duty is to put people in prommend lead them
astray.Another opinion says: Jinn and Satan are the sdimey are
body made of fire havingntelligence and able to change to pleasant
and ugly shapes. They are like mankind in aloé of eating, drinking,
reproducing and talking. There are among them eigid and
devilish sinners. Pointer to these facts is@ue’anic passages:

“As for the Jinn, We created them initially from
smoke of fire.” (Q.55:15) “Say it is revealed
on to me that a group among the Jinn listen to
the Qur'an, They said: We have listened to a
wonderfulQur’an, which guides to the straight
path. We believe in it and we will not associate
anything with our Lord forever.” (Q.72:1-2)

The Prophet (S) praised them when he said: “the die better than
you peoplewhenever | recited to them “which of the favouryafur
Lord will you belie?” They would say “We do not melany of your
favours. To you is the Praise. As their existenag lbeen authenticated
by the aboveQur’anic statements and those of the Prophet and the
consensus of the scholars, absolute belief in theaomes necessary
and whoever denies it iskafir.
Further on Satan Allah says:

“When We told the Angels to prostrate for
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Adam, they all prostrated excephaytin, he
refused, was obstinate, and He is among the
disbelievers.

And He says: ‘He is among the Jinn and
disobeys the commandment of hiwd.’

This disobedience shows that thowgjtaytin was among the Angels, he
is not Angel

The story about ktat and Marat who were said to be both Angels
needs to belarified. It was said they descended to teach [gemagic
and they were tempted with a woman. This story fahsicated; it has
no base (in Islam) due to the fact that the natfréngels did not
allow them to commit any sin.

The truth about the story is that magicians werayret that period.
They weredoing strange things naturally with their act ofgicaand
were claiming them to berophecy from Allah. Then Allah sent
down two Angels as a blessing for His worshipersider to teach
people magic so that they could be able to diffeaée between magic
and divine miracle. “And they did not teach anyonagic until after
they have saidverily we are temptations do not be an unbeliever i
God. It is important to uphold thf@ur’'anic version and leave or reject
any other things besides this.

SELF-ASSESSMENT EXERCISE

Define Jinn and Satan and explain their naturgeSkee significance of
the story of Harut and Marut.

4.0 CONCLUSION

In the Muslim creed, Allah created the Angels froght as His
obedientservants. Duties of some of them are specifieditisda
requirement to have faith itheir existence and their functions. The
Ash‘ariyyah including the Maturidiyyah are of the opinion that
Prophets are more superior to Angels with minokedénces while
the Mu'tazilites maintain that the Angels are more gupe to
Mankind. Little knowledge igiranted to man concerning soul and its
function. Jinn and Satan share certain thinggammon with men
and others with the Angels. Satan was never an lAageould be
derived from the HolyQur’'an, particularly the story of &tiat and
Mardt.
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5.0 SUMMARY

This unit describes Angels, their nature and tHaimctions. The
opinions of theAsh*ariyyah Maturidiyyah and the Mu'‘tazilites on the
issue of superiority between thengels and the Prophets are also
stated in the unit. Notable among the Angels doélJiAzrail, Mik ail,
Malik, Raqgib, Atid, Hamalat al-‘Arsh, Protectors afdribes. Soul,
its characteristics, functions and doctrines relatedittare also
treated in a section of thenit. A brief description of nature of Jinn
and Satan and the truth of the story aiid and Marut concludes the
unit.

6.0 TUTOR-MARKED ASSIGNMENT
1. Explain the Muslim beliefs in Angels. Name soafghem with

their functions.
2. Write short notes on Soul, Jinn and SatarutHand Marut.

7.0 REFERENCES/FURTHER READING
Books of Hadith with English Translation.

Hasan, S. M. (1402/1983Mudhakkiratu "t-Tawfd; Vols 1-5. Cairo:
Al-Azhar Colleges Press.

MacDonald, D. B. (1903).Development of Muslim Theology,
Jurisprudence and Constitutional Theobygndon, English trans.
of Muhammad al-Fudali's Creedifayat al-‘Awam fi IImi "I
Kalam, 1903, pp. 315-351.

The HolyQur'an with English Translation.
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UNIT 2 ESCHATOLOGICAL ISSUES I: DEATH,
QUESTIONING, TORMENT AND
ENJOYMENT IN THE GRAVE

CONTENTS

1.0 Introduction

2.0 Objectives

3.0 Main Content
3.1 Death andjal (Life - Span)
3.2  Questioning in the Grave
3.3  Torments and Punishment in the Grave
3.4  Enjoyments in the Grave

4.0 Conclusion

50 Summary

6.0 Tutor-Marked Assignment

7.0 References/Further Reading

1.0 INTRODUCTION

What is death? Is there life after death? How wauidh life look
like? Religiousteachings relating to life after death is called
eschatology. As would be seen in tf@lowing units Islamic
theology contains a lot of issues relating to afeer death. These will
be discussed in three parts and the first part ballpresented in this
unit.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

. discuss death and matters relating dml, martyrdom and
sustenance

o explain questioning of the dead in the grave

o describe the sufferings that unbelievers will emteu in the
grave

o give a brief account of enjoyment of the righteouthe grave.

3.0 MAIN CONTENT

3.1 Death andAjal (Life Span), Martyrdom and Sustenance
Death is the opposite of life. It is the separatdrsoul from the

body andransition from one place to another. Allah creadedth
and made it a destiny forankind.
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That life will expire, there is appointed time fibrand it will occur to
every living thing He (SWT) says: ‘You will die and they too Wil
die.’(Q.39:30) ‘Every soul wiltaste death.’ (Q.3:185)

Azarail is the Angel that takes the souls of MankindynJiand other
Angels. Say: ‘The Angel of Death assigned to yoll terminate your
life.’(Q.32:11). He is merciful when terminating ethlife of the
believers and merciless in respect of unbelievets. hashelpers’
equivalent to the numbers of those to die. AllaWv{3 says: ‘Our
Messengertakes his life.” Allah (SWT) ascribes taking of difto
Himself. (Q.39:42). This is becauste (SWT) is the original doer of
everything from the point of view of Islam. The $oway be removed
through the navels, bones or the flesh.

Ajal (Apointed Time)

May “Appointed Time” of deathAjal) be more than one? Does one
who is killed die at his appointed time?

In Sunnism (the Islamic Orthodoxy), Man has onlye aappointed
time. ‘Whenthe Appointed Time comes, it will not be delayed dne
hour nor will it be hastened’. (Q.16:61; 63:1Every one that dies
had completed his life-span’; so say#/adith related to the Prophet
Muhammad $). Thus one who is killed dies at his appointedetim
Even if he was not killed he will still die at thiatne.

Any additional year is extra known to Allah sindanigs may be

unspecified inthe records of the Angels and the guarded Tahlet (
lawh al-mah#fiz) and would bespecific in the knowledge of Allah.
On the other hand changes do occur to what is enktiowledge of

Allah. ‘Allah rubs off what He wishes and confirmsat He wishes.

With Him is the Mother of the Books. (Q.13:39).

The rubbing of and confirmation is in the recordtloé Angels or in
the Tablet; but in the Mother of the Books is tm®wledge of Allah,
which cannot be rubbed off.herefore, the killer should be punished
based on the crime.

The majority of the Mu‘tazilites (Muslim rationatsy are of the
opinion that man has only one life span; and thkerkhas denied the
killed part of it. If he was not killed he would Ve lived longer.
Kiling by human being is not supposed to be taken Death
caused by Allah.

An Hadith in point referred to iRighteousness extends the
life-span’ Conversely, one killed as a result of punishmerghinhave
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exhausted his life-span. Such punishment could Heen ransomed
and the life-span extended. The termination oflifesspan could have
thus been regarded as his own making.

Ka'bi, in a minority opinion maintains that the lkil is not dead
because killing isact of man and death is act of God. Allah says:
‘And if you die or you are killed(Q.3:144) thus showing there is
difference between the two. The killed has two apiea
times; the period of death and the period of kgliff he were not killed

he would live till the time of death. This is rejected because the
meaning of the verse is that if you dwehout any cause or you are
killed which means with cause, there is no diffeem the two. Allah
has rejected the opinion of those who said ‘Hdek#n they were with
us theywould not have died nor killed” by saying “say eviégou

are in your homes thosmgainst whom death has been written will
come to the place of the death”. (Q.3:156)

Sustenance

From the opinion ofAhlu “s-Sunnahlt is what Allah bestows on
living thing from which it benefits. Allah says: ‘There is no moving
(living) creature on the earth unless its provisisndue to Allah.
(Q.11:6). It is of two types: That which is apparesuch as food
and attires for the body. And that which is hidden mé&anthe
hearts, such dsowledge and education. The useless one, even with
ability to utilise it, is not means &fustenance, because the essence of
it is the usage. Ibn Masud reports the Prophstagsgs:

The Holy Spirit inspired in my heart that no soullwdie unless its
means of livelihood has been exhausted. So, fdahAind be judicious
in demanding.

Delay in the sustenance of one of you should nehgum to look for it
through disobedience of Allah. Because verily wikatwith Allah
should not be obtained except through obeying tsmsmandment.

From the point of view of the Mu’'tazilites, the meaning of
sustenance is iggossession. Thus the essence is possession not the
benefit. This opinion is rejected because it itafabus. Man can take
possession of another man's sustenance, amheot have the ability

to exhaust his own sustenance.

There is nothing to be taken against the Sunniswv vigf

sustenance beingwful, unlawful; there is no abomination in this
opinion as in the opinion of thdu'tazilites.
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Martyrdom

Those who died in the Cause of Allah or in the eaof Truth,
while fighting rebellions or highway rubbers or while cmanding
good and forbidding eviare alive enjoying in Paradise in a manner
known to their Lord alone.

“You must not think that those who were slain
in the Cause of Allah are dead. They are alive
and well provided for by their Lord.” (Q.3:169)

However only God knows the kind of life they wilé biving. But
the perfectBarzakh life is that of Prophets, followed by thosk
Righteous people depending on the degree of tightaousness. This
is different from worldly life but it is also likglto bephysical. Also,
it is in regard to those who die in the cause déllalone. They are
known as martyrs of this world and the hereaftére hame is given
to them becausgllah and the Angels witness them......

Anyone that is killed in the cause of war is call®artyrs of the
hereafter. Havould not be washed nor would prayer be said upon
him. But he that dies due stickness, drowning in water or burnt in
fire incident is martyr of the hereafter who sholdd adjudged as
ordinary dead person by washing and offering prayer him.

SELF-ASSESSMENT EXERCISE

Discuss death andjal. Give opinions of various schools on the latter.
Highlight Islamic teachings on (i) sustenancertigrtyrdom.

3.2 Questioning in the Grave

It is reported that after the departure of men fritw@ buried corpse,
two Angleswho are called Munkar and Nmkvould come to him and
sit him down, then life woulde restored to him so that he can live
averagely again between death and worldly Wdah would also
restore the sense organ and the intellect to him so thearhe
understand the conversation and adequately redpameestions.

At that moment, the two Angels would ask him, wisoyobur Lord?
What is yourreligion? And what do you have to say about the man
who was raised among you {and sent to you}? Theebets would
say; My Lord is Allah, my religion is Islam and thean sent among
and to us was Muhammad (S.A.W.). The Angels wotlehtsay to
him:
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"Look at your place in the hell fire which Allah $iaeplaced with
another place in th@aradise". And he will definitely see the two
together. Then they would order him steep well. But as for a
hypocrite or an unbeliever, he would not know wiatgive in
answer! Then the torment of the grave as decreelifio will hit him.
Almighty Allah said: “Allah will affirm the believes with strong
statement in the worldly life and lifafter, and He will unguide the
wrongdoer unbelievers and Allah will do whatever Weshes.”
(Q.14:27)

In respect of a deceased just buried, Prophet Matein§) was
reported to haveaid: Seek forgiveness for your brother because he
iIs now being interrogated. Thggestioning will happen to the dead
even if the parts of his body get torn or have been
eaten by the animals or burnt, pounded, groundsaattered in the

air and Allah iscapable of everything.

The question of the two angels is the afflictiontle¢ grave. It is also
said that it is the stammering and hesitation enahswering.

The question is either for the mankind or jinn, blue conditions of
the questionwary. There are among them whom the two Angels will
mutually ask and among thewhom only one of the two angels will
ask; and he may be asked once or thrice. It is esad that the
believer will be asked for seven days while the al@vers will be
asked forforty days. Also the questioned will be in his boayd
soul and not with only on&ithout the other. The questioned also
differ on the nature of their question and answemong them are
those who would be asked about some of their bahef creeds, and
among them are those who will be asked about aherh.

Ibn Abass said: They will be asked abdsihatzdatayn {bearing
witness to the oneness of Allah and the truthfildrefsthe message of
Prophet Muhammad}. lkrimalalso said it is about the belief in
Muhammad and such questioning is particular witls tmmabh or
every Prophet with hismmah.

Those who are exempted from questioning are théfsenad by the
tradition like prophets, veracious men, martyrgtished armies in
defence of Muslim frontiers, those who persist étiting Sizratu |-

Ikhlas (Qur’an: 112) during their sickness, those who die frosedse
of plague or pestilence, the dullard, the madmahdmldren.

The wisdom behind the grave questioning: is to sgpwhat the

servants of Allatkept hidden in the world like faith and disbeliaf o
obedience and disobedience. Allah will boast byabedient servants

114



ISL 343 MODULE 4

to the angels but he will disgrace the disobediethe presence of the
angels.

The Angels of the grave questioning: it is said tiney are two
angels foreverybody and in other opinion everybody has his ow
two angels called Munkar arhkir.

SELF-ASSESSMENT EXERCISE

Expatiate upon the creed that the dead will be touesd by Munkar
and Nakr.

3.3 Torments/Punishment in the Grave

Both of them are attributed to the grave only beeaiti is mostly the
place of thedead. But Allah can punish or show mercy to
whomever He wishes irrespective whether he is buried or not
even if he is crucified, sunk, eaten by the wildingal or burnt

to ashes and scattered in the wind. Separatiorad$ pf his body can
never even prevent the two. Either the punishetth®@blessed will feel
their conditions with both body and soul together.

The Punishment of the Grave

It is for the unbelievers and unrepentamgpocrites and sinful
believers; it may be relaxed for one whose sins ladelen.
Likewise, it may be erased through prayer or cliadind everyone
{of such category othe believers} that are asked in their graves
will not be punished {on the Day dtidgement}.

Example of the punishment in the gravesqueezing in which no one
can escape except whom Allah wishes to save likee Rinophets.
Another example of this punishmeist what was reported from Abu
Sa 1d al-Khudi who said: | heard the MessengerAiflah saying:
Allah will empower on the unbeliever in his gravenety-nine dragons
that will be drinking him {i.e. from his blood} anstinging him until
the Day of Resurrectiomomes up. If such dragon blows on the
earth, it will never grow green vegetablesDAagon is like a Snake
but bigger in shape.

A proof to the punishment of the grave is the sgyhAlmighty Allah:
“get them sink and put them in hell fire” (Q.69:-3@); and the
Traditions of the Prophet (S) where he said: “beeftd of urine,
because the general punishment of the grave isughrat’. The
Prophet even passed through two grave yards add“Sarily, two
of them arebeing punished, and they are not punished because o
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major sin; one of them did not use to cover up whganating, but the
second used to spread calumny and slander”.

SELF-ASSESSMENT EXERCISE

What are the bases of the doctrine that punishmemits unbelievers
in the grave? Give examples of the punishments fiioaQur’'an and
Hadith.

3.4 Enjoyment/Beneficence of the Grave

It is for the believers of this Ummah, other ummdbefore it}, adults
and minor. Among the favours that will accrue te ttead in the grave
is the expansion of the grave, opening of a windoto it from
Paradise filling the grave with aromatic plants ssveet scents, and
turning it to a garden among the gardens of Pagadliss reported that
Allah inspired Prophet Msa (AS): “Learn good things and teach it
to people because | willuminate the graves of the teachers and the
learners until they will not fear becausetbéir position”. And from
‘Umar it was reported that the Prophet (S) saidh®&verprovides
light in the mosque of Allah, Allah will providedht for him in his
grave”. The Messenger of Allah also said: “And frave is either the
garden among the gardens piradise or among the pitches of the
hell”. Allah says: “Do not think those who areartyred in the
cause of Allah are dead but they are living. Theylzeing given
sustenance from their Lord.” (Q3:169) This is thedidf of Ahlul-
Sunnah (Orthodox Muslims) and majority of the Mu'tazilites
(Rationalists).

The Atheists Kulhidun) reject all these three beliefs. What is
ambiguous to them ighat enjoyment and pain, question and answer
and anything of that nature cannot ipeagined without life and
feeling. There is no life after decay of the bodyl és end. How can
one imagine that the dead will be seated upon theed How can
there be resuscitation of life in flesh eaten byked animals or
burnt by fire and turned intashes that are blown off by air. This as
regards the question in the grave, its punishmedt enjoyment is
irrational. So argue the atheists.

The reply to this ambiguity is that man is made afpbody and
spirit, it is notnecessary that in the life after death that solil jain
every part of the body. However it is enough to\nits reality that
spirit can turn to any of the part, it is thereeafthat the dead will be
punished or given enjoyment. Our inability to skis tdoes not mean
that it does not exist. We too may be sitting by the sitla sleeper
and that sleeper may be having a great enjoymédnthwve will not
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be feeling. When revelation came to thephet Muhammad, those
sitting by his side did not usually know unless pave them
information about it. These illustrations thus cldee ambiguity about
punishment anénjoyment in the graves.

SELF-ASSESSMENT EXERCISE

“Enjoyment awaits the righteous in the grave”. Elaie on this
statement removing what seems to be ambiguoustattieists.

4.0 CONCLUSION

Life will expire, there is appointed time for it.zAail is the Angel
that takes the souls of Mankind, Jinn and otherélsigThe Sunis and
the Mu'tazilites agree that Man has only one apgaintime. They
disagree on death by killing. The Sasnsay it is still death at
appointed time while the Mu’tazilites say the killeas denied the
killed part of hisajal. If he were not killed he would have lived
longer Man dies only after exhausting tegstenance. Martyrs are
alive and well provided for by their Lord but onGod knowstheir
kind of life. Munkar and Naik would subject the dead to questioning
in the grave. The grave shall be like ParadisaHerrighteous and like
pit of fire for the devilish.

5.0 SUMMARY

The theological issue relating to deadial (life span), martyrdom and
sustenance havbeen with at the beginning of this unit. This is
followed by detailed discussion of tldoctrine of questioning of
the dead in the grave. An account of the tormemtsetsuffered
by the unbeliever and the beneficence to be enjoygdthe
righteous, withexamples from th@ur’'an and Hadith are given at the
end of the unit.

6.0 TUTOR-MARKED ASSIGNMENT

1. Write notes on deatlajal, sustenance and martyrdom

2. Give details of the questioning in the grave agdun Islamic
theology.

3. The Messenger of Allah said: “And the grave is @ith garden

among the gardens of paradise or a pit among tiseopihell-
fire”. Discuss this statement.
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1.0 INTRODUCTION

What is Resurrection? Will it be in spirit aloneinrbody and spirit? In
what order will itbe? What follows after rising up? WhatHsshrand
what is Hisab? How will the Last Day look like? These
eschatological issues and others like sins andecpuesices aflying
without repentance and divergent opinions of thgigia schools in
some of them are the issues raised and discusslegaevi in this unit.

2.0 OBJECTIVES

At the end of this unit, you should be able to:

o define resurrection and explain its nature

o highlight the order resurrection will take partiatll in regard to
Prophets

o describe the Last Day and its horror

o discusshashr, zisab and their significance on resurrection

o expatiate sin, repentance and consequence of dyitigout
repentance.
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3.0 MAIN CONTENT

3.1 Nature of Resurrection and its Definition

All the Revealed Books are agreed that there véllResurrection;
and so, it isessential to believe in it. Anyone who denies bl be
adjudged an infidelkgfir). The purpose of Resurrection is to obtain
the reward for obeying the commandments of Allad ponishment
for the disobedience of Him.

Meanwhile, there are three schools of thought oe thature of
Resurrection.

1. The philosophers who believe in it maintainatththe
Resurrection will be in spiribnly i.e. the return of souls to its
original nature before entering the body. They aej¢he
resurrection of the body as believed by the Muslithe Jews
and the Christians; and as the verses of QGue'an indicate.
Allah (SWT) says: “Does man think we shall nevet Ipig bones
together again? Indeed, we can remold even hiseffgig
(Q.75:3-1). He (the atheist) asks: “Who will giviéelto rotten
bones! Say: “He will give them life again Who cregtthem at
first.” (Q.78:39-40).

2. Some tender - hearted philosophers assertittall be in
body and spirit. Theyssert that some disjointed parts of the
body will be gathered together and restored to difier death
and that spirit will return to the body after iepgration.

3. The Islamic scholars maintain that Resurrectgin spirit and
body.

In the opinion of the majority, Resurrection is tle¢urn to life after its
extinctioni.e. when there is no more existence of the body,trace

nor seeing of it by the eyeBointer to this is Allah’s statement: “All
those that live on earth are doomed to die”; anlll tiings shall perish
except Him (His face). (Q.55:26-27).

And He Allah (SWT) says: “As We created you inityalve will return
you.” (Q.18:48). “As We started the first creatigvie will return it.”
(Q.21:104).

The Sunis are of the opinion that the return of the bodyifeowill
be after itscomplete separation from life, when none of itstpavill
exist to be seen. As illustration they refer toimevaccount of Prophet
Ibrahim’s practical experiment.
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“Take four birds, said He; draw them to you and thdir bodies to
pieces. Scatter them over the mountaintops thenttoain. They will
come swiftly to you”. (Q.2:260).

Sometimes it does happen that the earth will nebdethe bodies of
people such as the prophets, the martyrs the saller prayer,
muadhdhin the sifT saints, scholars of high integrity and upholdefrs o
Qur'anic teachings and injunctions.

Will Resurrection be with the original parts of thedy? Or will the
original parts of the body be replaced with anotihet will continue to
exist from the initial life till the end of it?

There are two views. One is that body will be rescted in the same
face but with different appearance. The followdrthe school of al-
Ash‘an hold on to the belief that there issurrection but with a
different body. The authentic statement is thatdhme body and face
will be resurrected. To prove this, we can usedhiity of human
beings to producevideo recorder showing the body, actions and
utterances of man.

SELF-ASSESSMENT EXERCISE

Define Resurrection in Islam. Give the differenoé®pinion regarding
its nature.

3.2 Order of Resurrection among some Prophets andashr
(the Gathering)

The first to come out of grave (i.e. which the kawill put forth) is
our Prophet Muhamma(®) He is the first to be resurrected; the first
to be at the Gathering place and the first to eRtadisedl-Jannal).
After him, among other Prophets is Prophet Nuh.

(A). The first person to enter Paradise after thepRets is Abubaker
(R). This has been confirmed either by tQar’'an or the HFadith and

has been the consensus of thédlama’ (Muslim Scholars). Allah
(SWT) says:

‘The Day Allah will resurrect them generally.
And He will inform them of all their deeds
Allah recorded it and they forget' (Q.58:96)
Allah (SWT) also says:
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The Kafirun assumed they will not be
resurrected! Say; No! by my Lord you will be
resurrected; and you will be informed of your
deeds.

And that to Allah is very easy. (Q.64:7). He (SWI90 says:

‘And that verily Allah will resurrect all that is

in the graves.’ (Q.22:7) and says: ‘He (Man)
said: who will resurrect the bone after it has
been decayed! Say: He who has created it in the
first instance will resurrect it. He has the
knowledge of every creation. (Q.36:79).’

Hashr: implies the driving together into gathering placéea
Resurrection frongraves. This includes those that will be rewarded
for their deeds like Man and Jin atfibse that will not be rewarded
like animals and birds.

Some opinions say that it will be those who will teevarded
that will beresurrected. The aborted pregnancy, if it was dfter
presence of soul in it will besturned with the soul like inmate of the
Paradise. If it was aborted before the presencsoof in it, it will be
like other body, it will be resurrected and turiedgand.

The categories of people in the gathering placé kel varied. The
pious will ride while those with little good deedlvwalk on their foot
and lafirs will be crawling. The gathering; is authentichtey the
Qur'an, Hadith and consensus of Muslim theologians. It is a truth
anybody who denies it is akr. Allah (SWT) says:

“The Day we will gather the pious before the
Lord of Mercy in group. We will drive the evil
doers to the hell fire as their return.” (Q.19:86)
And: “Gather together those who are wrong
doers and their wives and what they were
worshipping besides Allah; and guide them to
the road to hell fire (Jam); and keep them
standing; they will be asked”. (Q.37:23-24).

SELF-ASSESSMENT EXERCISE

Write notes on order of resurrection amashr.
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3.3 Last Day and Its Horror

The Last Day is from the period of gathering taeitg or till when the
inmate of Paradise will enter their abode and tivaisese abode will be
hell will enter it. It is called the Last Day besauit is connected with
the last days of existence.

It is called the Day ofQiyamah because of the Resurrection of the
people fromtheir graves and their standing before their Crealbe
period is to provide proof either in favour or agsi

The horror of Qiyamah: The suckling mother shall forsake her
infant; and (onthat day) each man will forsake his brother and his
mother and his father. For each one of them willtbat day have
much enough concern of his own. On that day thea#l be beaming
faces, smiling and joyful; and on that day therallshe faces covered
with dust and veiled with darkness. (Q.80:34-32).

Bodies will produce sweats whose odour will be wotisan the dead
animal. This will be according to the deeds of M#re questionings

of the Angel of the people about their deeds armar thhort comings,

and the witnessing of tongues, hands, feet, hgas and the skin; and
the heavens and earth and the night and day angrém®uncement of
the protector (Angels); and the receiving of theute and the

scale andSirat. The Glorious Quran contains abundance of
references to these.

On the length of standing there, nobody knows tbeia period.
Some say onéhousand years. Others say fifty thousand years. 40
day whose length is one thousapears on your calculation”: says
Qur'an 32:5. Allah (SWT) also says: “The Angels adithril will go

to him in a Day whose calculation will be equal to fifty
thousand/ears”. (Q.70:4).

There will be differences based on the differencethe deeds of the
people. It will be extended for thKafirs and in between for the
obstinate. It will lessen for the pious. Nothingthis will happen to the
Prophets and Saints and the Righteous. This isdbasehe saying of
Allah (SWT): “The great horror will not affect therthe Angels will
welcome them. This is your Day that you have beemgsed.”

It's Time. The knowledge of the time is with Allah. Howevtre Last
Day has many minor signs, such as multitude of antseuvil.

Among its major signs are the coming out of antri€thand the
descending of Prophet Isa; the coming out of GajMagog and the
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coming out of a Beast; and thising of the sun from its West. The
taking off of theQur'an from the hearts, and so on to all what the
trustworthy people reported in tiiadith.

All these about the Last Day and its horror andnsigre truth
confirmed by theQur'an and theHadith and the consensus of the
scholars. It is compulsory to have faith in thermyAne who denies
them is &afir Allah says:

On that day when the spirit and the Angels stanthupeir ranks; They
shall not speak except him who shall receive thectsan of the
Merciful and declare what is right. (Q. 78:38).

He (SWT) says: And every soul comes with its driver
and witness (Q.50:21). The day when some faces will
be brightened and others will be darkened.

The sun will be closed to the creatures on the BfaResurrection
up to a mile. Thepeople will be soaked in their sweats according to
their deeds. Among them are those who will be sdate their
ankles, some to their knees and some to their m@aaime among
them will drown completely. So says a Traditionatel to the
ProphetMuhammad.

Allah says:

Men, fear your Lord and fear the day when no
parent shall avail his child; nor any child his

parents. Allah’s promise is surely true. Let the
life of this world not deceive you; nor let the

deceiver trick you concerning Allah.

The Last Day and the Horror of the gathering i€ tiMay the Merciful
God makes it easy for us. Among the means of réfeh it is the
obedience of Allah; fulfilment of responsibilityassisting those in
hardship, feeding the hungry people and accommuglahie travelers.
SELF-ASSESSMENT EXERCISE

Give a vivid portray of the Last Day and its horror

3.4 Al-Hisab (Accountability)

Literarily al-Hisab is to make account. Technically it is the summgnin

by Allah His creature on the Day of Resurrection to renadeoant
of his deeds, good or badords or actions after receiving the records.
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He will question them on their deeds by talking tbem naturally
without letter or soundn a manner which will allow them to hear it or
with sound and letters as He may wish. The accilityacan be by
the Angels only; and it can be by Allah and the @lsgatthe same
time.

The infallible Men (Prophets, Saints and Holy Mevi)l not render
any account. Salso are a 70.000 people that will enter paradise
without rendering any account eantained in a Prophetigad:th.

Allah will give the accounts of all at once. Thecaants of one will
not disturb Himfrom the other. It will be easy for one and hard fo
another. For some it will be open or public whitg bthers it will be
through the mercy of Allah or through his justitieese will depend on
the nature of deeds. The easiest account is thebetveeen Allah and
His worshipper secretly that no other person kndarsything about
him).

The wisdom behind this belief in accountabilityasshow the degree of
honour of the pious and the extent of decreasé@fmrong doers and
to encourage people to do good. It also aims atirggras strong

warning against evils.

There are references to this creed in @&’an, Hadith and the
consensus o$cholars. Allah (SWT) says: “As for him who will be
given his book in his right hand, he shall recedasy reckoning; and
he that is given his book to his back, he will ikedor his destruction
(Q.84:7-11). He (SWT) says: Those are the renigi®ef the share of
what they have done. Swift is the reckoning of Al@.3:199).

SELF-ASSESSMENT EXERCISE
Discuss the Islamic eschatological tenealbHisab.

3.6 Sins, Repentance and Consequence of Dying Witho
Repentance

According to the best of the opinions, Sins arad#ig into two, minor
and major. This is the opinion éthlu’s-Sunnah(Orthodox Majority)
and Mu'tazilites (Rationalist Minority). The majosins are not
exhaustible. Among the signs to know them are:

(@) Attraction of capital punishment
(b) Incurring of fixed punishment
(© Cursing of perpetrator of such sin
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(d) Describing it as wrong doing.

The most grievous sin is associating of partnehwitlah, murder,
magic, eating of wealth of the orphan, devouringustiry, running
away from battle front, slandering of faithful woman. Others
among the major sins are lying about the Prophe&aW}px
committing of adultery, disobeying of one’s paremtsd false
witness. Others ararrogance or haughtiness in the disobedience of
Allah; it is a destructive quality even the person is religious. All
other sins outside these are minor sins withouitilig its number.
Minor sin turns major on the following basis:

1. Persistence on it (2) Underrating of it, dergiifjoy in
committing it and being proud of it. (3) Encouragipeople
to emulate it.

Seeking Forgiveness from Allah can only be by repece. “Allah
will not forgive any association with Him. He caordive any sin
besides that for whom He likes.

The minor sins are atoned for by:

I. Moving away from major sins. Allah says: if yavoid the
grave sins you arrbidden we shall pardon your evil deeds and
admit you to an honourable plamaradise). Every act of worship
attracts atonement for sins.

Repentance:Literarily, it means to turn or to come back. Teiclafly,

it meansthe following conditions: (1) To avoid sins (2) T&how
remorse (3) Having intentionot to commit such sin again in life.
(4) To return property to its owner or to seekgiveness from
him. If this is not possible, he should increasedydeeds for the
pleasure of Allah possibly Allah may have mercyhom in the Day of
Resurrection. (5)t must be done before death. (6) It is compulsory
for the sinner to repent as earlypassible without delaying it. Delay
of repentance is also a sin in itself.

Pointer to this is Allah’s word: “Repent for youndefore Allah
generally O youbelievers. And “O you believers turn to Allah in
true repentance” (Q.66:8). “Tell th#isbelievers if you avoid sins
you are to be forgiven all what you have done ire tpast”

(Q.8:28).

For the minor sins there is acceptancdanibahrepentance for Allah
says.
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He is the one accepting the repentance from Hisasés (Q.9:104).

If the sinner repeats the sin, will iswbahbe accepted? The Susn
assert that this has not violated his repentangeneeds to renew his
tawbah for committing another sinBut from the point of view of
Mu’'tazilites (Rationalists) they maintain that hiawbah has been
violated, because among the conditionsastbahis determination not
to return to sin again.

Dying without repentance from grave sins:The Suniis say that the
affairs of anyone who committed grave sins withagentance before
his death, his affair depends on the decision ¢dhAhis Lord. If Allah
wishes He forgives him and admits him ifaradise. If He wishes he
punishes him without admitting him everlasting ihet hell.
Allah says: “Allah will not forgive those who assate other gods with
Him, but He will forgive who He wills for other sy (Q. 4: 48; 116)
“and whoever does an atom’s weight of good shalliseand whoever
does an atom’s weight of evil shall see it also’9@)7-8).

The rationalist Mu'tazilites say such person whonautted grave
sin withoutrepentance till he died will be perpetual in H&In the
other hand, the Sumnare of the opinion that anyone who died with no
repentance from his sins the decision of his adfaiepends on Allah
(his Lord).

It is not compulsory to punish believers for contimg some sins
among themajor sins because punishment for such leadsuto as
can be seen from the view of tAsh’arite group, which is contrary to
the Ma'turidite group, who say that it is compulgsdo punish some
believers who commit sin.

It is not compulsory to punish some believers wibonmitted major
sins thoughavoidance of it is very important. But in the caseeward
in the Day of Resurrectiothe evil will be rewarded in the same
measure.

Allah says: “One who comes with evil to him will tnbe rewarded
unless with equameasure. But the good deed is accepted for the
servant in manifold. Or in another case teavard will be multiplied

by Allah till He is pleased. Allah says: He thatedogood
deeds shall be repaid in tenfold (Q.6:160); He sdyte Allah
multiplies for whom He likes” (Q.2:261).
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4.0 CONCLUSION

Belief in Resurrection is an essential article aitHf in Islam. Its
purpose is toobtain reward for obeying commandment of God or
punishment for the disobedience &fim. While the rationalists
maintain that the Resurrection will be in spirithgnthe majority
opinion in Islam teaches that it will be in spaitd body.

There will be hashr on resurrection which implies the driving
together of menjinn, animals and birds into gathering place after
Resurrection from graveB8a‘th andQiyamahare two technical terms
interchangeably used in the Islaneischatology implying Resurrection
and Raising up.

Qiyamah will be horrible for the unbelievers while nothingg the
horror will happen tahe Prophets and Saints and the Righteous.

It is also a requirement to believe in tlesh@atu “s-Sa‘ahi.e.
indications that the Hour is imminent and that ¢hewill be
accountability Qisab).

Sins are divided into major and minor. They areniqmardonable by
repentance. Therationalist Mu’tazilites say such person who
committed grave sin without repentance hié died will be perpetual
in Hell. On the other hand, the Sunnis are of thpnion that
anyone who died with no repentance from his simsdécision of his
affairs depends on Allah (his Lord).

5.0 SUMMARY

At the onset, this unit explains the meaning of IResction gives the
opinion of three schools of thought on its natund atates its purpose.
It then gives a hint of the ordenitould follow and presents théashr
event in detail. It enumerates ashratu "s-Sa‘ah ginds a vivid
picture of the horrorQiyamah would be for the unbelievers. It
mentions accountability and describes it. It codelk with a
discussion of sin, repentance aoohsequences of the unrepentant
sinner.

6.0 TUTOR-MARKED ASSIGNMENT

1. What is the Islamic concept of Resurrection? Give various
forms it will take from the point of view of the riaus schools
of thought.

2. Paint a vivid picture of the horror of al-QiyamaButtress your
points with Quotations from the Hour’'an .
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3. Discuss the polemics on sin, repentance and coeseqs of
grave sin
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1.0 INTRODUCTION

You would have one time or the other read or ligteMuslim scholars
discussing events that will take place after de§tme of such issues
are those presented to you in the first and secmiis of this module.
In this unit we are going to present the remainisgues providing
their bases from Islamic sacred sources whereablail

2.0 OBJECTIVES

At the end of this unit, you should be able to:

o explain Islamic concept of what will happen to Recof Deeds
in the Here-after
o discuss the nature and significance of WeightMedsurement

o explain the concept of A Sirat (the Bridge),al-Hawd (the
Tank) andash-Shat‘ah (Intercession)
o describeAl-Jannat wa "n-Mr (Paradise and Hell).

3.0 MAIN CONTENT
3.1 Record of Deeds

This record refers to the book in which the Andedse written the
deeds of aervant, speeches, intentions and actions of vampauts of
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his body in this world. Every believer will receitkis record inal-
Qiyamah (the Day of Resurrection) as explained in the eh@ources
of the Muslim creed, th@®ur'an andHadith.

According to a Prophetic Tradition:

Every servant of God has a daily record of his
deeds. If a believer's record is devoid of
Istighfar (seeking forgiveness), it will be folded
dark black. When it contairstighfar it will be
folded in pure light.

Furthermore, it is clear from th@ur'an and Hadith that all people in
general will receive their record of deeds physically except the
Prophets, the Angels and those whal enter Paradise without
reckoning.

It is reported that each person will be called upmneceive the record
which will be flown from Allah’s treasure and sti¢& his neck. Then
the Angels will collect thenfrom their necks and give them in their
hands. Those who obey the commandmenglih will have their
records with their right hands. The disbelievert have theirswith
their left hands. The wrong doers will collect tisethrough different
modes.

“He who is given his book in his right hand
will say Ah here! Read my book” (Q.69:19) He
who is given his book in his left hand will say:
“Would that my book was not given me!
Would that | know nothing of my account!”
(Q.69:25-26) “ but he that is given his book in
his right hand shall have a lenient reckoning
and go back to his people rejoicing. But he that
is given his book from behind his back shall
call down destruction on himself and burn in
the fire of Hell” (Q.84:7-13).

“The works of each man we have bound on his
neck on the Day of Resurrection, we shall
confront him with a book spread wide open
(saying); Read your book” (Q.17:13).

The reading of the books of records is also cordadmEveryone will
read his book even if he is unlettered. When B@min reads his
Record his face will be bright out of joy. When tKefir reads his
Record his face will be blackened out of sadness.

Since this record of deed is confirmed by @er'an and Hadith and
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consensuspinions of scholars; it is compulsory to believeand
anyone who denies islkafir. Even though, the whole affairs and its
workability are with Allah.

SELF-ASSESSMENT EXERCISE

Discuss the concept of Record of Deeds from thentpof view of
Muslim eschatology.

3.2 Weight and Measurement

That concrete weighta(-Wazn will be used to measure the deeds of
mankind onthe Day of Resurrection is real contrary to themaef
Mu'tazilites (Rationalistsyvhich say it only means Justice of Allah.
It is compulsory to have faith in it because itasnfirmed by the
Holy Qur'an, the Hadith and the consensus of the opinion of the
scholars.

“And weight on that Day is real”. “And the
weight of Justice will be placed forth on the
Day of Resurrection” (Q.41:28).

“Those whose (good) deeds are weighty on that
Day will be successful; and those whose (good)
deeds are not weighty will be the losers”

(Q.7:8-9).

For the Prophets, the Angels and those who wikeRaradise without
reckoning there will be no weight for them.

The deeds of theafirs will be weighed; and they will receive
punishment. On theother hand Allah says: “On the Day of
Resurrection, we shall not give any weightthem” (Q.18:105).
This is referring purposely to measuring the deefdkafirs, such as
goodness to the family or kinship which will be wgleed to
compensate for their evdleeds.

Belief in the measurement is put in place so thare servant of
Allah will be mindful of what is for him and whas iagainst him in
goodness and evil.

On resurrection, the Measurement will also make skevant see his
deeds clearly form himself. It is also a sort ofewnation for the
servant to see whether he will have farht even without seeing it in
the present world. The similarity of the worldlyesis is enough for
us to believe in it. We leave the truth about itAbmighty Allah.
Anyonewho denies it is &afir.
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SELF-ASSESSMENT EXERCISE

Discuss the significance of Measurement of Man’sdreé (Wazn) that
will take place on Resurrection.

3.3 As-Sirat (Crossing the Bridge)

The literal meaning ofsa Sirar is path. In the Islamic eschatology it
is a bridgeplaced on Hell. Everybody first and last will passger it.
As for the unbelieversKufar, they will not be able to cross and there
will be nothing for them other than to fall intcsipit. Based on a
report, those that will pass over it will includbet Prophets, the
Truthful and those who will enter paradise with no rendeahgny
account; all of them wiléxperience no hardship.

The Sirat has been described as thinner than a single hdisharper
than sword.Angels are standing by its two sides. It is likenagnet
and barbed-wire more dreadeldan those in this world from the
beginning to the end. It is flexible; could be mavr and wide
depending on the person’s deeds.

While the Sunns (Orthodox Muslim) confirm it, the Mu'tazilites
maintains that iis only figurative. Some interpreted it to mean the
Barzakhstage (the period betwedrath and Resurrection). Obviously
the existence of it as it was described will notkenat possible for
anyone to crossover it easily. It may be the patla coad leading to
Paradiseor Hell. The Sunni Muslims say its existence asdbsd

IS not unacceptable to thellect. It is compulsory to have faith in it
and work in preparation for crossing over it. Allaays: “Move
forward over theSirat.” The Prophet said: “Théirat Bridge will be
placed over the Hell fire; | and my Ummah will e tfirst to cross it.”

It is compulsory to believe in the existenceSolat as mentioned in
the Holy Qur'an leaving the best knowledge about it to Almighty
Allah.

The barbed-wire by the two sides of tfieat is long enough to hook
any onecrossing over it.

It is reported that among those who will pass yabel it are the
righteous Mazmins; those that are going to be destroyed on it by
falling into the abyss of fire andemaining there forever are the
disbelievers and hypocrites; and those who williaeg there for a
while before and then being rescued are the sirar@eng theMamin.

And those that will be salvaged from the hell drese whose books of
righteous deed amgeighty. Some will pass over it in the twinkling of
an eye; some like lightening; sortike wind, and others like a flying
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bird and others like grasshoppers. Others are tivbsewill walk and
those who will crawl. Pointer to this is the injaion of Allah:

“Everyone of you will pass over it; this is a
concluded issue with your Lord. Then We will
save those who are pious and leave the
disobedient in it on their knees” (Q.19:71-72).

SELF-ASSESSMENT EXERCISE

Give details of the belief that crossing overSaat is verity in the
Muslim eschatology.

3.4 Al-Hawd (The Tank or the Basin)

It is reported inffadiths of Bukhart and Muslim that the Prophet said:
“My tank is a month’s journey and its surrounding is alsma@nth’s
journey. The colour of it is whiter than milk. ltsdour is more
fragrant than aromatic-musk. Its cups are more thamber of stars in
the sky. Anyone who drinks from it will not feelitsty forever.”

There are different reports on the wideness ofTaek, its quantity
and number as there are different reports regardisigtime of
existence. The majority’s opinion ithat it will be found before
passing theirat for people to drink from it after coming out frotime
grave. Others say that it will be after passingdinat, because its water
is from al-Kawthar for the people to drink from it when they will
be stopped aftefirat to revenge among themselves. Thafsr of
Qurtulx states that the tanks are two. The point howasehat every
Prophet will have a tank for his community from wiithose who
fulfill their religious obligations and are righte® will drink.

Those who will be sent away and denied drinkingrfriv are the
Kafirs, thedisobedient and those who do not believe in itstexice.
The Mu’'tazilites reject the view about the descadptof the Tank.
They say itonly implied something of the pleasure of Allah aihiHe
gives to whomever He wishes among his servantss iBhcontrary to
the text of the7adrth.

The truth is that the Tank or the Spring is reab. @elieve there is

Tank of Spring for the best of the Prophets is colsqry as it is
reported in the sacred texts.
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SELF-ASSESSMENT EXERCISE

Summarise belief in the existence Bawd for the Prophet in the
hereafter.

3.5 Al-Shafi‘ah (Intercession)

Al-Shati‘ah literally means intercession or request for gosgniom
somebody for somebody. The intercession of the gty Allah
connotes pardon. Verily he wippardon anyone that says: ilaha
ilallah “There is no deity worthy of worship excepilah” and
believe in the message of the Prophet that wasteemim even if he
did notdo any righteous deeds. Allah will shower His meotyhim
by not putting him in theHell fire without intercession of anybody.
He Allah (SWT) says: ‘He punishes whoever He wished forgives
whoever He wishes’ (Q. 2:284).

The Prophetf) is the Intercessor to be accepted before anyr®the
among theProphets, Messengers, Angels who are close to Alkah
has been reported from tBaikhart and Muslim in their collections
of Hadrth: ‘I am the first intercessor whosaercession will be firstly
accepted’.

There are five kinds of intercession:

1. The intercession during the judgement to religiie entire
creatures, believerand the disbelievers, for the length of
standing orgiyamahand its horror. This isspecially for the
Prophet §). It is called major intercession. It is the fipgise
worthy position; the remaining ones will be in respectlaise
who will be inmates of Paradise and the inmateshef Hell.
Allah (SWT) says: ‘Verily your Lord will soon putoy in the
praise - worthy position’ (Q.17:79).

It was reported that when the situation will be eatable in
the standing placeand the people will be longing to be
dispatched, even if to the hell fire. They will imspired that
the Prophets are intermediaries between men an@rimetor.
They will then go at this time to the Prophets from Adam to
Isa. They will request them timtercede from the horrible
situation. Every one of the Prophets will give eseuuntil
when they will come to Prophet Muhamma&ij and request for
his intercession. He wiay | am for it. He will then intercede
and his intercession will be accepted. Then dber will be
opened for other intercession.
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2. Intercession for a group of people who will erRaradise when
they are rendering account of their deeds. Thissggecially for
the Prophety) too.

3. Intercession for the elevated level.

No disagreement among the Scholars of Islamic Tuwgolon
those three types of Intercession.

4. The intercession for those who commit major $ived deserved
to enter Hell before entering into it.

5. The intercession for the removal of thos@wbmmit major sins
from hell fire.

These last two are rejected by the Mu'tazilites #reKharijites who
believe thatanybody who commits major sins will live in helldi
perpetually. TheAsh'ariyyah the Maturidiyyah and some among the
Rafidites confirmed this.

Opponents of the intercession buttress their stavitts the saying of
Allah. The intercession of the intercessors would not fietigem
(Q.74:48); and ‘théay when no soul will be able to do anything for
another soul. Allah will then reigsupreme.’ and ‘Fear the day when
no soul will Dbenefit another soul; and Intercession
will not be accepted from him. (Q.2:48). And ‘Werdohave any
intercessor and not a closed friend’ (Q.26:100-18nd ‘Nor any
ransom will be taken for it and Intercession wilbtnbenefit it.
(Q.2:48,123).

The reply to these is that the general meanindghe$e verses refers to
the specific intercessions, for increase in rewardhkis will be
specifically for the believers based tme HFadith. ‘My Intercession
will be for those who commit major sins among coynmunity’.

Meanwhile there are references in the HaBur'an confirming
Intercession.

Allah says: “On that day intercession will not béhexcept from
one who Allah haggiven permission and pleased with his word”
(20:109). He (SWT) also says: “There is no anyercgssor except
after this permission” (Q.2:255).

When theQur'an contains many verses on a particular topic, pait o
negating itand part of it confirming it is not possible thabatQur'an
negates and what it affirmsre the same, so that there will be no
contradiction. This is not possible. It will theoeé be clear that
negated Intercession is not the affirmed one. Tégated intercession
Is theintercession of the unbelievers while the affirneércession is
the intercession of the sinners among the Ummabk. Aiiophet said:
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“My Intercession will be for those whoommitted major sins among
my Ummalh.

Allah (SWT) says: “Seek forgiveness for your simdar the believers,
males andemales” (Q.47:19). The one who commits major sia i
believer. The seeking oProphetic forgiveness for him will be
accepted based on the word of Allah: ‘And lageur Lord will give
you what will please you’ (Q.93:5). And as for th&adith which
says: ‘Those who committed major sins among my camty will

not have access tay Intercession’ it has been agreed upon that & wa
fabricated; and that if it is authentic it is inspect of those who
renounced Islam among them.

SELF-ASSESSMENT EXERCISE

Clarify the Muslim eschatological conceptsifati‘ah (Intercession).

3.6 Al-Jannat wa n-Nir (Paradise and Hell)

Al-Jannahliterally means garden. As a theological term¢annotes
the abode of rewards, which Allah preserved forltakevers.

Ibn Abbas and his group say that it is seven abadgsradise. The
highest of it and best iBirdaws, followed by Naim, Ma'wa, Khuld,
‘Adn, Dar ul-salam and the last one Baru I-ljl al.

Majority agree that it is foulNaim andMa'wa are for him who fears
his Lord.They are belowAdn andFirdaws.

Others say there is only one Paradise. The namesjust
testifying to it toconfirm its meaning and place above the seven
heavens and under tharsh. The important thing however is to have
faith that there is an abode which Allah preserfigedhe pious called
Paradise. Therein are what eyes have not seen baidears have not
heard of and its thinking has not occurred in tearh Therein are
what will interest the souls, and what the eye$ evjoy. Whether it is
only one or many thknowledge of it is with Allah.

An - Nar (Hell): An-Nar literally means a smooth body which
burns. In theMuslim Eschatology, it means Hell, the Abode of
Punishment preserved for the sinnetsch is calledJahannamlt has
seven gates every one of which has its own porfibere is a gate in

it for Muslim culprit, gate for the Jews, gate for the Christjayate for
the Sabians, gate for the Zoroastrians, one fordibleworshipers
and one for théwypocrites. Hell is of seven grades or more or.less
The knowledge of its nature and its place is leflmighty Allah.
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Existence of Paradise and HellThe opinion of generality of Muslims
Is that Paradise and Hell exist and have beenedegty Allah) with
references to:

1. The story of Adam and Hawa. They were madev® in the
Paradise and expellddom it, because they ate the fruit from
the forbidden tree. The description of theradise where Adam
lived is the description of Paradise Daru’l-Akhirah . Allah
says:

‘Here you shall not be hungry nor be naked;
You shall not thirst nor feel the scorching heat.’

He says: (reaching there) they shall feel neitherdcorching heat nor
the biting cold. As this has confirmed the existerof paradise
then it points to thexistence of hell too.

Allah says about Paradise “it is preserved forgioeis.” He says about
hell that: It is preserved for the disbelievers’.

The Mu‘tazilites and Kharijites denied their existe. They said that
both of them will exist in the Day of Reward (fohet following
reasons).

1. Because Allah says: it is larger than the kaavand earth. If it
already exists, is it in the heavens or on theh@art

2. Their existence is for reward and punishm&saward and
punishment have natarted now; therefore their existence now
is frivolous.

3. Allah says: “Its food is forever” if it is aady existing

actually, it will be annihilated because Allah says:
“Everything will perish except His mighty facBince it is not
possible for its food to be perished, then it waidit exist unless
on the Day of resurrection.

Response to the second assertion is that.

The rationale behind its existence is known to Aimy Allah. Not all
the existingthings are rationally understood. Since injunctifnasn
the Qur'an andHadith havepointed to their existence, it is a matter of
compulsion to have faith in them.

Everlastingness of Paradise and HellThere is consensus of

opinion on theeverlastingness of the two (Paradise and Hell) ahd
what are therein.
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Some theologians however have contrary view sagiagboth of them
will perish. The evidence put forward by them idahls word about the
dwellers of Hell.

“They shall abide as long as the heavens and
the earth endure unless your Lord ordained
otherwise. Your Lord accomplishes what He
wills.” And His sayings about dwellers of
Paradise,

“As for the blessed, they shall dwell in Paradise
as long as the heavens and the earth endure,
unless your Lord ordains otherwise; and
(theirs) shall be an unfailing gift.”

SELF-ASSESSMENT EXERCISE

Clarify the belief that the existence of al-Janaald an-Nar is verity.
Give the vagrantiews where they exist.

4.0 CONCLUSION

Since the concept of Record of Deed is confirmedhgQur'an and
Hadith and consensus opinions of scholars; it is compylgn believe
in it and anyone who denies iskafir. Because the HolQur'an, and
Hadth mention it, the majority opinion excegite Mu'tazilites, also
maintains that concrete weight will be used to mea®eeds oMan
on Resurrection. So also is crossing ovweSfiaat, as mentioned in the
Holy Qur'an leaving the best knowledge about it to Almighty afl|
existence of Tank of Spring fathe Prophet for which only his
faithful adherents will have access asithf: ‘ah (the intercession
that Allah will grant His chosen ones on the LastyDIt should
also bebelieved that rewards of the righteous shall béanadise;
and the punishments of tk@believers shall be in the hell- fire.

5.0 SUMMARY

This unit opened with an account of the conceptRetord of
Deeds in the Muslineschatology. It then established that concrete
weight will be used to measure the Records; antdiassing over @&
Sirat is verity; the existence dfawd (a tank of spring) for th@rophet
Muhammad and that Allah will grant intercession féis chosen
ones on thé&ast Day. A discussion of Paradise and Hell coutstg the
last section of the unit.
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6.0 TUTOR-MARKED ASSIGNMENT

Write notes on (iWazn (ii) Sirat (i) Hawd

Comment fully on th&ur’anic verse: “On that day intercession
will not benefit except from one who Allah has giveermission
and pleased with his word” (20:109).

3. Examine the concept of Paradise and Hell inildetRoint out
the differences of opinions where they exist.
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