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INTRODUCTION

CRS151 ‘Religion and Society’ is a one sdrreswo credit unit
foundational level course. It will be available @l students to
take towards the core module of either the CediéDiploma/the
B.A. in Christian Theology. The course is suitafde any foundation
student in the schools of Arts and Social Sciences.

The course will consist of 15 units whichvolves an exposure
of students to the dynamics, practice and placeReligion in the

pre historic societies of the world through to ttentemporary society
of the modern times. These you will study &isis the political,

cultural, scientific and sociological developmerit the times. The

material has been developed to suit students irerdidoy using more
practical examples from our environment. The intenis for you to

demonstrate sound knowledge of the various type®okties and their
religious beliefs and practices. You will be regdirto read journals,
periodicals and relevant text books.

WHAT YOU WILL LEARN IN THIS COURSE

The course is aimed at introducing the studenteedasic concepts of
society, its nature and its development from psgenic to modern
times with a view to studying how religion has aged and
influenced all other phenomenon of human endeaVbe course
therefore, will focus on the following:

Modulel

In Module 1, you shall be looking at ‘the study tne society
and religious behaviour.” Under this, you will syuthe meaning, nature
and development of society and the famctiof religion vis-
a-vis postulations like the Marxist, Weberian andurkheimian
theses. The dimensions of religious behavior aralr tlorganization
will also be studied.

Module2

You will be reading about religion and modernitytims module. As a

guide, you will be studying some importartepomenon such as
religion and stratification, religion and culyr religion and

secularization, politics and religion and scienceé eeligion.
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Module3

This module will focus on religion and family. Sudmportant

discourse as sexuality and religion, family composj descent pattern,
authority pattern, courtship and marriage, p#reod, divorce,
religion and health, and HIV and Aids will be tbentre of your study
here.

COURSE AIMS

The aim of C15IReligion and Society’is to give the student sound
knowledge in the basic concept of society and thgies with a view
to understanding the place, the practice and thetifon of religion in
our society.

COURSE OBJECTIVES

To achieve the aims set above, there ate oserall objectives.
In addition, each unit also has specific objectividge unit objectives
are included at the beginning of each unit. Youusthearefully read
them before you start working through the unit. yrivall serve as a
guide to you as you progress in the study of eaghand also help in
self evaluation.

Stated below are the objectives of this courserdli® no doubt that
as you successfully work towards the achievemernhege objectives,
the aim of the entire course would have been aeldiev

On successful completion of the course, you shdwdd able to:
Differentiate between the various typessotieties. Identifythe role of
religion in the society.

Appreciate the different religious behaviour.

Demonstrate sound knowledge on the influence ofdematy on
religion and vice versa.

Differentiate between culture and religion. Outlthe role of religion in
politics. Identify the impact of religion on thenfialy.
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Acknowledge and appreciate the place of religiomealth care and
HIV/AIDS.

WORKING THROUGH THISCOURSE

To complete this course, you are required to réadstudy units, read
recommended books and read other materials provagdtde National
Open University of Nigeria (NOUN). Each unitontains some
self Assessment Exercises (SAE) and at some piiritee course, you
are required to submit assignments for assessmapbges. At the
end of this course is a final examination. Statezglolw are the
components of the course and what you have to do.

COURSE MATERIALS

Course Guide
Study Units
Textbooks
Assignment File
Presentation

abrwnhPE

In addition, you must obtain the text materialseylare provided by the
NOUN. Therefore, obtain your copy. You may oalbe required to
purchase your own copy from the bookshops. You ncantact
your tutor if you have problems in obtaining thettematerials.

MODULESAND STUDY UNITS

CRS151'Religion and Society’is divided into three modules with a
total of 15 units. They are structured as follows:

Module 1: THE STUDY OF SOCIETY AND RELIGIONS
BEHAVIOUR

Unit 1: The concept of Society

- Introduction: The meaning of Society
- The nature of Society

- The development of Complex Society
- Social Institutions

- Modern Society

- The Good Society

- Measuring Society
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Unit 2: Religion in Society

- Introduction: Religion and Society
- Religion and social cohesion

- Religion and social control

- Religion and social support

- Religion and social change

- Religion and psychotherapy

Unit 3: Function of Religion

- Introduction

- The integrative function

- The Marxist Critique: Religion and social control

- The Weberian Thesis: Religion and social change

- Liberation Theology

- Durkheimian interpretation of role of religion society

Unit 4: Dimensions of Religious Behaviour

- Introduction

- Belief

- Ritual

- Experience

- Varieties of religious behaviour

Unit 5: Organization of Religious Behaviour

- Introduction

- Ecclesiae

- Denominations

- Sects

- Cults

- Comparing forms of religious organization

Module2: RELIGION AND MODERNITY
Unit 1: Religion and Stratification

- Introduction

- The sub-urban church

- Religion and radical politics

- Religion among the oppressed

- Religion: Radical and conservative
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Unit 2: Religion and Culture

- The idea of culture
- The elements of culture
- Some aspects of culture
Religion as culture

Unit 3: Religion and Secularization

- Introduction

- The sources of secularization
- Secularization as modernizing
- Islam and the secular world

- Religion and the secular world

Unit 4: Religion andPolitics

Introduction

- Power and authority
Political Participation
Religion as a force

Unit 5: Religion andScience

- Introduction: An overview

- Science in society

- The growth of science

- The two cultures: science and humanism
- A complimentarily

- The future of science and religion

Module3: RELIGION AND THE FAMILY
Unit 1: Sexuality and Religious Discourse
- Introduction

- The history of sexuality

- Religious discourse

Unit 2: The familyPatterns

Composition: What is the family?
- Descent pattern: To whom are we related?
Authority Pattern: Who rules?
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- Religious prescription and sanctions
Unit 3: Marriage and Family

- Courtship and mate selection

- Parenthood and grand parenthood
- Adoption

- Variation in family life

- Divorce

- Religious influence

Unit 4: Religion andHealth

- Religion and medicine
- Individual and family health
- Religion and HIV/AIDS

Each unit contains a number of Self Assessmentdses (SAES). In
general, these self-tests question you on the ralteyou have just
covered. It may require you to apply it in some sdy will help you to
measure your progress and to reinforce your uraleilsig of the
material. Together with the Tutor Marked Assignnse(ifMA), these
exercises will assist you in achieving the statining objectives of
the individual unit and of the course.

SET TEXT BOOKS

You are required to purchase these textbooks statémlv. They are
compulsory for you:

Schaefer R. T. (20013ociology, seventh edition. New York, McGraw
Hill Companies

Schaefer R. T & Lamm R. P. (199%pciology: A Brief Introduction,
New York, McGraw — Hill Companies

Swatos Williams H. (1993Gender and Religion, Brunkswick N. J.
Transaction.

Mckee J. B. (1981)he Sudy of Society, New York CBS College
Publishing

Peter Berger (1967The Sacred Canopy: Elements of Sociological
Theory of Religion, New York Double Day Publishers

Emile Durkheim (1948)'he Elementary Forms of Religious Life. New
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York, The Free Press.

Bryan Wilson (1969)Religion in Secular-Society, Baltimore, Penguin
Books

James W and Vander Z (199The Social Experience: An Introduction
to Sociology, New York, McGraw-Hill Inc.

Zellner W. W. & Marc P. (1999rome Cults and Spiritual
Communities. A Sociological Analysis, Westport, C. T. Praeger.

ASSIGNMENT FILE

The assignment file will be posted to you in duarse. In this file, you
will find all the details of the work you must sultrto your tutor for
marking. The marks you obtain for these assignmewtk count
towards the final mark you obtain for this coursiurther
information on the assignment will be found in thgssignment file
itself and later in the course guide in the secbanassessment. There
are 30 assignments for this course as each unibaded with a
minimum of two assignments.

ASSESSMENT

There are two aspects to the assessment of thissecolirst are
the Tutor Marked Assignments (TMAS) and secondrethe a written

examination. In tackling the TMAs, you are expectad apply

information, knowledge and experience gatheredndutiie course. The
TMA must be submitted to your tutor for assessnremiccordance with
the deadlines stated in the assignment file. Thek wou submit to your
tutor for assessment will weigh 50% of your totalucse mark. At
the end of the course, you will need to sit forirsalf examination of
three hours duration. The examination will carryvaight of 50% of

your total course mark.

TUTOR MARKED ASSIGNMENTS (TMAYS)

There are fifteen TMAs in this course. You are eted to carry out the
assignments and submit accordingly. The score fiteenbest three of
the fifteen TMAs will be computed to form your assment score. Each
will be marked over 10. The 30 score from the thrbest
assignments will however form 30% of your total recdor the
course. The final examination will produce the ré8%o, thus making
the total score for the course 100%.

10
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Assignment questions for the units in this counse @ntained in the
assignment file. You will be able to complete yassignments from the
information and material contained in your $etoks, readings and
study units. However, it is desirable in all degteeel education to
demonstrate that you have read and researched wdety than the

required minimum. Using other references will giweu a broader view
point and may provide a deeper understanding ocsubgect.

When each assignment is completed, send it, togetfitie a TMA form
to your tutor. Make sure that each assignment esagbur tutor on or
before the deadline given in the assignment filéod any reason you
cannot complete your work on time, contact youritubefore the
assignment is due, to discuss the possibility of extension.
Extensions will not be granted after the due datéess there are
exceptional circumstances.

FINAL EXAMINATION AND GRADING

The final examination for CRS151 will be of threeuhs duration and
have a value of 70% of the total course grade. €ramination
will consist of six essay-type questions dividedoirthree sections
from the three modules. You will be required toesatpt four
guestions with at least one from each section. déftective coverage
therefore, you are expected to study thoroughlytlal units in the
course.

Endeavour to maximally utilize the time between tloenpletion of the
last unit and the commencement of the examinatiarevise the entire
course. You might find it useful to review your TAnd comment on
them before the examination.

COURSE WEIGHTED SCORES

The following table lay out how the actual courseigited score is
broken down.
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TABLE 1: Course Weighted Score

COURSE GUIDE

ASSESSMENT | MARKS

Assignment Best three marks of the 15 count
1-15 at

Final Examination 70% of overall course marks
Total 100%

COURSE OVERVIEW

The table brings together the units, the numbevesks you should take
to complete them and the assignments that foll@mth

TABLE 2: Course Organizer

UNI | TITLE OF WORKS WEEKLY | ASSESSMENT

T ACTIVITY | (End Of Unit)
Course Guide 1 1

1 The concept of Society 2 Assignment 1

2 Religion in Society 3 Assignment 2

3 Function of Religion 4 Assignment 3

4 Dimensions of Religions Behavior 5 Assignment 4

5 Organization of Religions Behavior 6 Assignment b

6 Religion and Stratification 7 Assignment 6

7 Religion and Culture 8 Assignment 7

8 Religion and Secularization 9 Assignment 8

9 Religion and Politics 10 Assignment 9

10 Religion and Science 11 Assignment 10

11 Sexuality and Religious Discourse 12 Assignmént

12 The Family Patterns 13 Assignment 12

13 Marriage and Family 14 Assignment 13

14 Religion and Health 15 Assignment 14
TOTAL 16 16

12
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HOW TO GET THE MOST FROM THIS COURSE

In distance learning, the study units replace tinévarsity lecture.

This is one of the great advantages of distancenileg you can

read and work through specially designed study mad$eat your own

pace, and at a time and place that suit you bé#kTof it as reading

the lecture instead of listening to a lecture. le same way that a
lecturer might get you some reading to do, theystudts tell you when

to read, your text materials or set books. Yoummvided exercises to
do at appropriate points, just as a lecturer might you in class

exercise.

Each of the study units follows a common formate Tinst item is an
introduction to the subject matter of the unit diogdv a particular unit is
integrated with the other units and the course wbi@e. Next to this is
a set of learning objectives. These objectives lenatu know what you
should be able to do by the time you have complétedunit. These
learning objectives are meant to guide your stliéhe moment a unit is
finished, you must go back and check whether yotetechieved the
objectives. If this is made a habit, then you wdignificantly
improve your chances of passing the course.

The main body of the unit guides you through treuned reading from
other sources. This will usually be either from ysaet books or from a
Reading Section.

The following is a practical strategy for workingrough the course. If
you run into any trouble, telephone your facilitator post the

guestion on the elearn platform. Remember that yotor's job is to

help you. When you need help, don’t hesitmtecall and ask your
tutor to provide it.

1. Read this Course Guide thoroughly.

2. Organize a Study Schedule. Refer to the ‘Go@serview’ for
more details. Note the time you are expected tongpen
each unit and how the assignments relatedth® units.
Important information, e.g. details of your tutdsiaand the date
of the first day of the Semester is available frtme elLearn
Platform. You need to gather together all this iinfation in one
place, such as your diary or a wall calendar. Wieatenethod
you choose to use, you should decide on and wriggur own
dates for each unit.

3. Once you have created your own study schedoleeverything
you can to stick to it. The major reason that stisidail is that
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they get behind with their course work. If you getto
difficulties with your schedule, please let yourtotu know
before is too late for help.

Turn to Unit 1 and read the introduction aimel dbjectives for the
unit.

Assemble the study materials. Information alwliat you need
for a unit is given in the overview at theginning of each
unit. You will almost always need both the studyituyou

are working on and one of your set books on yowkds the
same time.

Work through the unit. The content of the utself has been
arranged to provide a sequence for you to follow.ydu work
through the unit you will be instructed to read nfroyour
set books.

Keep an eye on the eLearn Platform.tdJgate course
information will be continuously posted there.

Well before the relevant due dates (aboute¢ks before due
dates), access the Assignment File on the Web amwhd
load your next required Assignment. Keep in minat tou will
learn alot by doing the assignment adiefThey have
been designed to help you meet the objectivegsh®fcourse
and, therefore, will help you pass thexamination.
Submit all assignments not later than the due.dat

Review the objectives for each study unit tmfecm that you
have achieved them.If you feel unsure abeoy of the
objectives, review the study materials or consalintutor.

When you are confident that you have acldeva
unit’s objectives, you can then start on the nenit. ;Proceed
unit by unit through the course and try to pacerysiudy so
that you keep yourself on schedule.

When you have submitted an assignment twr ytutor
for marking, do not wait for its return before $itag on the
next unit. Keep to your schedule. When the assighms
returned, pay particular attention to your tutoemments,
both on the tutor marked assignment formd amalso
written on the assignment. Consult your tutsr soon as
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possible if you have any questions or problems.

12. After completing the Ilast unit, review the coursenda
prepare yourself for the final examination. Chélc&t you have
achieved the unit objectives (listed at the beigigrof each unit)
and the course objectives (listed in this Courg&l&.

TUTORSAND TUTORIALS

There are 8 hours of tutorials (eight 1-hour sesgioprovided in
support of this course. You will be notified of tldates, times and
location of these tutorials, together with the naamel phone number
of your tutor, as soon as you are allocated aialtgroup.

Your tutor will mark and comment on your assignmsekieep a close
watch on your progress and on any difficulties yaght encounter and
provide assistance to you during the course. Yoatmuail your tutor-

marked assignments to your tutor well before the date (at least two
working days are required). They will be marked ymur tutor and

returned to you as soon as possible.

Do not hesitate to contact your tutor by teleph@&ail or discussion
board if you need help. The following might be amstances in
which you would find help necessary. Contact yoiott if:

*you do not understand any part of the study unitsthe assigned
readings;

*you have difficulty within the exercises;

*you have a question or problem with an assignmeith your tutor’s
comments on an assignment or with the grading afsaignment

You should try your best to attend the tutorialsisTis the only chance
to have face to face contact with your tutor ark qgestions which are
answered instantly. You can raise any problemcountered in
the course of your study. To gain the maximumanefit from
course tutorials, prepare a question list befotending them. You will
learn a lot from participating in discussion aclyve
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MODULE 1
UNIT 1 THE CONCEPT OF SOCIETY
CONTENT

1.0  Irroduction

2.0  Olpective

3.0 MainContents
3.1  The meaning of Siety
3.2  The nature of Sty
3.3  The development of Complexciaty
3.4  Social Ingutions
3.5 Modern Soety
3.6  The good Sty
3.7  Measuring Suety

4.0 Concluson

5.0 Sumrary

6.0 Tutor-Marked Asgnments

7.0 References/FurthRealings

1.0 INTRODUCTION

Religion plays a significant role in the lives adgple all over the world
and religious practices of some sort are evidenteuwery society.
That nekes religion a ‘cultural universal’, along with othgeneral
practices foundin every culture. Currently, an estimated 4 billion
people belong to the any religious faith of the world. In an effort to
explore the place, practice, leoand influence of religion on its
adherents, it becomes imperative tdudy and have a good
understanding of the various types of societiesvinch religion has
thrived. This unit therefore focuses on the basioceptand nature of
society with a view to understanding the developnoérsccieties from
pre-modern to modern siety.

20 OBJECTIVES
It is desired that by the end of this unit, youddde ablgo:

define extensively what society explain the nature of siety



describe how society develops from simple to complee identify the
various socialngitutions

explain the features of moderncggties describe a good siety
measure growth and development icisty

3.0 UNIT CONTENT
3.1 TheMeaning of Society

In trying to understand what something is, it igenfuseful to break it
down into its basic elements. The basic elementsoofety are three:
popdation, territory and social oegization.’

Population

A society has a population, while groumsd organizations
have members. The difference is simple but basic. InnLbtayhew’s
phrasethe societal population is “the self perpetuatinthabitants
of territorial areas.” By mating and reproduction, a population
reproduces itself. Nethat we are dealing here with a
population, not necessarily a people. Whether or not the
population of a society shares a cultumed views itself as one
people is something to be determined by observatibthe actual
case, not something to be taken for granted. Then&hnsin Nigeria
are a distinct people but they are also only pathe population of a
larger national society, even though, many of thash to be gparate

Territory

A self-perpetuating societal population inhabitgigen territory ona
relatively permanent basis. Such a territosy the largest within
which mating is common and residence is relativeiyranent.

Social Organzaion

A societal population in its territory is involvéa complex processes of
social interaction. It carries on a set of actest— economic, political,
and educational among others — that organizes sdiéal Each of
these everal
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social activities becomes a partly independentctire of social
relations with their own specific characteristics.t Yéhey also
overlap with ead other, link together and share much in wom,
for they areactwities carried on by the same population. s€he
components give usa definition: Society is all of the systems of
social interaction carried on lapopulation within a specifietérritory.

While we can easily recognize that we live our divaside a society,
not outside or independent of it, we often dat fully grasp what
this means. For one thing, we become the unique peasom particular
scciety encourages, or at least allows certain forms efsgnal
development -and discourage, even forbid others. In some
cases, forms of esoral development fall beyond what is
humanly possible within that society. Miniver Cheevy could not
be a warrior bold with bright sword @prancing steed because nobody
can in the twentieth century. That igybnd the limits of what his
society can offer him for personadalopment.

No one society, then, offers us thatire range of the
humanly possible. History provides us with a long recofdvays to be
human long since lost in practice, though sometimes giilve in
books and moviesnd so still available to us in fantasy. From
anthropology we learn ofeny different peoples and what may seem
to us their strange though setimes quite attractive ways to be human.
In each case different kinds of cseties provide different ways to be
human.

In living our own lives, we do so necessarily withihe roles and
routines of our own society, which constrain us to be aoedsome
things and not®and do some other things. We never escape society
which was there dfore us and will be there after us, though it may
change during our lifetimea little or a lot. To live within a society
means to be involved in a smafid personal world of everyday life, of
the familiar and manageable, oégple we know and love (or even
hate). We experience in face-to-facelations family, friends,
neighbours, co-workers, fellow studentsieaders, employers,
traffic cops, local merchants and the like. Our lydaactiities
interlock withtheirs.

There once was a time when this small world of yddife could
be the limits of a society, for there were tribes andlditivillages
for which no larger world existed. But that is losgice past; now
society extends inta larger world which we do not directly experience
but relate to oly impersonally and indirectly. Large and remote

3



systems penetrate our alinworlds. In Nigeria, laws are made which
affect our dailylives.

Our own small daily world of town, neighbourhood,campus then is
not a world unto itself. It is, instead, part and parc#l a large
society wich always extends well beyond the range of our daily
experience. In the gst, when people’s lives were entirely bound
within the small world of dily life, the common sense developed
from living within this small wdd seemed sufficient to understand
what was happening and wha&b expect. But for a few of us,
that is no longer the case; moderrcisty includes so much more
than our own small worlds that the experience efrgday life is not an
adequate guide to understanding societgidogy came into being for
just that reason. Something else besides comrauge was needed to
understand what society was atou.

Why isthere society?

To answer this question, we must start with twoidadbservations
abou the nature ofndividuals.

1. At birth, the human organism islphess to meet its
own needs. Others must protect and care for it evill die.
Also, it reads others from whom it can learn how to do the
things necessaryo live. Human life can be sustained only if
the slowly growing hum@n organism (slowly growing compared
to most other animals) sared for while it learns how to do
the things necessary to take careatssif.

2. The above, in turn, tells us that theman organism is
na genetically programmed, that is, its specitiehaviour
IS nd provided by some set of inherited instinbtstead,
all  human beings must go through a prolonged, complex
learning process. Wbecome human by this learning process,
and this, in turn,equires persistent association with other human
beings.

Human beings, then, do not come into the world yeadde by ature,
already fitted out with the necessary instinctsattapt to the aiural
environment. The consequences which flow fribrese basic points
are fundamental to an understanding of why there @etp

In the first place, it means that human beings Haaa: to work out for
themselves ways to survive. Possessing no instenéthowledge and
skills, human beings have learned from experience, klaveloped
useful skls and have made tools and constructed shelterviioatever
4
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materialsthe environment madavailable.

Secondly, human survival can only be accomplistidiuman beings
actcollectively. Cooperation can accomplish thinge one person
could manage alone. From the earliest period of humdstemce,
providing food and shelter, while also bringing oinbeing a new
generation, taking care of it and teaching it wihiatmust know,
required that individualscooperate with one another. They had to
develop some organized way to see thaatwieeded to be done got
done. Some tasks need to be shared, someetdiviWed among
different persons. African Bushmen, for exampleuntéd down
game, while their women collected roots, fruits,tsntand ¢her
vegetable foods, a task that could be chroat while taking care
of infants. And both sources of food were necessamce hunting
did na provide a regular and predictable source of food.

From this perspective, human society ike toutcome of
collective adaptation to a natural environment, a processdirfg how

to live cooperatively in such a way as to make natustdyenough

to sugain life. By cooperative activity among humangarhing
from one anather, skills are acquired; knowledge is accumulate
techniques and toolare developed; and all are transmitted to the
next generation. It seentkathuman life must have been carried on in
social groups, however smathd primitive from the very beginning of
humanexistence

There is a basic lesson to be learned from thiobtlteir struggle wth
nature, human beings provided for their lgaial survival and
they produced a special life. The answer to our qaast why is there
saciety?

— iIs surely not starting or even surprising, butnaetheless basic;
scciety is produced by the cooperative activity of huntangs, and

the hunan organism becomes human only in a societythdr the

fully human organism — the person — nor society comes frotur@a
ready made; @ither, that is, is genetically proded.

Self-Assessment Exercise 3.1

Identify and explain briefly the three elementsSotiety.

3.2 TheNature of Society

This definition of society does not assume in amcbe that a

society is highly integrated and culturally united. It cam, lof course,
but often itis not. Culturally different peoples may shdhe same

5



society. They ray even participate in common activities in a
reasonable workable wayhe world today abounds in such societies;
so much so that it is difficult toifd a society with a population that
shares oneulture,

While a society can absorb and contain culturaiffecent peoplesit
nonetheless suffers strain  and conflictr faloing so. This
bemmes particularly apparent when the cultural efiéinces are
differences of language or religion (and sometitneth). The strife in
Nigeria amonghe Tivs and the Jukuns of Taraba State, the Modakekes
and the Ifes of Osun State, the Muslims and @ans of Northern
Nigeria, in South Aiica between the Whites and the Blacks, in
Sudan between the Muslims Norand the Christians South, in
Northern Ireland between Catholiand Protestants and in Canada
between French-speaking agmgish-sgeing peoples are examples
frequently in the news. (In both of these cases,colirse, the
differences of religion and language are matcheddiffyerences of
class and wealth; if this were not so, the confegimbolized the
religion and/or language would be lessese).

Among the new nations of Africa, the original tidibdentities whch
distinguish one African people from anothsti]l persist andeven
flourish. However, the new national boundaries @b eoincide with

the original tribal territories and as a result; mosfriéan nations
contain moe than one tribal people. Some tribes have even been
divided by boundries cutting across their ancient tribal lands. As a
consequence, tribaloyalties are the basis for intense struggle for
power within these newlyadeloping societies. These new societies, in
effect, are still emerging out of otdbal ones.

SocietalBoundaries

Most of us — social scientists included — hold ithea that a society &
relatively self sufficient, self containedtructure with ill-
marked boundaries that both separate it and insulatéroin the
surrounding environment of other societies. From this perspe, a
society is butthe largest system of social interaction, within whadh
other groups, organizations and institutions atesbib-units. But such a
conception is no longer adequate in the modern dyoHowever
reasonable it might @e have seemed. In the world today,
societies cannot be viewed adf-ssufficient and slf-contained.

Several crucial activities of modern society — ewoic prodwtion,
technological development and use, scientific neteand development
— flow easily across societal boundaries. Furtheemdhe trained
managers, technicians and scientists involved in séheactivities
6
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also move eaily from one society to another. The mobility o
goods and technologys matched by the mobility of the world’s most
highly trained grsonrel.

By these activities such forms of modern culture sagentific and
technological knowledge also flow into andross societies.
Modern ideologies do also and no society in teorld is
exempted from the influence of one or more ideological currents:
capitalism or socialism, for example, in one varisor another
managerial ideologiegechndogical ideologies, ideologies about what
is modern and so on.

Mass culture too penetrates almost all societieeafig jeans and
listening to rock music on records or radio become thes aifrmillions

of young people in many societies. Nigerian movéesl television
programs areesn all over Africa and Hilton hotels and even McDlmha
hamburgers candfound all over the globe. Now European football —
soccer to us — guly worldwide sport, is finding acceptance in Nigeria
and world oer.

Self-Assessment Exercise 3.2

In discussing the nature of society, what relevesdtures can you
identify?

3.3 The Development of Complex Society

Human societies have been developing in form amdctstre for
thousands of years. While it is not our task to reviewattiong history
here, it is usful to have some conception of what that process was.
Though the time sm, by human perspective is very long, the historic
record is quite clear, huan societies have become increasingly more
complex in their organizatioand also larger in size. If we ignore all
the extraordinary variation andwversity in human societies known to
archeologists and historians, we cagourt for this evolutionary
process from the time of wandering bandsaday’s modern industrial
society as an evolution of forms of societistichgushed from one
another by four basic ptesss.

1. Improved technology for production of food,otbing and
shelter.

2. Increased population and expansion into aldegitory.

3. Greater specialization of groups anebles and a

greate differentiation of occupations, classes and otreups in
the organization of saety.



4. Increasing centralization of control iorder to manage
and coordinate an increasingly complexisdy.

Hunting and Gathering Sacieties

The most primitive form of human society w#sat of hunting
and gathering. Lacking all but the most simpteol$, hunting and
gathering peoples grouped together in small, usuatigmadic
bands — nomdic because they had constantly to move on to find more
edible plants and meranimals to hunt. For such people, life was an
existence lived close tihe subsistence level, with little surplus food
ever available. Since thegould not store or preserve food, life often
went quickly from feast toamine.

Each group was small, probably an average abadwyt giérsons. They
were self-sufficient, having little contact with ynother people, so
that ead small band or tribe lived largely by itself, dapgeng solely
on its own resources. When primitive people learteedultivate the
soil, aboutten thousand years ago, the way was set fog t
emergence of a me®complicated form of society, though one still
primitive in characterThe digging stick and later the hoe permitted
the planting of seeds arttle harvesting otrops.

Now some time could be devoted to activities otthen tilling the
soil. In some societies, such as that of the Zundians of New
Mexico, a geatdeal of time was devoted to ceremonial activitidslev
other hoticultural societies spent much time and energy in war. In
either case, there weream specialized roles, priests and warriors.
There was also a modestonomc specialization with some people
designated to specialize in the protan of the now greater range of
goods made for daily use: weapons, toasl pottery and utensils.
These were larger societies than those of thdimgiand gathering
stage. Such increased size of society ledatoecessary political
organization, with headmen or chiefs as full timaitcal leaders,
something not possible for hunting and gatherieapie.

Horticultural societies gradually improved in teclogy. The hoe
replaced the digging stick, terracing and irrigation deygdd as did
fertilization and there was also the development of metallurgy taed
manufacture of mtal tools, axes and knives especially. These
technological advances ade possible the further enlargement of
society both in expansion over aegte geographical area and by
increased density — a larger population couédsbstained in the
same geographical area. The settled Vvillag¢atively permanent
and enduring was now fundamental to sokfal
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Agrarian Scieties

If the horticultural society began to emerg@h the invention of
the digging stick and later the hoe, it was the invemtdf the plow,
harnessed to domesticated animal that set in motion thelugan of
agrarian soiety some five to six thousand years ago. A ewid
range of tedindogical developments greatly increased the
productivity of society, accompanied by increase&s the territory
occupied and the size of thecaupying population. This led to
the growth of governing systems, with armiasd ruling classes
(warfare was a common activity in agrarian soc#ti€he political
extension of control over wide territories even tedhe development
of greatempires.

But perhaps most important characteristic of agragocieties wathe
emergence of the urban community. Cities emerggdoordinating
and controlling centers for agrarian societipspducing the historic
contrast between rural and city life, between farmer andspag on
the one Bnd and artisan and merchant on the other. Indeledl, t
advanced techndogy produced a surplus that made possible an
extensive trade andommerce and the emergence of classes of
artisans and merchants. The citialso housed a ruling class, as well
as administrators and religious anditary leaders.

Within the class of artisans increasing spemtion produced a
vast increase in the number of different crafts, perhapsnany as 150
to 2,000 in the larger cities. When one adds this the many
other kinds of occupations — officials, soldiepiests, merchants,
servants, and laborers — it becomes clear thatutban centers of
agrarian societies had producadnotable diversity of occupations.
Though these cities were tlwentrolling centers of agrarian societies,
they were never more than a minorityté entire population. Between
the twelfth and fifteenth centuries in Europe, &xample, the urban
population was probably never more than 10 peroénhe total. For
any agrarian society, the limits of the technologguiredthat the large
majority of the population live in rural villagesié be drectly engaged
in the tilling of the soil. Only with the coming @fdustrial sciety was
thatchanged.

Industrial Societies

Over the last two hundred years, advances in tédogyp@nd changes
economic organization have altered the agrariam foir society leyond
recognition and brought about industrial societyhatV first marks
indugrial society is its enormous technological advance, wipermits

9



the use ofd more diversified raw materials, quite differeousces of
energy, far mar complex and efficient tools, and as a consequemte,
enormous increasen the production and consumption of material
goods. The industrialization of society, in fachdshvastly increased the
standard of living ofndudrial popuations.

It has had other consequences as well as the distruof local
market systems  through integration into largernesy the
growth  of large corporations to produce goods and employ large
staffs, and even merintensive specialization of labour, producing
thousands of aupations where before there were merely hundreds,
and an increase in the size of cities as well assthady increase in
the proportion of the total pofation living in cities. Industrialization
urbanizes the population. The growth of societiéh wuch large and
diversified populations had a furtherlpical consequence; it means the
emergence of the modern nation-state, btipal entity that takes on
more and more functions of service aodtrol.

There are many other changes in society involvatenransition from
agrarian to industrial society in community, family, in life-style,

in politics and in culture. Much of what sociologyabout is an effort
to understand how thoroughly industrialization hdgerad human
society oer the past two hundred years, what forms and motikte it
makesavailable and what in turn it has put beyond the possibitity
experience fotoday’s people. It is concerned with understanding what
has happened toeshepe human society, what society is now like
and what directions othange seem now to be in theaking.

Self-Assessment Exercise 3.3
What are the major characteristics of a Complesi€yf?
3.4 Socia Institutions

Fundamental to the analysis of society is the wtdading of soal
institutions. There are two different ways $peak of institutions.
Onre begins with the idea of an institutions norm andirgs an
institution asa complex of such norms. Institutional norms are
supported by strong group consensus and sanctmmsidlation are
imposed by enforcingagencies for they are obligatory. They are,
indeed, what Sumner meant Mklye ‘mores.” A second conception
of institution stresses the social actsiabhhthe norms govern, thus
suggesting institutional roles and relatiofifiese two ways to define
institutions are not incompatible. One calhsitutions the norms that
govern action, the other calls institution the @gtitself. An institution
is clearly composed of both norms and actions. \Betstill reed to
10
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know something else, why some activities are iagtibally
normative and some are ho

It is conventional to designate such majattggns as the family,
the economy and politics as social institutions. Bus tis misleading
for na every  kind of familial, economic and  political
activity is institutionalized. What is basic is that somdvéats are
more impottant than others for the maintenance of society. Each
societal population @ises ways to produce goods and feed itself to
govern and regulate its ways of living and to edeithe young to carry
on sociallife.

But if it is important that these activities arergad out, it isequally
important how they are carried out. It is here thatget closer to the
idea of an institution. In a capitalist society, thenme degal contracts
and prvate property. In modern society, marriage is monogamens
bigamy is forbidden. In a political democracy, the citizepsssess
the right to vée and only the legislature the citizens elewn
enact laws. Within the framework of economy, family and politics,
each of these specific actions — making contractare legitimate
actions morally and legally asctioned and supported. They are
inditutions.

Social institutions have two components (Bfaklished practices
and actions and (2) the norms that make thesactices and
actions the legitimate ones. That second component tells usetung
importantabou the institutions and about the organization$
society. The varieties of human experience maléear enough that
there is more than one way of carrying out th@sportant activities;
property needs to be ipatey owned and marriage needs to be
monogamous. But while different geties choose different ways, any
one society chooses only one way and makdke only legitimate
way for it, morally and legally. Seeing an institut as composed of
norms and actions gives us a definition. An in§btu is a normative
system of social action deemed morally and socialycial for a
sciety.

If we were properly technical, we would ndll the whole range
of economic or political activities institons but perhaps,
inditutional spheres, for only some of these activities are
institutionalized. Sellinga used car or writing a letter to your
congressman are nomnditutionalized actions but the right of private
property and voting in an electi@ne institutionalized activities. With
that warning, then, the institutions of sogiate:

1. Family: Every society develops a social arranget to
11



legitimize mating and the care and socializing of the young.

2. Education: The young must also be inducted the culture
and taught the necessary values and skills. In nulastrial
societies, this is accomplished largely within the kinship
system but in maa@n societies, a separate system of education
develops.

3. Economy: Every society organizes its popufatto work to
prodwceand to distribute material goods.

4. Polity: Every society develops a governisgstem of power
and authority, which ensures social control withirsystem of
rightsand rules, protects and guarantees establishtxtests
and nediates among conflicting groups.

5. Religion: In  societies, there is alwaya sense of
saaedness about life. It is still a powerfulintegrating
and cohesive force. Religion gave cultural _expression in
symbol and rite tdhis sense of the sacred. But in some modern
societies, religion @forms this integrating function but weakly,
if at all.

The legitimation that religion once provided, scennow does
though noin exactly the same way, but claims to possessotiig
valid knowledge and which then legitimizes a wide range of prastice
and actions in masin saiety.

Institutions

Consensus and Coercion — While it is proper to emspe that
inditutions are the legitimate way to carry out necessagiab
activities; it would le wrong to create the impression that they
originated only througlcommon agreement and are supported by an
unchallenged moral consensd$is historical record would support
no such interpretation. Complex cseties were shaped in processes of
ecological expansion in the struggle feontrol of territory and
populations, victorious groups imposed their ingins on others.
Many people became Christian for example, througinversion by the
word.” Conquest and coercion have had as muwchdo with the
establishment of social institutions as hasasnsus.

Self-Assessment Exercise 3.4
What precisely is a Social Institution? Enuater any five of

such Ingitution.
12
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3.5 Modern Society

While human society has taken many forms over thods of years
and has become more complex, now we inhabit a mosiecrety. It is
that form of society that interests us the most.e Thradual
emergence of what evnow call modern society was complex
process of social disruptioand change that altered old institutions
beyond recognition and gavimem radically new forms. It was a
turbulent historical process, marked often by vicks revolution and
class struggle. Eventually, it changed the Mhweorld.

Whatever else it is, modern society is an industsaciety. The
recogntion of this fact is perhaps the first (and therefoew the
oldest) ideain understanding how modern society differs from wha
went beforeThose scholars who insist that we define modern society
as basically anindudrial society point out that the demands and
consequence of industrial pradion which most basically influence
the structure of modern ciety.

Industrial societies emphasize industrial produrciid goods and thus
give priority to whatever will maximize that productiofihat gives
them some features in common, however else they diffier
cultural  traditions, the same technology, similar technical and
scientific knowledge and therse effort to providethe necessary
technical training, the samgob classifications and skill rankings,
which in turn shape the structure of occupatiorsd occupational
rewards. Industrial societies strive for t@chl and productive
efficiency and so for them the “rational” course adtion is always
determined by cost-accounting, they strive to getenforless.

In industrial society, technical occupations inseeat the expense of
non- technical ones, and the distributioof wages and
salaries among occupations is fairly similar. In suca society,
management and administration emerge as major functions and as
major occupations of authority and prestige. These increasing
specialization and ftinermore, the separation of the economic system
from the family and fromeligion, home and work place are no longer
the ame.

The MasterTrends
But modern society is more than an industrial $tme; it is the
outcome of a number of master trends that have lge#mg on for

several hundd years. They include thelfowing:
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Capitalism

The emergence of capitalism began as far back asthinteenth
century in medieval Europe. It developed into pdwe tradition
destroying system of privately owned production for profithich
enormousy increased material productivity, reshaped thescktructure
and fundamentally altered the basic institutionsatfety.

Industrial Techndogy

The development of mechanized processastlyv increasedthe
production of goods, shifted the base of kvénom agricultureto
industry and raised the material level ofe thpopulation.
Capitalism exploited technology to create wholly new fagteystems
of indudrial manufacturing and many new spexzdli
occupations.The development of this industrial system is what isante
by the Indugrial Revolution. It is this system that makes ariety
into an indugrial scciety.

Urbanizaion

The transformation of society by capitalismdaindustrialismthen
shifted the population from predominantly rurapt@dominantly urn
locations. While cities are not new, only in modearciety has most
of the population lived in urbaaress.

The Nation gte

The ecological expansion created by industrial teéipm broughtthe

nation state into being as the politically conirgl unit, extending

national loyalties into more diverse human popalai than ever
before.

Bureaucracy

The need to administer larger units of populatisought about by
ecological expansion, particularly with people frativerse cultural
origins, brought into common use the bureaucratimfof organization,
particularly in the economic and political hspes. Again,
modern society did not invent bureaucracy, but it hasdenit a basic
feature of its sucture.

14
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Science

Scientific knowledge is the most valueknowledge in
modern society. It makes possible the control and exgion of
nature andhe harnessing of varied forms of energynkr
such knowedge, technological advance &ssued.

MassEducation

Modern society requires, at a minimurthe literacy of all
its population. Beyond that, it requires masducation to train
the population in industrial techniques and skills,bigld commitment
and loyalty to the nation-state and its institutioréd to produce a
highly trained scientific and technologioabss.

In modern society, by contrast, the realm of theresh shrinks.
Modern society maximizes the practical and useful. lkemnhore, the
rational mnd of science encourages skepticism about practicds
based ontested procedures. Science also develops attitudest t
welcome new pacticalideas and new technical knowledge. In
modern society, in shortthe dominant place once accorded religion
is replaced by the primacy givémscience, its methods and its practical
application.

Self-Assessment Exercise 3.5

Describe a Modern Society. What are the Masieends that
make a
Society moérn?

3.6 The Good Society
Commund

The good society is communal. It is a communitythea than a
bureaucracy or an aggregate of unrelated people. This meaas t
social life is lased upon a consensus of values and ideals tabou
how society should eborganized and how we should live our lives.
Each of us feels that weelong and are bound to enduring social
relations with people we loveand respect. People care and
cooperate
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Controllable

In the past, people felt that the conditions ofirtrexistence were
largely beyond their control. Limited knowledge and a iled
technology gave Hua limited control over nature and human existence
was necessarily one of scarcity and unending labidwe poverty and
suffering of most humin

beings was accepted as inevitable. The fear outhaown, the uses
of magic, the ever present threat of disaster, ethen concept of
punshng gods for God in religion were expressions ofs th
experience oflimited control.

Now, in modern society, science and technology hawvech
diminished these fears of uncontrollable natural forces, wetdern
people still do nbfeel they control the conditions of their lives.
Now, it is not nature Husociety that seems uncontrolled, or even in
control. For modern peopl@&utopian image of a good society tends to
emphasize the capacity of hambeings to have a rational control over
the circumstances of their liveBell warned that conflict between
professionals as experts and the jpmmwould be common in
postindustrial society. Decentralization anelf-ggovernment become
goals for social change, designed to bring theiadavorld down to
human scale and within the reasonable control@$etwho must live in

it. But it is a goal ridiculed or even denounced turn by thos
committed to the continuity of trends in modern istyc which will
make post-industrial society seem even more uncontri@dldiy the
majority of people.

Self Fulfill ment

More and more in modern society increasingimbers of
individuals demand the opportunity for a fulfilling angwarding
life, free of demeaning drudgery and boring noeitiThey expect to
be able to ealizetheir full potential of abilities and skills. Onaewas
common to thinkthat only the elite, a naturally gifted minority could
achieve such ef-fulfillment and personal self-development. But in
the modern world, it is ndonger easy to sustain such notions of a
few who deserve the privilege oéls realization while the rest labour
in drudgery to make that pobke.

The Ideal and thePossble

The concept of the good society operates at tweldethe ideal anthe
historical. The ideal is simply a statement of whaman society is
at its best, a community ordered by the values of jesgguality and
16
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liberty. At the historical level, the good society is the histlly
possble approximation, the nearest and best given the diois of
knowledgeand technd ogy.

Self-Assessment Exercise 3.6

What prompted the concept of ‘The Goodci&y?’ Mention
sorme significant ingredients of the Siety.

3.7 Measuring Society

Human societies are large, complex and ever chgnginuctures.
Getting the measure of them, that is, analyzing andsassg them,

is alwaysadifficult task. There are, however, at leaso ways

in which sone assessment of society can be made: the evolutionary
and thecomparative. The evolutionary development of society from
more primitive tocompex forms, as we have seen, culminated in
a modern society which aw capitalist, industrial and urban. That
evolutionary process we can expéetgo on. It suggested how a new
form of society would evolve in theem future out of trends in the
present soety.

Karl Marx too wused an evolutionary conceptionf the
development of human society which was then tddiilewed by a
new form, a soalist society that would create the conditions he argued
for the creation ofa community of truly free and equal individuals.
(That, by the way, wasi$rmeaning of communism, not what is meant
by the term today as consequence of the society created by the
Russian evolution).

The comparison of folk and modern society is bu¢ @&ffort to ke
comparative. There are many other ways, inofud the
comparison of developed with underdeveloped fgreddent societies
or of one prticular society, say that Nigeria with another which is
basically similar, say Gima or with one which is both like it in some
ways and quite different intleers, say the United States. A disciplined
comparison of societies is a method for bringing loasic features that
might not be so evident if we juskamine one society. Comparing
Nigeria to some other societies aomparing Nigeria today to
what it was before 1999 is a way of bringiogt its distinctive
feaures.

Lastly, comparing the real society with amage of the good
saciety provides another point of analysis. In particuldr enables
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people toask whether the real as it really is, is dHat is
possible, or whether itis reasonable to hope and struggle for
something btte.

Self-Assessment Exercise 3.7

Identify and explain two major ways in which somesessment of
Scciety can be rade.

4.0 CONCLUSION

It is important to note that society never existed a vacuum.
However, all the systems of social interaction carried by a
population within a specified territory contribute to the society. The
evolutionary @velopment of society from more primitive to complex
forms culminated in a m@th society. The concept of the ‘Good
Society’ was also presented by Sociolodibe good society is
said to be communal, controllabl@and gives its population a
fulfilling and rewarding life. Religion however,ab influenced and is
still affecting the various societies world oveltl Auch influences will
be our focus in subsequentitsn

5.0 SUMMARY

The concept of society with emphasis on its develmmp from
primitive to modern has been the focus in this unit. The dgweént
from simpleto complex and the institutions that make up theetpc
were also tudied. Historic image of the good society compares asal
imagined societies by such criteria as communahtrobable and
self-fulfillment and two ther ways to measure society which are by
evolutionary development and by comparison of owneiety to
another or by one society to differentistbric periods in its
development, were highlighted in theidy.

6.0 TUTOR-MARKED ASSIGNMENTS

1(a) Describe the term Siety.

b. Give an account of the evolutionary proce$ssociety from
the primitive to moderrtimes.

2(a) What do you understand by socreditution?
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b. Identify and explain any five institutions sciety.
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1.0 INTRODUCTION

Understanding the connection between religaomd society is the
main focus in this unit. The functional interpretatidtas been the
dominant oe. It asserts that every society has a number of
necessary conditions thatmust successfully meet in order to survive
and one of these is theohesion or solidarity of its members.
Religion, it is asserted provides this &tion for society. This unit will
put you through these roles of religion in oucisty.

20 OBJECTIVES

It is hoped that by the end of this unit, you skiobé ableto: Explain
the connectivity between religion andcssly Express how religion
serve in achieving sociabhesion Describe the role of religion in social
control

o Demonstrate how religion can be used forcbs¥herapy
o Specify the role of religion as social suppor
o Explain the role of religion in socighange.
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3.0 MAIN CONTENT
3.1 Religion and Society

How to explain or even define religion has probalyiglded less
scholarly agreement than almost any other matter studietigi@n is so
diversein historical development, so culturally varied tliafinitions
developed from either our African or Western expece often fail to
encompasst adequately. What comes out of these scholarly tsffor
however, isthe recognition that religion emerges from common
experience in societgnd offers explanations that transcend whatever
mundane, factual knowledge available. These are explanations
expressed in symbolic forms aracs which relate a people to the
ultimate conditions of thegxistence

As human societies have evolved over long periddinte, so also
have religions. Each of the world’s religion, in its ovdmstinctive way,

has conferred a sacred meaning upon the circumstasfcaspeople’s
existence. Some religions, such as Christianity and Islaayehgrown

far beyondtheir social origins, now counting their believers imet
hundreds of nflions. Though Christianity may not claim the largest
number of adherents, Christians nonetheless are not less than 40
percent of all religious ddievers in the wold.

We have no historical or archeological reason tiebe that religion
began full-blown. Instead, it developed slowly titthe evolution
of human society, and in its more primitive forms-itsetf avolutionary
development beyond the earliest pre-religious people -sspssed
no organization or special roles (no church cgrgy), only a
communal sharing in ritualghat gave _expression to religious
symbols. As religion and society evolvasense of sacredness takes
concrete form in objects and images theddoe sacred, whether these
are persons, animals or natural objects, anuantifacts or symbolic
expressions. The sacred also becomes convaeexpressed for the
living in ritual, where behavior gives objectiverrio to mood and
feeling. A division among the sacred and the prefarentually marks
off religious from nonreligiouactivity.

Self-Assessment Exercise 3.1

Explain how religion evolved in humanaety?



3.2 Religion and Social Cohesion

According to the functionalist perspective, sharthg same aligious
interpretation of the meaning of life unitaspeople in a cohesive
and binding moral order. This was what Emiburkheim meant
when e defined religiones:

. . . a unified system of beliefs and pagi relative to sacred
things, that is to say, things set apart and foded — beliefs and
practices which unite into one single mbcammunity called a Church,
all those who adhere tinem.

But these members of the moral community also slaEam@mmon
sccial life. The religious community and the socidtgve the same
members. When that occurs, religion, by providing a ratounity
then provides a society with powerful social “cement” to hold it
together. When the malrcommunity of believers is identical with
the social community, ass common in more traditional societies,
then the symbolism of theaged supports the more ordinary aspects of
social life. Religion thenlegitimizes society; it provides sacred
sanction for the social order and for itasib values and manings.

Furthermore, the commitment of individuals to thebared beliefss
renewed and refreshed each time the members cogethér to
worshp, when, that is, they become a congregation. Suskense of
renewal iseven stronger when they come together on ceremonial
occasions of greaasred meaning such as, for example Id-el fitr or I1d-
el kabr for Muslims, orEaster and Christmas for Christians. But the
unifying rituals of faith are alsoalled upon by individuals on the most
significant occasion for family and fothe individual; at birth, at
marriage, and atehh.

In traditional societies the religious and the mtigious spheres of life
are not sharply differentiated. But in modern, indudtrisocieties,
religion and society are not the same. The emergence of@liffenodes
of life- experience leads to different meanings alddet producing

a religious differentiation. The all —.encompassing churislegway to

competing religious group. Religion may still provide csian, but

now only for subgroups of stety.

Self-Assessment Exercise 3.2

What is social cohesion? What way has religion mteeh cohesion in
your siety?
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3.3 Redligion and Social Control

Liberation theology is a relatively recent phenooerand marks a
breek with the traditional role of churches. Was this role that
Karl Marx opposed. In his view, religion impeded sbcichange
by encouraging oppressed people to focus on other-worldly corsce
rather than ontheir immediate poverty or exploitation. Marx
acknowledged that religionlgys an important role in propping up the
existing social structure. Accordingp Marx, religion reinforces the
interests of those in power, grantcatain religious legitimacy to
social inequality, and contemporaGhristianity, like the Hindu faith,
reinforces traditional patterns of behaviour thaall cfor the
subordination of the posvess.

The role of women in the church and in Islam isthap example of
uneven distribution of power. Assumptions about gendales leave
women ina subservient position both within Christian churchias
Islam and at hom In fact, women find it as difficult to achieve
leadership positions in any churches as they do in large
corporations. Like Marx, conflictheorists argue that to whatever
extent religion actually does influencecisbbehavior, it reinforces
existing patterns of dominance and inequality. nfFfra Marxist
perspective, religion functions as an “agent efpdliticization”. In
simpler terms religion keeps people from seeingr thees and soietal
conditions in political terms- for example, by obsng the oerriding
significance of conflicting economic interests. Mats suggest that by
inducing a “consciousness among the disadvantagsigjon lessens
the possibility of collective political action that caend capitalist
oppresson and transform soety”.

Self-Assessment Exercise 3.3

In what ways has religion influenced social controNigeria?

3.4 Religion and Social Support

Most of us find it difficult to accept the stresksévents of life- death of
aloved one, serious injury, bankruptcy, divoread so forth. This
is especially true when something “senseless” happgt¢ow can family
and friends come to terms with the death of talergeliege student,

not even 20 years old, from a terminailsdase?

Through its emphasis on the divine and the superalat religion
allows us to “do something” about the calamities faee. In some



faiths, adherents can offer sacrifices or pray to a deity in thédbehat
such acts willchange their earthly condition. At a more basic level,
religion encourages us view our personal misfortunes as relatively
unimportant in the biemler perspective of human history or even as part
of undisclosed divine purpes

Friends and relatives of the deceased college studay see this death
as being “God’s will” and as having some ultimatenb#t that we
canna understand. This perspective may be much more atindgahan
the terrifying feeling that any of us can die sensdieas any moment-
andthat there is no divine “answer” as to why one perseordia long
and fulllife, while another dies tragically at a relativelylgage.

Faith-based community organizations have taken omenand ma
responsibilities in the area of social assistarioefact, as part of an
effort to cut back on government funded welfare programmes,
governmentleaders have advocated shifting the social “safety ret”
private organizationgn general and to churches and religious charities
in particular.

Self-Assessment Exercise 3.4

Explain social support. How has religion wughced the social
suppot system in youcommurity?

3.5 Reéligion and Social Change

Many religious activists, epicyclically in Latin Aemnica, support
liberation theology, which refers to use of a church impétipal effort

to eliminate poverty, discrimination, and other forms of injgsti
evident in esalar society. Advocates of this religious movement
sometimes display syrafhy for Marxism. Many believe that radical
liberation, rather tharecwnormic development in itself, is the only
acceptable solution to the desperation of the nsassémpoverished
developing countries. Indeed, thetdiorating social conditions of the
last two decades have nurtured this ideologghahge.

A significant portion of worshippers are unaffectbyg this radical
mood, but religious leaders are well aware ibération theology.
The oficial position of Pope John Paul Il and others in theahnahy of
the Cathadlic Church is that clergy should adhere to traditiquestoral
duties and keem distance from radical politics. However, activists
associated withi beration theology believe that organized religion has a
moral responsibility to taka strong public stand against the oppression
of the poor, racial andthnic minorities, and woren.
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The term liberation theology has a recent origiatirdy back to the
1973 publication of the English translation @& Theology of
Liberation This book is written by a Peruvian priest, Gustavo
Gutierrez, who lived in alsm area of Lima during the early 1960s.
After years of exposure to theast poverty around him, Gutierrez
concluded: “The poverty was aedkuctive thing, something to be
fought against and destroyed.... It becaongstal clear that in order
to serve the poor, one had to move into politaion”.

Gutierrez’s discoveries took place during a time iotreasing
radicalization among Latin American intellectuals and studeds.
important elemenin their radicalization was the theory of dependsnci
developed byBrazilian and Chilean social scientists. According to this
theory, the reason fdratin America’s continued underdevelopment
was its dependence on industrialized nationrst(fspain, then Great
Britain, and, most acettly, the United States). A related approach
shared by most social scientigts Latin America was a Marxist-
influenced class analysis that viewelde domination of capitalism
and multinational corporations as central te problems of the
hemisphere. As these perspectives became mmbingential, a social
network emerged among politically committed Latinméican
theologians who shared experiences and insights.résult was aew
approach to theology, which rejected the model=lbped in Europe
and the United State and instead built on the calt@nd religious
traditions of Latin Anerica.

In the 1970s, many advocates of liberatidreology expressed
strong Marxist views and saw revolutionary struggte dverthrow
capitalismas essential to ending the suffering of Latin Am&iscpoor.
More recently, liberation theology seems to have moved awaynfro
orthodox Marxism and endorsement of armed struggle. As an
example, Gutierrez (1990:214, 222) has written tme does not need
to accept Marxism as dmall-embracing view of life and thus
exclude the Christian faith andts requirements”. Gutierrez
adds that the proper concerns of a theologybefdition are not
simply the world’'s “exploited against,*despsed cultures,” and
the *“condition of women, especially in thosectors of society
where women are doubly oppressed amdgmalized”.

Self-Assessment Exercise 3.5

What social change has religion introduced intoNgeria saiety?

3.6 Religions and Psychotherapy



In Africa, particularly in Nigeria there is anotheay in which eligion
sustains people; it becomes a supporting psychopl@yform of
psychotherapy. Religion is viewed in upbeat terrasd God is
conceived of as a humane and considerate God; sudtopeful
perspective turnsway from the older Christian conception of a stern
and demanding God.

PsychologizingReligion

This “psychologizing” of religion has ated an
“Americanized religion” (as sociologists Louis Schneider anafSed

M. Dombusch hve called it ) for which someone like Norman Vincent
Peal, a promment Protestant clergyman, with his “ power of positive
thinking” serves as typical example. It provides peace of mind,
promises prosperityand successes in life, as well as effective and
happy human relations. It is thassource of security and confidence,
of happiness and success in this MoBut it does not stop there,
Pastoral counseling- for which clergymeet gsychological training-
is apparently a more significant functionf American clergy
than it is European or African clergy. According tme careful
obsrver:

The more routine but flourishing engagement of gieh in the
affairs of a very large proportion of Americans sh in their
submitting hurts and hopes to the care dmEp of pastors.
Gauged by both consumer demand and ldsgyemen’s self-
emulation, the chief business of religian the United States is
now- as it has probably longe&n-the cure of sols.

The religious practitioner has now moved irorelevant place in
the mental health field as a helping professional. @qgagently, jpstoral
counseling has become so much a specialty that @onah
organization — the American Association of Past@alinselors- has
been formed, toet professional standards, regulate practice, andhcert
practitioners.

Self-Assessment Exercise 3.6

Discuss the role of religion as psychotherapy i figerian saiety.

4.0 CONCLUSION

The connectivity between religion and society bez@vident whethe
functional interpretation of religion by schd became dominant.
You must have through this study understood thédigioa plays
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vital role in social cohesion, social control, social change swocial
support and eveas psychotherapy in many@eties.

50 SUMMARY

Religion gives expression to the sense afreshness in human
life; adivision between the sacred and the profane mdfk®layious
from nonreligious activity. A functional interpréian of religion
stresses how sharing in religious beliefs creat@sahtohesion and thus
makes soiety morally legitimate. But religion also proesl a
mechanism for swal control and a source of psychic and emotional
support forindividuals.

6.0 TUTOR- MARKED ASSIGNMENT

1 a. Give a scholarly definition to thentesocialcohesion

b. What role has religion played in the achieveiht# cohesionn
Nigeria?

2 a. What is sociabntrol?

b. In what ways has religion been used as a ty@dcialcontrol?
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1.0 INTRODUCTION

This unit will focus on theories on the functionrefigion in societyas

postulated by some prominent sociologist. will begin with a
brief overview of the approaches of the sociologist.ilEnDurkheim

introduced the first approach while other sociologisised other
approachedn studying religion. Particular attention will bevgn to the
insights of Karl Marx and Max Véber.

2.0

OBJECTIVES

By the end of a thorough study of this unit youlddddoe ableo:

28

Explain the position of Emile Durkheim onethrole of
religion in saiety.

Express the stand of Max Weber on the role religomuld
play in ascciety.

Identify the position of Karl Marx on the functiaf religion in
scciety. Compare the sociological positions of eactmokar.
Explain the integrative function oéligion.
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3.0 MAIN CONTENTS
3.1 Overview of Functions of Religion

Sociologists are interested in the social impact refigion on
individuals and institutions. Consequently, if a group begvhat it
is being drected by a “vision from God,” a sociologist will nottampt

to prove or dsprowe this “revelation.” Instead, he or she will assdss t
effects of the eligious experience on the group. Since religion is a
cultural universal, it is rtosurprising that it plays a basic role in
human societies. In smlogical terms, these include both manifest
and latent functions. Among itsamifest (open and stated) functions,
religion defines the spiritual world andvgs meaning to the divine.
Religion provides an explanation for evertstseem difficult to
understand, such as our relationship to what Ie®rid the gave.

The latent functions of religion are unintendedyest, or biddenEven

though the manifest function of church sersices to offer a
forum for religious worship, they might at the sanmee fulfill a latent
function asa meeting ground for unmarriedembers.

Functionalists and conflict theorists both evaluadligion’s impact

as a social institution on human societies. We will coes a
functionalist vew of religion’s role in integrating society, in sakt
support, and in prontilmg social change, and then look at religion as a
means of social control from the conflict perspextiNote that, for
the most part, religion’s impads best understood from a macro-level
viewpoint, oriented toward thdarger society. The social support
function is an exception: it is best viewed tbe micro level, directed
toward theindividual.

Self-Assessment Exercise 3.1
Distinguish between latent and manifest functiometifjion.
3.2 Durkheimian Theory

Emile Durkheim was perhaps the first sociologistrézognize the
critical importance of religion in human societies. He seaappeal for
the individual, but — more important- he stressed tbeiad impact of
religion. In Durkheim’s view, religion is a collective taand includes
many forms of behavior in which people interacthwathers. As in his
work on sicide, Durkheim was not so interested in the persoealiof
religious believersss he was in understanding religious behavior
within a social context.



Durkheim initiated sociological analysis of religioby defining
religion as a “unified system of beliefs and practices retato sacred
things”. In hs formulation, religion involves a set of ieé& and
practices thatare uniquely the property of religion- as opposed to
other social institutionsnd ways of thinking. Durkheim argued that
religious faiths distinguishéiween the everyday world and certain
events that transcend the ordinarye réferred to these realms as the
sacred and the prafe.

The sacred encompasses elements beyond everydayHith inspire
awe, respect, and even fear. People become a pahneodcred realm
only by completing some ritual, such as prayer amrifice. Believers
have faithin the sacred; this faith allows them to accept wthay
cannot understandy contrast, the profane includes the ordinary and
commonplace. lerestingly, the same object can be either sacred or
profane depending on howig viewed. A normal dinning room table is
profane, but it becomes sacredChristians if it bears the elements of
a communion. For Confuciarad Taoists, incense sticks are not mere
decorative items; they are highlyalued offerings to the gods in
religious ceremonies marking new and full moons.

Following the direction established by Durkhemimost a century
ago, contemporary sociologist view religious in twdferent ways.
The norms and values of religious faiths can bedistl through
examination otheir substantive religious beliefs. For example, we ca
compare the degret® which Christian faiths literally interpret the
Bible, or Muslim groups fibow the Qur'an (or Koran), the sacred book
of Islam. At the same timeegligions can be examined in terms of
the social functions they fulfill, suchs providing social support or
reinforcing the social norms. By exploringthahe beliefs and the
functions of religious, we can better undamstits impact on the
individual, on groups, and on society as a kwho

Self-Assessment Exercise 3.2

What is the difference between the profane and #sered
accordingto Durkheim?

3.3TheWeberian Thesis

For Karl Marx, the relationship between religiondasocial change
was clear: religion impeded change by encouragingreyged people
to focus on other worldly concerns rather than on theimediate
poverty or exploitation. However, Max Weber was amgdnced by
30



CRS 151 RELIGION AND SOCIETY

Marx’s argument and carefully examined the connection between
religious allegianceand capitalist development. His findings appeared
in his pioneering work, The Protestant Ethic and the Spirit of
Capitalism first published in 1904.

Weber noted that in European nations with Protéssanad Catholic
citizens, an overwhelming number of business leaders,emviof
capital, and skHed workers were protestant. In his view, this was no
mere coincidence. @er pointed out that the followers of John Calvin
(1509-1564), a leader dahe Protestant Reformation, emphasized a
disciplined work ethicthis-worldly concern, and rational orientation
to life that have become known dbke protestant ethic. One by-
product of the protestant ethic was a driweaccumulate savings that
could be used for future investment. This “spifitcapitalism,” to use
Weber's phrase, contrasted with “the moderate wbadurs”,
“leisurely work habits”, and lack of ambition thiat saw asypical of
thetimes.

Few books on the sociology of religion have aroused much
commentary and criticism as the protestant ethic and theitspf
capitalism. It has & hailed as one of the most important theoretical
works in the field and aan excellent example of macro-level
analysis. Like Durkheim, W®der demonstrated that religion is
not solely a matter of intimateensoral beliefs. He stressed that the
collective nature of religion has dal consequences for society as a
whole.

Conflict theorists caution that Weber’s theory evkrt is accepted-
shodd not be regarded as an analysis of mature cagpitalas
reflected in the ise of large corporations, which transcend national
boundaries. The pnary disagreement between Kari Marx and Max
Weber concerned not theigins of capitalism, but rather its future.
Unlike Marx, Weber believedhat capitalism could endure
indefinitely as an economic system. lddded, however, that the
decline of religion as an overriding forca bsaiety opened the
way for workers to express their discontent morealiy.

We can conclude that, although Weber provides avinoimg
description of the origins of European capitalishis economic system
has subsquently been adopted by non-Calvinists in many partshef t
world. Contemporary studies in the United States show little or no
difference inadievement orientation between Roman Catholics and
Protestants. Apparently,the “spirit of capitalism” has become a
generalized cultural trait rather thaispecific religiougenet



Self-Assessment Exercise 3.3

Compare and contrast Weber and Marx opinion ofrte of religion
in socialchange.

34 TheMarxist Critique

Karl Marx described religion as an “opiatparticularly harmfulto
oppressed peoples. In his view religion often detgthe massesto
submission by offering a consolation for their ahkse on earth: the
hope of salvation in an ideal after life. For exampleyidg the period
of davery in the United States during the period of slgvarthe united
state, wite masters forbade blacks to practice nativdrican
religion, whle encouraging them to adopt the Christian &hg
Through Christianity slaves were prodded to obey their masters; they
were told that okdience would lead to salvation and eternal
happiness in the here after.ieWed from a conflict perspective,
Christianity may have pacified certaitexes and blunted the rage that
often fuel ebellion.

Marx acknowledged that religion plays an importané in legitimating

the existing social structure. The values of religias, already noted,
reinforce other social institution and the social order ashole. From

Marx perspectives, religion promotes stability withsociety and

therefore klps to perpetuate patterns of social inequalily a

society with sveral religious faiths, the dominant religion will
represent the rulingoononic and politicalclass.

Marx concurred with Durkheim's emphasis on the exive and
sccially shared nature of religious behavior. At the satin@e, he
was concerned that religion would reinforce social control withan
oppressive swmety. Marx argued that religion’s focus on
otherworldly concerns iderted attention from earth problems and
from needless suffering created by unequatidigion of valued
resources.

Religion reinforces the interests of those in poer example, Ind’s
traditional caste system defined the social strectf that society, at
least among the Hindu majority. The caste systeras walmost
certainly the creation of the priesthood, but it also serveditierests
of India’s pditical rulers by granting a certain religious intimacy to
socialinequality.

In the view of Karl Marx and later conflict theass religion is no
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necessarily a beneficial or admirable force foriaocontrol. For
example, contemporary Christianity, like the Hinduitia reinforces
traditional patterns of behavior that call for the sulmation of
the poverless.

Assumptions about gender roles to leave women én sihbservient
postion both within Christian churches and at hoeme usually
upheld in the church. In fact, women find it as difficult to aeke
leadership positionn many churches as they do in large corporations.
In 1993, 89 percent @l clergy in the united state were males compare
to 99 percent in 1983. Vile women play a significant role as
volunteers in community churchesemcontinue to make the major
theological and financial judgment foation wide church organization.
Conflict theorists argue that to whatewextent religion actually does
influence social behaviors. It howeveginforces existing patterns of
dominance and inequality. From a Marxisergpective, religion
function as an “agent of de-politicizing” In simpléerms, eligion
keeps people from seeing their lives and sociedalition in political
teems —for example by obscuring the overriding sigaifice of
conflicting economic interest Marxists suggest that by indpa “false
coniousress’ among the disadvantaged religion lessens the
possibility of collective political action that can end capitalist
oppression and transformgcsety.

It should be noted, however, that religious leadease sometimes
been in the forefront of movements for social change. ibgrthe
1960s, Dr. Mrtin Luther King, Jr. supported be numerous
ministers, priests, andalhbis, fought for civil rights for Blacks. In the
1980s, the sanctuary movement of loosely connecteghnizations
began offering asylum, often ichurches, to those who seek refugee
status but are regarded by the Immigrataod Naturalization Service
as illegal aliens. By giving shelter in homes,icd, or places of
worship to those refused asylum, participants ire t@nctuary
movement are violating the law and become subedtitf fines and
jail sentences. Nevertheless, movement activities @iy many
members of the clergy) believe that such humaama@assistance is
fully justified. The efforts of religious groups to promote social chang
are noticed all ovethe world today.

Self-Assessment Exercise 3.4

Marx and Durkheim concurred on the nature w#ligious
behaviour. Discuss.



3.5 Thelntegrative Function of Religion

Emile Durkheim viewed religion as an integrativewgo in human
scciety- a perspective reflected in functionalist thougtaday.
Durkheim soughto answer a perplexing question: “How can human
societies be heldogether when they are generally composed of
individuals and social groupsithr diverse interests and aspirations.”
In his view, religious bonds teh transcend these personal and
divisive forces. Durkheim acknowledg#wat religion is not the only
integrative force- nationalism or patriotismayrserve the samend.

Why should religion provide this “societal glue™&lRjion, whether it
be Buddhism, Christianity, or Judaism, offers peopleamng and
purpose for their lives. It gives them certautimate values and
ends to holdin common. Although subjective and not always fully
accepted, thesealues and ends help a society to function as
integrated social system. For example, the Gansritual of
communion not only celebrates #stbrical event in the life of Jesus
(the last supper) but also represemtdlective participation in a
ceremony with sacred social significance.imifarly, funerals,
weddings, bar and bar mitzvahs and confiromati serve to
integrate people into large communities by prowgdsmared beliefand
values about the ultimate questioni®é.

Although the integrative impact of religion has besmphasized her,
should be noted that religion is not the dominamicé maintaining
sacial cohesion in contemporary industrial societiPgople are also
bound together by patterns of consumption, lawspnalistic feelings,
and dher forces. Moreover, in some instances religiousalibgs are
dysfurctional; they contribute to tension and even conflictween
groups or ations. During the Second World War, the Nazis
attempted to exterminatdhe Jewish people, and approximately 6
million European Jews were killed. In modern timeations such as
Lebanon (Muslims versuLChristians), Northern Ireland (Roman
Catholics versus Protestants), and Indian{fds versus Muslims and,
more recently, Sikhs) have been torn by claghasare in part based
on religion.

In the 1990s, the bloody conflict in the former Yostavia has &
exacerbated by related religious and ethnic tessiSerbia, Macedonia
and Montenegro are dominated by the Orthodokur€h, and
Croatia and Slovenia by the Catholic Church; the embattigaliblic of
Bosria- Herzegovina has a 40 percent Islamic plurality.many of
these areaghe dominant political party is tied into the most irdhtial
church.Religious conflict has been increasingly evident in thelg
and in Nigeria as welis exemplified in the clashes in Northern Nigeria
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between Christianand Mudims.
Self-Assessment Exercise 3.5

Define integration. In what way has religion penfi@d integrative
function in Nigeria?

4.0 CONCLUSION

We have taken time to study the critical and satlaosition of sone

sociologist on the role of religion in the society this unit. The
position of Durkheim who was the first to approaefigion from the
functional perspective was highlighted. Other scholars osgh
critical work were studied include Karl Marx and Max &lver.

50 SUMMARY

Religion is found throughout the world because ffers answers to
sweh ultimate questions as why we exist, why we sudcee fail,
and why vedie.

Emile Durkheim stressed the social aspect rafgion and
attempted to understand individual religious behaviour withime
context of thdarger scciety.

From a Marxist point of view, religion lessens tpessibility of
collective political action that can end capitalist oppressiand
transform soiety.

Max Weber held that Calvinism (and, to lesser extetimer branches of

Protestantism) produced a type of person niikedy to engagein
capitalistic lzhaviour.

6.0 TUTOR- MARKED ASSIGNMENTS

1 a. b. Explain manifest and latent function efigion
What is the Durkheimian position on the place ¢ijren in
scciety

2 a

Give an account of the Marxist ideology in relattorthe
role of religion in soiety.

How is it different from Weber’s apion?
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1.0 INTRODUCTION

All religions have certain elements in common, feise elementare
expressed in the distinctive manner of each faithe patterns of
sccial behaviour, are of great interest to sociologistaices they
underscorehe relationship between religion and soci&gligious
beliefs, eligious rituals, and religious experience all help &irge
what is sacred antb differentiate the sacred from the profane. Let us
now examine thesthreedimensions of religious behavior in thisiun

20 OBJECTIVE

It is expected that on the completion of this stusiyt you should be
able to:

Give account of a society’s belief $g Explain religious rituals as
practiced in soieties Express different kind of religiougxperience
Differentiate between beliefs amgperience Differentiate between rites
and rtuals.

3.0 MAIN CONTENTS
3.1 Belief
Some people believe in life after death, in suprebpeengs with

unlimited powers, or in supernatural forces. Religious digliare
statements to wbh members of a particular religion adhere. These



views can vary dimatically from religion to religion. The Adam and
Eve account of creation founeah Genesis, the first book of the Old
Testament, is an example of aligious belief. Many people in the
United States strongly adhere to thiblisal explanation of creation and
even insist that it be taught in publicheds. These people, known as
creationists, are worried about the secularizatibeociety and oppose
teaching that directly or indirectly questiorblical scripture.

Self-Assessment Exercise 3.1

Explain religious belief. What are the commdbeliefs of most
major religious group?®

3.2 Ritual

Religious rituals are practices required or expbaé members of a
faith. Rituals wusually honor the divine power (goowers)
worshipped by believers; they also remind hemdnts of their
religious duties and responsibilities. Rituals and beliefs can be
interdependent; ritualsegerally involve the affirmation of beliefs, as in
a public or private tatement confessing a sin. Like any social
institution, religion developsistinctive normative patterns to structure
people’s behavior. Moreover, theage sanctions attached to religious
rituals, whether rewards (pins f@xcellence at church schools) or
penalties (expulsion from a religious institutioror fviolation of
norms).

In the Nigeria among Christians, rituals miag very simple, such
as praying at a meal or observing a momeilit sdence to
commemorate someone’s death. Yet certain rituals, such as the
process of canonizin@ saint, are quite elaborate. Most religious
rituals in our culture focus on services conductatl houses of
worship. Thus, attendance at arvice, silent and spoken reading of
prayers, and singing of spiritual hymasd chants are common forms
of ritual behavior that generally take placegroup sttings.

From an interactionist perspective, these rituasves as important
faceto- face encounters in which people reinforce thaligious beliefs
and their commitment to their faith. One way to think ofligeous
ritual is as how people “do religion” together. RroMuslims, a very
important ritual isthe hajj, a pilgrimage to the Grand Mosque in
Mecca, Saudi Arabia. Every Muslim who is physically and
financially able is expected to make thigp at least once. Each year
over 2 million pilgrims go to Mecca during the eonveek period
indicated by the Islamic lunar calendar. Muslimenir all ower the
world make the hajj, including those in Nigeria, e many toursre
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arranged to facilitate thistual.

Some rituals induce an almost trancelike state. Phans Indians
eat or drink peyote, a cactus containinghe powerful
hallucinogenic drug mescaline. Similarly, the iant Greek followers
of the god Parchewed intoxicating leaves of ivy in order to become
more ecstatic duringheir celebrations. Of course, artificial stimulants
are not necessary to achieasegeligious “high”. Devout believers,
such as those who practicahe Pentecostal Christian ritual of
“speaking in tongues”, can reach a state of ecstasyply through
spiritual msdgon.

Self-Assessment Exercise 3.2

Ritual is said to be common to all religious grougsxplain a
common ritual in youreligion.

3.3 Experience

In sociological study of religion, the term relig® experience refers to
the feeling or perception of being in direct contacthwthe ultimate
reality, such as a divine being, or of being overcomehwéligious
emotion. A religious experience may be rather gligguch as the
feeling of exaltationa person receives from hearing a choir sing
Handel's “Hallelujah Chorus’ But many religious experiences are
more profound, such as Mus’'s experience on a hajj. In his
autobiography, the late African Ameriegtivist Malcolm X wrote of
his hajj and how deeply moved he was by the ey Muslims in
Mecca came together across lines of race @wvldr. For Malcolm
X, the color blindness of the Muslim world “provet® me the
power of the One Gdd

Still another profound religious experience is,aaturning point in
one’'slife making a personal commitment to Jesus. Acogrdo a
1997 rational survey, more than 44 percent of people in the Wdnite
States claimedhat they had a born-again Christian experience at
some time in theidives-afigure that translates into nearly 80 million
adults. An earlier survey found that Baptists (6drcent) were the
most likely to report suclexperiences; by contrast, only 18 percent
of Catholics and 11 percent &piscopalians



stated that they had been born again. Thkective nature of
religion, as emphasized by Durkheim, is evident in thetseistics.
The beliefsand rituals of a particular faith can creatan
atmosphere either friendly or hostile to thigpe of religious
experience. Thus, a Baptist woul@ dncouraged to come forward
and share such experiences witthexs, whereas an Episcopalian
who claimed to have born again wouleceve much less suppbr

Self-Assessment Exercise 3.3

What is religious experience? In what ways has nfluenced
adherents’commitment to theirdith?

3.4 Varieties of Reigious Behavior

Because religious behavior finds _expressionso many aspects
of everyday life, we find it difficult to disentalggreligion from dher
institutional spheres. In fact classifying behawasrreligious or political
or economic is a relatively recent custom. Foranse, although the
ancient Greeks had notions regarding various gods, theydichave a
word for religion. But precisely because religgolbehavior is so
varied, we hve difficulty thinking about it unless we find some yvip
sort it into elevant categories. Although no categories do justice to
the diversity and ichness of the human religious experience,
sociologist Recce McGee has providadscheme that is both
intelligent and manageable: simple auaturalism, animism, theism,
and a system of abstradeak.

Simple supernaturalism prevails in pre-stdal societies.
Believers attribute a diffuse, impersonal, supernaturalligguto nature,
what sone South Pacific peoples call mana. No spirits or gads
involved, but ather a “force” that influences events for better o
worse. People compehe superhuman power to behave as they wish
by mechanically manipulating. For instance, a four-leaf clover has
mana; a three-leaf clover doest.r@arrying the four-leaf clover in
your wallet is thought to bring goddick. You need not talk to the
four-leaf clover or offer it gifts- only carryt. Similarly, the act of
uttering the words “open sesame” serves tanipulate impersonal
supernatural power; you say it, and the door swomen on Aladdin’s
cave. Many athletes use lucky charms, elaboratetines) and
superstitious rituals to ward off injury and badKun activities based
on uncertainty. Mana is usually employed to reaglttical, immediate
goals- control of the weather, assurance of a good,citop cure of
an illness, good performance on a test, success in loveictary in
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battle. It furctions much like an old-fashioned book of recipes or a
home medical r@mual.

A belief in spirits or otherworldly beings is call@animism. Peopledve
imputed spirits to animals, plants, rocks, stavgrs and, at times,tloer
people. Spirits are commonly thought to hdlie same emotions
and motives that activate ordinary mortals. 8omans deal with
them by techniques they find useful in their ovacial relationships.
Love, punishment, reverence, and gifts- eveajolery, bribery,
and f&lse pretenses- have been used in dealing witlhrit.sp
Occasionally, as ith mana, supernatural power is harnessed through
rituals that compel a §jit to act in desired way- what we calledis.

In theism religion is centred in a belief in godeonvare thought toe

powerful, to have an interest in human a&afaiand to merit
worship. Judaism, Christianity, and Islam are forms ohotbeism, or

belief in ore god. They all have established religious organizes)

religious leaders or priests, traditional rituablnd sacred writing.
Ancient Greek religiorand Hinduism (practiced primarily in India)
are forms of polytheism, orelief in many gods with equal or
relatively similar power. Gods of theiktlus are often tribal, village,
or caste deities associated with particular placéuilding, field, or

mountain- or a certain object-animaltoee

Finally, some religions focus on a set dfsteact ideals. Rather
than centering on the worship of a god they are deelitéo achieving
moraland spiritual excellence. Many of the religions dfi& are of this
type including Taoism and Buddhism. Buddhism is directed toward
reaching arelevated state of consciousness, a method of purification
that provides a release from suffering ignoranetfishiness, and the
cycle of birth and rebirth. Ithe Western world, humanism is a religion
based on ethical principlegsladherents discard all the logical beliefs
about God, heaven, helgnd immortality, substituting for God the
pursuit of good in the here and- now. Heaven isnsag the ideal
society on earth and hell, as a world iniethwar, disease, and
ignorance flourish. The soul is the human persgnatid immortality is

a person’s deeds living on after death, for goo@wt, in the lives of
other people.

Sociologist Robert N. Bellah suggests that a skhagdism- the storic
distinction between “the world” and some “other ddrno longer
characterizes the major religions of contemporargsi®rn nations.
Modern religions tend to mix the sacred and the prafaiibey
increasingly ground their claim to legitimacy irethrelevance for the
contemporary huan condition rather than their possession of
supernaturally revealed isdom. God becomes less remote and



more approachable. Religion is semn

providing a “sacred canopy” that shelters its adhts from
feelings of chaos, meaninglessness, and ultimespa.

Not only are believers brought increasingly facdace with God;
they must also choose the God they are to worshipeddemust
not only le lived up to; they must be interpreted and selebtive
combined, moiied, and personalized in ways each person finds
meaningful. This process of choosing and adaptifignoassumes the
character of a lifelongjourrey rather than a one-time determined
reality. Simultaneously, the definition of whanieans to be “religious”
and the meaning of the “ultimat&kpand, becoming more fluid and
open to individual interpretation. Even ses Bellah recognizes,
sects and fundamentalist religions with orthodekds and standards
continue to retain the allegiance of segmenf the population
and undergo periodic revivals as reastionagainst the
uncertainties of modern siety.

4.0 CONCLUSION

This unit concentrated on the pattern of religidashavior among
people of different religious faith. Three coom elements among
the eligious, group were treated. Namely religiouselielfs,
religious, rituals, and religious, experience. Other varieties of
behavior exhibited byetigious groups were alsadtli ghted.

50 SUMMARY

The three dimensions of religious behavior cuhiare belief, ritual
and experience are the generally accepted as thd wmsmon
elements tall religion of the wold.

Belief in life after death and in supreme beingsthwunlimited
power are said to be common to most religion. Rityadactices
are expected of adherents of a faith. Thase often carried out
to honour the idine powers. Religion experience refers to the feeling
or perception of beingn direct contact with the ultimate reality.
Varieties of religious, behavicas presented by some scholars were
highlighted.

6.0 TUTOR MARKED ASSIGNMENT

1. Explain religious rituals as one of the majamensions in
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religious behaviour with a relevant example from yaligron.

2. Define the term belief. Identity and compaeotcommon
beliefsin Islam andChristianity.

7.0 REFERENCE/FURTHER READINGS

Schaefer R.T. & Lamm R. P (199%pciology: A Brief Introduction
New York: McGraw-Hill companies.

Peter Berger (1967)The Sacred Canopy: Elements of Sociological
Theory of Religion New York: Double Day Putshers.
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1.0 INTRODUCTION

The collective nature of religion has led to mawynis of eligious
association. In modern societies, religiorhas become
increasingly formalized. Specific structures such as churchessques
and symagogles are constructed for religious worship;
individuals are trained for occupational esl within various
fields. These developments makepossible to distinguish between
the sacred and secular parts of one’s Efdistinction that could not be
made in earlier societies in which religiormsMargely a family activity
carried out in the hom

Sociologists find it useful to distinguish betwefur basic forms of
organization: the ecclesia, the denomination, dot, @and the cult. As is
thecase with other typologies used by aocscientists, this
sydem of classification can help us to apprecidtee variety of
organizational forms found among religious faiths. Distinctionse ar
made betweeithese types of organizations on the basis of such factors
as size, power, degree of commitment expected fmoembers, and
historical ties to otheraiths.
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20 OBJECTIVES

It is hoped that at the end of this study unit, gbould be abléo:

. defineecclesiae

o explain denomination and their forms differentigtween the
sects

o explain what cult is and thgpes

o compare the different forms of religious angation

3.0 MAIN CONTENTS
3.1 Ecclesa

An ecclesia (plural, ecclesiae) is a religiowsganization that
claims to include most or all of the members of a societyl @
recognized ashe national or official religion. Since virtually ewssne
belongs to thedith, membership is by birth rather than conseio
decision. Examples of ecclesiae include the Lnathechurch in
Sweden, the Catholic churdh Spain, Islam in Saudi Arabia, and
Buddhism in Thailand. Howevethere can be significant differences
even within the category of ecclesia. laufi Arabia’s Islamic regime,
leaders of the ecclesia hold vast poweer actions of the state.
By contrast, the Lutheran church @ontemporary Sweden has no
such power over the Riksdag (parliament) or thiengminister.

Generally, ecclesiae are conservative in thay do not challenge
the leaders or polices of a secular government. In @eo with an
ecclesia,the political and religious institutions often actin
harmony and ntually reinforce each other’'s power over their relative
spheres of influence. Mhin the modern world, ecclesiae tend to be
declining in pover.

Self-Assessment Exercise 3.1

Define the term ecclesia. Compare the ecclesidsted#ting of Iran
and Rome.



3.2 DENOMINATIONS

A denomination is a large, organized religion th&tnot officially
linked with the state or government. Like an ecclegiaends to have
an explicit set of beliefs, a defined system of authority,d aa
generally espected position in society. Denominations count
among their memberdarge segments of a population. Generally,
children accept the denomination of their parerdged give little
thought to membership in other aiths. Denominations also
resemble ecclesiae in that few demands are madenembers.
However, there is a critical difference betweenséhéwo forms of
religious organization. Although the denomination is
considered respectable and is not viewed ashalenge to the
seaular government, it lacks the official recognition apower held by
an ecclesia. No nation of the world has more denominationsnthize
United States. In good measures it is a resflt the nation’s
immigrant heritage. Mshy settlers in the “new world” brought with
them the religiouscommtments native to their homelands.
Denominations of Christianity found ithe United States, such as
those of the Roman Catholics, Episcopaliaas] Lutherans, were
the outgrowth of ecclesiae established inopar In addition, new
Christian denominations emerged, including new Mms and
Christian Sientist.

Although by far the largest single denomination time United
Statesis Roman Catholicism, at least 20 other Christiathgahave

1 million or more members. Protestants collectivaelycounted for
about 56percent of the nation’s adult populationl#93, compared
with 26 percent foRoman Catholics and almost 3 percent for Jews.
There are also 5 million Miisns in United States while a smaller
number of people adhere to sudkestern faiths as Hinduism,
Confucianism, andaosm.

Self-Assessment Exercise 3.2

How is denomination different from atclesia?

3.3 Sects

In contrast to the denomination is the sect, witdx Weber termea
“believer’'s church”, because affiliation is basedch aconscious
acceptance of a specific religious dogma. A smot be defined as
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a relatively srall religious group that has broken awayomir
some other dligious organization to renew what it views as the
original vision of the faith. Mny sects, such as that led by Martin
Luther during the Reformation, claim te the “true church” because
they seek to cleanse the established faith oatwhey regards as
extraneous beliefs anduals.

Sects are fundamentally at odds with society andalseek to ®ome
established national religions. Unlike ecclesiagts requirantensve
commitments and demonstrations of belief by membdrartly
owing to their “outsider” status in society, sects fregiieexhibit a
higher degree of religious fervor and loyalty thamore established
religious groups do. Recruitment is focused nyaioh adults; as a
result, acceptanceomes through conversion. Among current-day sects
in the United States andther countries are movements within the
Roman Catholic Church that favareturn to use of Latin in the ass.

Sects are often short-lived; however, if able tovie, they may
bewmome less antagonistic to society and begin to resemble
denominations. In aefv instances, sects have been able to endure over
several generations \a remaining fairly separate from society.
Sociologist Milton Yinger usethe term established sect to describe a
religious group that is the outgrowth asect, yet remains isolated
from society. The Hultterites, enbvah’'s Witnesses, Seventh-Day
Adventists, and Amish are contemporagamples of established sects

in the United &ates.

Self-Assessment Exercise 3.3
Explain how sects originate. Identify their magbiaracteistic
34 Cults

The cult accepts the legitimacy of other religiog®ups. Likethe
denomination, the cult does not lay claim to thehy but unlikethe
denomination it tends to be critical of society.eT¢ult lacks many of
the features of a traditional religious; sees tsource of
unhappinessand injustice as incorporated within each persomd$ithe
promise of inding truth and contentment by following its &3
believes it possessethe means for people to unlock a hidden or
potential strength withinhemselves without necessarily withdrawing
from the world; and holds eelatively individualized, universalized,
and secularized view of thei\bne.

The cult does not require its members to pasststiactrinal tests,



but instead invites all to join its ranks. It usuallgcks the tight
discipline of sects whose rank-and-file membergltmie another “up
to the mark”. And unlike a sect, it usually lacksop ties with an
established religion: iis instead a new and independent religious
tradition. The cult fguently focuses on the problems of its members,
especially lonelinessgé, inferiority, tension, and kindred troubles.
Some cults are built aroundsingle function, such as spiritual
healing or spiritualism. Otherslike various “New Thought” and
“New Age” cults, seek to combine elements of corigral religion
with ideas and practices that aseentially nonreligious. Still others
direct their attention toward the pursuit tdelf- awareness,” “self-
realization.” wisdom, or insight, such as Vedanfgo Zen, the
Human Potential Movement and Transcendenteditdtion.

International attention focused on religious cutsl993 as a result of
the violence at the Branch Davidians’ compound near &Vaexas.
The Davidains’ began as a sect of the Seventh-day Adstenchurch

in 1934 and based their beliefs largely on the i¢albl book of
Revelation andts dooms day prophecies. In 1984, the Davidiand sec
split, with one group emerging as a cult underldaalership of David
Koresh. After a 51-ay standoff against federal authorities in early
1993, Koresh and 85 ofidifollowers died when the Federal Bureau
of Investigation (FBI) attemptedo seize control the Davidians’
compound. In 1995, religious -cultagain received international
attention when members of the Japanesdigious group Aum
Shinrikyo were accused of a poison gas attack enltkyo subway
system that killed a dozen people and injured 5500.

As psychotherapist Irvin Doress and sociologiskdasan Porter dve
suggested, the word cult has taken on a negativanimg in the
United States and is used more as a means of discredgirgious
minoritiesthan as a way of categorizing them. They note thatesom
groups, such ashe Hare Krishnas, are labeled as “cults” because
they seem to come from foreign (often nonwestéanjls and have
customs perceived dstrange”. This reflects people’s ethnocentric
evaluations of that which differs form the commaua. James
Richardson, a sociologist of religion, does fh&e the term cult and
prefers to call such groups new, minority egotic religions.

It is difficult to distinguish sects from cults. @ult is a generally sall,
secretive religious group that represents eithesva religion or a rajor
innovation of an existing faith. Cults are simikar sects in that they
tend to be small and are often viewed as less respecthble more
established ecclesiae or denominations. Some cults, such as
contemporary cults fmsed on UFO sightings or expectations of
colonizing outer space, maye botally unrelated to the existing
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faiths in a culture. Even when a cult edonot accept certain
fundamental tenets of a dominant faith, such asebait the divinity
of Jesus or Muhammad, it will offer new revelati@rsnew insights to
justify its claim to be a more advanceigion.

As is true of sects, cults may undergo transforomatver time into
other types of religious organizations. An exampls the
Christian S$ience church, which began as a cult under the leadership
of Mary BakerEddy. Today, this church exhibits the charactersstita
denomination.

Self-Assessment Exercise 3.4

Explain the term cult. Identify and explain the og®n of any
cult in Nigeria.

3.5 Comparing Forms of Religious Organization

Clearly, it is no simple matter to determine whetlae particular
religious group falls into the sociological category ofclesia,
denomination, sect, or cult. Yet as we have sdeset ideal types of
religious organizationsaee somewhat different relationships to society.
Ecclesiae are recognizeds national churches; denominations,
although not officially approved, are generally respected. By
contrast, sects as well as cults are much r&edy to be at odds with
the largerculture.

Ecclesiae, denominations, and sects are best vias/@tkal types along

a continuum rather than as mutually exclusive catiegorSince the
United States has no ecclesia, sociologists studytimg nation’s
religions fave naturally focused on the denomination and the sect.
These religious forms have been pictured on egherof a continuum,
with denomnations accommodating to the secular world and sects
making a protestgaing establishedeligions.

Advances in electronic communications have leditobasother form of
religious organization; the electronic church. kedted by cable
television and satellite transmission, televangelists ljay tare called)
directtheir message to more people than are serisd all
but the largest denominations. While some televangelists are
affiliated with rligious denominations, most give viewers the
impression that theyare disassociated from establishexitfis.

The programming of the electronic church is noelofeligious. There
is particular focus on issues concerning marriagkthe family, death



and dying, and education; yet more overtly polititapics such as
foreign and military policy are also discussed. Althbugmany
television mnistries avoid political positions, others haveeen
quite  outspoken.  Mosoteworthy in this regard is Pentecostal
minister Pat Robertson, &r@ng conservative. Robertson founded the
Christian Broadcasting Networik

1961, served for many years as host of CBN’s swtdit religious
talkk show. The 700 club, and took leave of his telewisposts in
1986 to e&k the 1988 Republican nomination for president i&. Ble
has continued iB political activism through his leadership of the
Christiancoalition.

Self-Assessment Exercise 3.5
Compare the characteristics and operations ofveieittthat of acult.
40 CONCLUSION

Norms, beliefs and rituals provide the cultural riabof religion, but
thereis more to a religion than its cultural heritage. Wih other
institutions, there is also a structural organization in which people a
bound together whin networks of relatively stable relationship. This
unit has examined the ays in which people organize themselves in
fashioning religioudife.

5.0 SUMMARY

Distinctions are made between the varieties of megdion forms found
among religious faith. This were made based onofacsuch as size,
power, degree of commitment expected from members asibrical
ties to the faith. The organization so studied included ecelesi
denominations, exts and cults. Comparisons of these forms of
organizations were alssxamined in the uit.

6.0 TUTOR- MARKED ASSIGNMENT

la. What is meant bycclesia?

b. Distinguish between an ecclesia anc@odination.
2a. Explain the terroult
b. How will you differentiate a cult from a&st?

7.0 REFERENCE/FURTHER READINGS

Schaefer R.T. & Lamm R. P (199%pciology: A Brief Introduction
New York: McGraw-Hill companies.
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1.0 INTRODUCTION

This is the first unit of the second module of thaurse. In the first
modde, you have dealt with ‘the study of the society aetigious
behavior.” Undér that, you have studied the meaning, nature and
development of societyand the functions of religion vis-a-vis
postulations like the Marxist, @erian and Durkheimian theses. You
have also studied the dimensions efigious behavior and their
organizations. In this module however, youll vide reading about
religion and modernity. In this first unif ¢he ®oond module, you
will be focusing on religion and stratification tihe areas of geography,
economics, politics and religiatself.

20 OBJECTIVES

By the end of this unit, you should be atile

o Define the sub-urbachurch

o Discuss the challenges involved in working in thé-sirban
church

o Discuss the relationship between religion anbtips

o Evaluate the role of religion among the oggsed

o Differentiate between the conservative and the ceddiin
religion.
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3.0 MAIN CONTENTS

3.1 The Sub-Urban Church

According to the geographical distribution of chhes, there are three
types of churches namely the urban, the rural and thieurban
churches. Inthis part, you will be focusing on the suburlzdwirch.

The Characteristics of the Suburba@hurch

1. The suburban church has a wide range of sthessize of the
suburlan church ranges from 30 to 800 people but it isaligu
less than 120qople.

2. The suburban church has a great variety thewmthg and
denominationally. You will find out that within ¢h
environment you W find the charismatic, the evangelical, the
liberal, the liturgical as well ae traditional oriented churches,

thus makingministering in sucln environment very
challenging.
3. The suburban church caters for a wide rangagek. In such

churches you will find the elderly, the family groups (sting

of parentsand children) and also the youth. This diversity in
the age range to beateed for makes ministering in the
suburban church to be markallenging.

Despite all the challenges involved in the runnisigthe suburban
church, the church has a lot of potential for growth axpganson.

3.2 Religion and Radical Palitics

When it comes to politics, especially in the Chaist religion,
there are many dissenting voices. Many Christian sects repaty
involvementand participation in politics. Many of these seastrtheir
position on dsus’ statement that his kingdom is not of this wprl
which they interpretto mean that earthly politics should be rejected.
Examples of these sec#se the Amish and the Hutterites. Apart from
Christianity, some of the @ntal religions also reject participation in
politics. These include Taoisnilaoism teaches that politics was
insincere and they actually have a very direwof the state. They
thus favor withdrawal from politics and promoteelibf contemplation.
There are some conservative and severely ascétaolkscof thought in
Hinduism and Buddhism that also reject politicgalolvement. The
following religions also reject participation in lg@s: Jehovah's



Witnesses, Christadelphians, Old Order Amish Restafarians.
3.3 Religion among the Oppressed

Religion by its very nature can be subjectied various usages.
This is expressed in the words of Karl Marx as followReligious
distress is athe same time the expression of real distressligikn
is the sigh ofthe oppressed creature, the heart of a heartless world,
just as it is the spirit of the spiritless situatidt is the opium of the
people.” In his explanatioas to the continual existence of religion,
Hazel Croft opines that “peoplmok to religion because it fulfils a
need in a world which is full afompetition, misery and oppression. In
a society divided by class, where the majority ebgle have no real
control of their lives, religion can seem to pravia solution. This is
why religious ideas have often found mass suppbttnaes of great
upheaval”.

The irony of the situation lies in the fact thaditionally the oppressed
has looked up to religion in the acceptance of thpmsition and the
resignation to their fate while on the other hand the opgwes have
appealed tahe same religion to justify their continuous oppressio
of the oppressed. looks as if the two divides are appealing to the
same authority tqugify what they are daog.

3.4 Radical and Conservative Religion

Among the religious people there have always beengreat divides:
the radicals and the conservatives (also known asuthdamentalists).

Conservative/FundamentaReligion

The Microsoft Premium Encarta defines fundamentaliss fdlows
“movement with strict view of doctrine: a religiousr political
movement based on a literal interpretation of andicstadherence
to datrine, especially as a return to former @pfles”.
Fundamentalism or conservatism has been knoweliafor its hard-
line position on waious religious, political as well as social issues.
Fundamentalism as @ligious principle is reflected in the three major
religions of the world amely: Christianity, Judaism andlésn.

Fundamentalism iChristianity
Fundamentalism, in Christianity arose as a movémamong
Praestants which began in the United States in the late T@thtury.

It emphasizeds
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absolutely basic to Christianity the following leg8: the infallibility of
the Bible, the virgin birth and the divinity of Jesu$i@t, the sacrifice
of Christ on the cross as atonement for the sinslbfpeople, the
physcal resurrection and second coming of Christ, and tbdily
resurrection of blievers.

a. Orgin

Fundamentalism is rooted in 18th- and 19th-centynerican
revivalism. Until the middle of the 19th century, its pipad
beliefs were held by almost all orthodox Protestdenominations,
particularly by evangelical denominations. Fundamentalism as an
organized, conservative mawent dates from the early part of the 20th
century. It developed out of a series of Bible feoences, the first
ones held in 1876. These were called by neesnbf various
denominations who strongly objected to thd daing: the historical-
literary study of the Bible, known as the higheiticism; the attempts
(still continuing) to reconcile traditional Chriati beliefsand doctrines
with  contemporary experience and knowledgend the
acceptance of a scientific view of the world, pardarly the
popdarization of the theory of evolution. Such trends anddfglivere
opposed by @mny conservative members of Protestagriaim nations.

The more conservative members of each denominatibnfirst
attemptedo exclude from their own institutions people theysidered
outspoken or unyielding liberals. As a result a bamof ministers and
theologians wre dismissed for espousing higher criticism. The
exceptionally conservative, however, set up various rival bodies and
educational institutions to sgad their creed. Fundamentalism began to
flourish in 1909 with the puization and distribution of 12 books
called The FundamentalsBy the time the 1th of the series had
been published, about 3 million copie$ The Fundamentals
had been distributed throughout the United Statellsewhere.

b. Cevebprent

Fundamentalism spread in the 1920s. It wa®ngest in rural
aress, particularly in California, in the Border Statesid in the South.
In these areas, Fundamentalists sharply delineated the issue
biblical infallibility in historical and scientific matters. The
controversy over this issue eyr most intense in the secular sphere
when Fundamentalists urged marigites to pass legislation forbidding
the teaching of evolution in publictsods. Several southern and Border
States, among them Tennessee, passed kEws. The Tennessee
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statute led, in 1925, to the world-famous trialdJohn

Thomas Scopes, a high school instructor, who wasvicted of
teating evolution in defiance of law. The orator andiggmén William
Jennings Bryan was an associate prosecutor at the thal;lawyer
Clarence [@rrow defended Scopes. In 1968 the US Supreme Court
ruled that such laws eve uncongitutional.

Fundamentalism lost momentum in the early 1930« main reasons
were the acceptance by most Americans of modeaensfic
theories and methods, more liberal religious doctrinesd the lack
of an effective national organization to lead the Fundamentalist
assaiations. Fundamentalism, along with the related, Indre
moderate Evangelical movement, has since revived, primarily in
reaction to sucltontemporary theological movements as ecumenicity,
neo-orthodoxy, and Modernism. In 1948 an inteomezt
Fundamentalist group was formed; centergd Amsterdam, the
International Council of Christian Churches claisisppot from 45
denominations in 18ourtries.

Islamic Fundanentalism

Islamic Fundamentalism is also known as Islamiciviaism or
Islamism. t is the name given to a movement of religious, dpaiad
political reform in the Islamic world. Its particular doctrinal
characteristic is theomhbnation of traditional Muslim values based on
the Shari'ah law of Islam h programmes of social and economic
modernization. Most idtinctively, Islamic fundamentalists (Islamists)
aim to take power in Muslim statedd use the state organization to
carry out their ojectives.

a. Orgin

Islamic fundamentalist ideas first emerged in tlsalafiyya
movement of Muslim purification and revival led bByluhammad
Rashid Rida, a Sian writer based in Egypt in the early 20th century.
These ideas were taken up and modified by educdtisocieties in
Syria and Egypt during the 1920&he best known was the Muslim
Brotherhood founded in Egypt in 1928 by Hasan akiza During
World War Il the Muslim Brotherhoodxpanded, achieving a following
estimated at 2 million, developed politiGhhbitions, and threatened the
survival of the Egyptian political system. Branclvese established in
other Muslim countries. In 1954, however, tiB¥otherhood was
suppressed by the new Free Officer regime, andhimmext 20 gas
Islamic fundamentalism was overshadowed by the laeaegimes,
suchas the Baath parties, and ideologies that dominategt Muslim



states.There were, however, continued developments in the iddas
fundamentalists, notably in the work of Abu A’la al-Maududi in
Pakistan and Sayyid @uwho was executed in1966 Egypt.

b. Revial

Islamic fundamentalism spread rapidly from the (97aided by
several factors. These included the reverses suffered bulae Arab
regimes inthe Six-Day War with Israel of 1967; the wealth and
influence of Saudi Aabia, which patronized Islamic causes; the
economic difficulties of severatates during the 1980s owing to the fall
in the price of oil; and especiallthe acceleration in the pace of
modernization in Muslim countriesincluding the rapid growth of
cities. The leaders of Islamic fundamentalism tenttebe men who
had been exposed to modern education and cameoliside the ranks
of the traditional ulema (religious scholars): their followergame
especially from the new immigrants to the citiesslainic
fundamentalisms essentially an urban movement, and may be seen as
a response tthe problems of transition from traditional rural to desn
urban economi@nd social structures. Doctrinally, it takes thenfoof
hostility to the Western styles of the older secular political
leadership; and more generally certain, but by no means all, ideas
proceeding from the égt.

C. Spread of Islamieundanentalism

Powerful fundamentalist movements developed in maviyslim
statesin the 1980s and 1990s, notably in the Middle E&kirth
Africa, Pakistan, and Afghanistan. Similar movements wereibigs
in South East As, Central Asia, and Caucasia, and support was
found among the growg Muslim communities in Western European
states. The furainentalists engaged widely in educational and
charitable work and demonstraté extent of their political support in
elections. It is generally thought thiae Muslim Brotherhood would
have won far more parliamentary seatsEgypt had it not been for
government interference. In 1992 thég&ian general elections were
cancelled when it was supposed that thiamis Salvation Front
would win. In 1996 an Islamic party, Welfare, eneigs the largest
single party in Turkey and its leader, NettmeErbakan, became
prime minister, although resigning a year lateartssts also won much
electoral support in Lebanon, Jordan, Yemen, and/dfu In 1989a
fundamentalist party, the National Islamic Frongme to power
through a military coup in Sudan. In Iran the 1979 revolution
brought to powera mixed fundamentalist/traditional Islamic regime
and in 1996 the Talibarg traditional/conservative Islamic movement,
won power in Afghanistan by military victory. Islash movements in
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various states began to builechks, a process fostered in particular by
Hassan Abdullah al-Turabi, the Samdse Islamist leader, who
established the periodic Popular Arab anthnic Conference as a
forum for Islamist groups.

d. Repression and Militancy in Islanfandanentalism

During the 1990s secular and other dstadd regimes
becane increasingly concerned at the threat from the Is&&mand
began to epress their organizations. Some Islamists begamea
struggle againstthe regimes, although it should be noted that not all
militants (jihadis) vere Islamists; some came from other Islamic strains.
The greatest violencéook place in Algeria where the Groupe
Islamique Armé (GIA) begara ferocious, bloody struggle directed
against government and civiliamad which led to a major civil war.
Other wars took place in Chechnglad Tajikistan. In Egypt militant
Islamists had been active since the late 1970shaddsucceeded in
assassinating president Anwar al-Sadat in 198y continued their
attacks on government, the Coptic community, aneida tourists.
Islamist groups fought against the Israeli occugabf the Wst Bank
and the Gaza Strip. A factor in militancy was thetivaties of so-
called Afghan Arabs, that is to say those Arab mtdars who had
fought against the Soviet Union in Afghanistan during 8#80s and
who were found in various places including Bosnia-Herzegayin
Chechnya, Sumh, and Afghanistan during the 1990s. Best known
among them was thea@d Osama bin Laden, who went first to Sudan
and then to Afghanistan. &y returned to Yemen where they were
repressed in 2000 and 200The established regimes increasingly
prevailed against Islamists whoesg dismissed from power: in Sudan,
where Al-Turabi was first excluded from governmenand then
arrested and imprisoned in 2001, andTurkey, where the Welfare
Party was shut down in 1998 and its successor sftenwards. The
civil war in Algeria reached its peak in 1995 ahdredter declined in
intengty.

As they were defeated in Arab and other coesmtrmany Islamists
took refuge in Western Europe. Egypt complainedhef ghelter given
to the militants and demanded their extradition but Euespe
governments wre reluctant to take action that might be regarded as
illiberal or might ofend Muslim communities in their countries. A
feature of the 1990s, hewer, was that the Islamic militants
increasingly turned their attackgaing Western targets, complaining
that Western powers supportaati-Muslim regimes. At first the targets
were linked to Israel but the aim of thalitants soon widened. In
1995 the GIA arranged a series of bomb explosionBaris because
of French support for the Algerian government. Bwtprincipal target



of the Islamic militants was the United States, clhivas blamed for its
support for Israel and for its military presencethe Arsbian Peninsula
following the Gulf War. In 1993 an Egyptian grouprbbedthe World
Trade Center in New York; in 1996 a US complex imatan, Sudi

Arabia, was bombed; in 1998 there were bomb attaokdS embassies
in Kenya and Tanzania; in 2000 a group attackedUS8edestroyer,
USS Cole, while it was refuelling in Aden, Yemen; and on
September 11, 2001the twin towers of the World Trade Center
were attacked and destroyetihe US blamed Bin Laden for these
last four episodes and they becarte basis for the “war against
terror” that was launched in 2001.

Conservatism idudasm

Conservatism in Judaism has been reflected largelthe fdlowing
movements: Judaism is closer to the Conservatiggi po.

a. Othodoxy

Modern Orthodoxy, championed by Samson R. Hirschthi@ 19th
century in opposition to the Reformers, sought a blefdraditional
Judaismand modern learning. Orthodoxy is not so much a mwd as

a spectrum of traditionalist groups, ranging nfrothe modern
Orthodox, who tryto integrate traditional observance with modern
life, to some Hasidic secthat attempt to shut out the modern world.
The emigration to America of any traditionalist and Hasidic survivors
of the Holocaust hagrengthened American Othodoxy.

Around the world, Orthodoxy has many regional disions derived
from their local cultures. North European and Arman Orthodoxy
retain a moe Ashkenazic flavour, while South European, North
African, and Mdde Eastern Jewry have maintained a more Sephardic
version. In Isael Orthodoxy is the only officially recognized forof
Judaism ancelsewhere, with the exception of America, most
religiously affiliated Jewsare nominally Othodox.

b. Zonism

In Eastern Europe, where Jews formed a large astihclive social
group, modernization of Judaism also took the faincultural and
ethnic nationalism. It argued for the creation of a newatestof Israel
and for eturn to the historic homeland. Like the other resutg
national movementsn the east, the Jewish movement emphasized the
revitalization of the ational language (Hebrew) and the creation of
a modern, secular literaturand culture. Zionism, the movement to
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create a modern Jewish societythe ancient homeland, took firm hold
in Eastern Europe after iteitial formulations by Leo Pinsker in Russia
and Theodor Herzl in Austria ithe late 19th and early 20th
centuries. Zionism is a secular ideology hutpowerfully evokes
and is rooted in traditional Judaic messianism, iandtimately led to
the creation of the state of Israel in 1948. Trerigsof Zionism now
dominates the relationship of Judaism andelsmith Muslims and
Christians: it has become, often as a result oéats to Isael a
militant form of nationalism. Some ultra-Orttux Jews refusdo
recognize Israel as they believe only the Messiah create Israel

again.
C. Conservativdudaism

The founding thinker of Conservative Judaism wag tGerman
Zadharias Frankel, but the founder of the movement was 18ofo
Schechter atthe Jewish Theological Seminary of America. The
Conservative moament embodies the sense of community and folk
piety of modernizingEastern European Jews. It respects traditional
Jewish law and practice W advocating a flexible approach to the
Halakah. It recognizes memh criticism of the authorship and
composition of the Bible andther important texts. In 1983 the
Conservative movement voted to a&rdwomen as rabbis. It is
possibly the single largest Jewish denominatiomerica accounting
for 33 per cent of synagogue affiliation. It halso recently spread to
Britain and Israel where it is called by its Hebrexame Masorti
(“traditional”).

Radical/Liberal Religion

Liberalism is an attitude or philosophy, or movemé#mt has as its
basic concern the development of personal fseedand social
progress. Liberalism and democracy are now usually thbaghhave
common aims, but in the past many liberals considered deawycr
unhealthy becausé encouraged mass participation in politics.
Nevertheless, liberalism eventually became identified with
movements to change the socialerthrough the further extension of
democracy.

The course of liberalism in a given country is dguaonditioned by
the character of the prevailing form of government. Esample, in
courtries in which the political and religious authoritiase separate,
liberalism connotes, mainly, political, economic, and do@érm; in
countriesin which a state Church exists or a Church is allity
influential, liberalism connotes, mainly, anticlericalism. In
domestic  politics, liberals ake opposed feudal restraints that



prevent the individual from rising out @ low social status; barriers
such as censorship that limit free expression ahiop; and arbitrary
power exercised over the individual by the state.international
politics, liberals have opposed the dominatmin foreign policy by
militarists and military considerations and teeploitation of

native colonial people, and they have sought to stuite a
cosmopditan policy of international cooperation. In econosji
liberals haveattadkked monopolies and mercantilist state policies that
subject the economy tdage control. In religion, liberals have fought
against Church interference the affairs of the state and attempt by
religious pressure groups itafluence public opnion.

A distinction is sometimes made between so-callegative liberalism
and positive liberalism. Between the mid-17timdathe mid-19th
centuries, liberals fought chiefly against oppressicarbitrariness,
and misuses of power and emphasized the neddts @fee individual.
About the middle of the 19th century many liberdésseloped a more
positive progamme stressing the constructive social activity of thetes
and advocating tate action in the interests of the individual. The
present-day defenders dhe older liberal policies deplore this
departure and argue that e liberalism is merely
authoritarianism in disguise. The defenders oftpasliberalism argue
that state and Church are not the only rabgirs of freedom, but
that poverty may deprive the individual of the pbgisy of making
significant choices and must therefore be controltyy congituted
authority.

Humansm

In post-medieval European culture liberalism wasrhpps first
expressedn humanism, which redirected thinking in the 15&mtary
from the consideration of the divine order of the world aitd
reflections in the temporal social order to the conditions and
potentialities of people okath. Humanism was furthered by the
invention of printing, whichincreassed access of individuals to the
classics of antiquity. The publication of vacalar versions of the
Bible stimulated individual religiouexperience and choice. During the
Renaissance in Italy the humanist treaitected mainly the arts and
philosophic and scientific speculation. Durithg Reformation in other
countries of Europe, particularly those thatane Protestant, and in
England, humanism was directed largely agathstabuses of the
Church.

As social transformation continued, the ofiyjes and concerns
of liberalism changed. It retained, however, a hnista social
philosophy that sought to enlarge personal, social, political, and
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economic opportunities for self-expression by remgvobstacles to
individual choice,

4.0 CONCLUSION

In this unit, you have studied the definition oéthub-urban church as
well as the characteristics of the sub-urban church. Wave also
studiedthe major reaction of religion to politics antiet basis for
the eligious opposition to political participation. You hadevoted
much time to the study of the development of fundamentalism in
Christianity, Islamand Judaism-the three monotheistic religions of the
world and alsdhe development of religioukberalism.

5.0 SUMMARY

The following are the major points that you havedstd in this uit:
Fundamentalism in religion has been expressed enthlihee geat
monotheistic religions of the world —CGiianity, Islam and
Judaism.

Fundamentalism, in Christianity upholds the allibility of the
Bible, the virgin birth and the divinity of Jesudi@t, the aaifice
of Christ on the cross as atonement for the sinsllofpeople,the
physical resurrection and second coming of Chmsid the boily
resurrection of elievers.

Islamic Fundamentalism calls for the combimatiof traditional
Muslim values based on the Shari’'ah law of Islarthvarogemmes of
social and economic mexhization.

In Judaism, fundamentalism has been lived aut othodoxy,
Zionism andconservatism.

Liberalism has been identified with modern humanismovement
that decries any form of barrier on human freedard & drectel
mainly against thehurch.

6.0 TUTOR MARKED ASSIGNMENTS

1. Discuss the development of fundamentairs@hristianity.
2. What are the features of fundamentalism based your
understanding of Islamic fuachentalisnt?
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1.0 INTRODUCTION

In the last unit, you have studied the relatfop between religion
and stratification, especially religion and i@d politics, the
relationshp between religion and the oppressed. You havesiistied

the comparison between radical and conservative religion.hla tnit,

you will be gudying the relationship between religion and cultureuY
will be exploringthe elements and aspects of culture as well as how
religion and culturenter- relate

20 OBJECTIVES

o By the end of this lesson you should be abiéefine culture

o Enumerate and discuss the various elementsltfre

. Enumerate and analyze the relationship betweenv#®us
aspects otulture

o Analyze the relationship between religion ankture

3.0 COURSE CONTENT

3.1 Theldeaof Culture

Culture is one of the common words that are sonoftsed that we
think we know what they mean but they are pretty difficutt t
define. The word culture has varied meanings fragnicalture to

medicine to sociologwnd anthropology. The multiplicity of meaning
attached to the word makdsvery difficult to define. You will now

explore some of the manyeanings of the word culture. In agriculture
culture has been used to desigrthteprocess of nursing or cultivating
plants or crops. In scientific andedical sciences it is used for the



growing of biological materials. Knowledgad sophistication acquired
through education and exposure to the arilge termed culture. The
development and use of artifacts and symbotha@mdvancement of the
society is also termeclilture.

Odetola and Ademola (1985) defined culture as ‘igométion of
learned and shared patterns of behavior and of exstanding
concerning the meaning and value of things, ideas, emotions and
actions”. Culture referto the total way of life of a society. It is made
up of its memberstusom, traditions and beliefs, their behavior, dress,
language, their work, theiray of living, relationship network and their
attitudes to life, the focus of group loyalties aticec way they all
perceive the world. As far as this couilseconcerned, we shall see
culture from the above perspective — thatchhmakes a people what
they are as distinct from other groups of peoplee following are the
concepts that grew out of the ideacalture.

Culture Traits

Traits are the smallest elements by which a culaame be described.
It is thus a distinguishing or peculiar feature or abgristic of a given

culture. Culture complex is derived from a number of cdttraits that

fit together and from culture complex culture patterns aseved.

Subculture

A subculture is a distinctive culture that is shiadey a particular
group within a culture, because that group exista amaller part of the
total aulture.

Culture Change

Culture is dynamic in nature and therefor@esd experience
changes. Culture change can occur accidentally. For exanipthere is

a ®vere outbreak of epidemic that claimed a lot of livesere are
certain adjusgment a society may make that will result in culture
change. Culture changen also occur as a result of technological
innovation. For example, amy homes in Africa no longer use their
hands to eat because of timroduction of spoons, forks and knives.
Culture can also change when two grouphwliffering culture come
to live together. There would be what dalled cultural diffusion
as the two cultures would intermingle and the peopi one group
will adopt the traits of the other group and vieesa.

Culture Lag
70



CRS 151 RELIGION AND SOCIETY

W. F. Ogburn in his book titlecCultural Lag as Theory defines
culture lag as follows: “culture lag occurs when two or thyests of
culture whichare correlated changes before or in a greater degeee th
the other part des, thereby causing less adjustment between the two
parts tharexisted previoudy”.

Culture Shak

Culture shock occurs when there is a sharp contrasiveen two
different cultures and one group suffers a serious emoticzadtion to
the dher group’s behavior. Most Africans suffer from culushock
when they iind themselves in Europe where a child can tellptrents
“don’t be gupid”. Such a statement is considered as an insult icaAf
where respect fahe elders is not takehghtly.

Self-Assessment Exercise 3.1

Discuss the implication of the concepts that graw of culture and
their impact on huranity.

3.2 Elements of Culture

The following are the elements that you can panahd say “that is
thereto show and sustain thesilture”.

Artifacts

Artifacts are the physical things that aomurfd that have gpticular
symbolism for a culture. They may even be endowdth wy<ical
properties. Artifacts can also be more everydayeabj such as the
burch of flowers in reception. The main thing is thia¢y have special
meaning,atthe very least for the people in the culture. Theey well
be storiestold about them. The purposes of artifacts are asncams
and triggers. Wén people in the culture see them, they think about
their meaning and dmce are reminded of their identity as a
member of the culture, and, by associatioh, tte rules of the
culture. Artifacts may also be used specific rituals. Churches do
this, of course. But so also do angzations.

Stories, histories, myths, legendskes

Culture is often embedded and transmitted througties, whether they
are deep and obviously intended as learning devices,wbether
they appea more subtly, for example in humor and jokes. Somes
there storiesare true. Sometimes nobody knows. Sometimes they are



elaborations om relatively simple truth. The powers of the storge
in when and howthey are told, and the effect they have on their
recipients.

Rituals, rites, ceremonies ancklédrations

Rituals are processes or sets of actions whichregreated in sgxific
circumstances and with specific meaning. They nayded in such as
rites of passage, such as when someone is promotegti@sr They
may ke associated with company events such as the reldfagenew
event. They may also be associated with everyday events ssch
Christmas. Whtever the circumstance, the predictability of the ritua
and the seriousness the meaning all combine to sustain thwdture.

Heroes

Heroes in a culture are named people who act asotppes, or
idealized examples, by which cultural members learn ofdbeect or
“perfect” behavior. The classic heroes are the founderseo$diciety or
organization, who are often portrayed as much whiter andegéerthan
they actuallyare or were. In such stories they symbolize and teach
people the idealdhaviors and norms of theulture.

Symbols and symbolicction

Symbols, like artifacts, are things which act &gggrs to remind people
in the culture of its rules and beliefs among othdilsey act as a
shothand way to keep people aligned. Symbols can alsaudss to
indicate $atus within a culture. This includes clothing, officdecor
and so on. @tus
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symbols signal to others to help them use the cbrpehavior with
others in the hierarchy. They also lock in the usershef symbols into
prescribed behaviors that are appropriate for their statud position.
There may b many symbols around an organization, from pictures
of products onthe walls to the words and handshakes used in greeting
cultural members from around the War

Beliefs, assumptions and mental meld

An organization and culture will often share beliednd ways of
understanding the world. This helps smooth comnatiin and
agreement, but can also become fatal blinkers thahdbleveryone
to impending dangers.

Attitudes

Attitudes are the external displays of underlyiraidds that people use
to signal to other people of their membership. Atds also can be
usedto give warning, such as when a street gang memjes gp a
member ofthe public. By using a long hard stare, they arsing
national cultural symbolism to indicate thethreat

Rules, norms, ethical codesalues

The norms and values of a culture are effectiviegy/rules by whiclits
members must abide, or risk rejection from thewealt(which is one of
the most feared sanctions known). They are embeddeleirartifacts,
symbads, stories, attitudes, and so on.

Self-Assessment Exercise 3.2

1. List the elements of culture and write shoriesadn five othem.

3.3 Agpects of Culture

The following are the important aspectscolture:



Value

74



CRS 151 RELIGION AND SOCIETY

Values are relatively general beliefs that eitdefine what is right
and what is wrong or specify general preference#\ belief that
homicide is wrong and a preference for modem art are baltes.

Norms

Norms, on the other hand, are relatively peecrsiles specifying
which behaviors are permitted and which prohibited fgnoup
members. Whema member of a group breaks a group norm by
engaging in a probited behavior, the other group members will
typically sanction the @/iant member. To sanction is to communicate
disapproval in some way tbe deviant nember.

When asked to give examples of a norm in our spcrabst students
tend to think of laws, especially, for instance, laagainst murder and
physcal assault. Most laws in a society are indsedial norms.
The moe important point, however, is that your life is gaved by

many normghatare notaws.

Culture Variation

If we take an overview of the hundreds swicieties that exist or
have existed in the world, the first thing that strikasr attention is that
thereis tremendous variation with regard to the twal traits
found in these societies. Many societies have values and norms th
are directly oppate to those that we might take for granted in this
society. In most soeties many individuals believe that there exists
one God, responsible for all of creation, andytldescribe this God
using imagery that is umdably “male”. Swanson (1960) found that
about half the pre-industrial societigs the world also believe in a
single God, responsible for creaticalthough that God is not always
seen as a male. Among the Iroquois Indiansjrferstance, God was
female, while among some South American Indieal$ed the Lengua,
God is a beetle. But the remaining societies ewtlorld either believe

in many gods, no one of which is responsible focedation, or do not
believe in personalized gods of anytsor

Cultural Universals

Despite all the diversity that exists in the wotliere are cultural
universals. That is, there are elements of culture foundvery single
known saiety. Every society, for instance, has some rulestiimgi



sexual behaviorthough the content of these rules varies greatlynfro
society to society. lmvery
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known society there is a division of labor by sesth certain tasks
being assigned to females and other tasks to maléhe task-
assignmentsto either men or women, however, vary amongjesces.

One of the most important of all cultural univéssaas to do with
the relative status of men and women. There are magcjetes in
which men, on the average, have more political power ancemsocial
prestigethan women. These societies are usually cafiattiarchies.
Then there area fair number of known societies in which men and
women are roughlyqual in social status, either because one group
does not on the averageavke more power and prestige than the
other, or because greater male poam®d prestige in certain areas of
social life is balanced by greater female poand prestige in other
areas of social life. Yet in all the societies tbé world, there has
never existed a trumatriarchy,that is, a society in wbh women have
more political power and more social prestige timen. The most
important point to make in connection withultaral unversals,
however, is that the number of such universalseiatively small, at
leastas compared to the ways in which culturesyv

Cultural Integration

Before closing this section it is necessary to pout that many othe
elements of a given culture are interrelated, sb dhchange in one gu
element can produce changes in o#flements.

Self-Assessment Exercise 3.3
1. Discuss the aspectsafiture
3.4 Religion as Culture

Religion is undoubtedly one of the most importaspexts of culture. A
culture’s religious beliefs, passed down from oreneggation to the
next, tell us much about the members’ values, interests, dealg, as
well asexplain customs and everydagtivities.

This is particularly true of the African society. B/. Smith confirms
thisin his book African Ideas of God (1950:14) whée says
that, “any fll explication of religion involves complete exploaatiof
social and plitical, material, culture, law and custom as well as the
physicalenvironment”. Odetola and Ademola (1985:84) also concur by
admitting that'specific religious beliefs, as well as denominational
membership, arassaiated with cultural surrounichgs'.



It has to be noted that as an aspect of cultutigioe can be regarded
as cultural universal in that from time immemoriedjigion has beem
existence among different groups of peoplé aler the world.
The variation of religious object notwithstandinghere is the
existence of religion among all the societieshia wotd.

4.0 CONCLUSION

In this unit, you have learnt about the variousgesaof the world
culture as well as the definition that would be adoptedhis tmodule.
You havealso been exposed to the various elements and aspkcts
culture and the dct that religion as an aspect of culture is a cultural
universal.

50 SUMMARY
The following are the major items you have studrethis urit: Culture
has different meanings to different pesdonals

Culture in thus module would be seen as the tgtalitthe way of life
of a particular group ofgople

Religion as an aspect of culture is a culturalersal

6.0 TUTOR MARKED ASSIGNMENTS

1. Enumerate and discuss the elementzilbfire.
2. Discuss the aspectsaiiture.
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1.0 INTRODUCTION

In the last unit you have focused on the issueebfjion and culture
and you have seen that religion is an aspdctulture and it is a
cultural universal. You have also seen the different tlesorihat
rise out of the concept of culture like culture lag, cultuteait,
culture shock and subculture. In this unit however, you will be
studying a more volatilessie: religion and its relationship with
secularization. First, you will havéo know what secularization is
and the sources of secularization as welkhasrelationship between
religion and the secular world as well Islamaa®ligious entity on its
own and the secular wa

20 OBJECTIVES

By the end of this course, you should be abi®efine faularization
List the sources ofesularization.

Discuss how religion should relate to the secularidv Analyze the
response of Islam to the secular {dor

3.0 MAIN CONTENTS
3.1 Secularization
Secularization is a way of life and thought thatpisrsued without

referenceto God or religion. It comes from the Latin wosdeculum
which referred
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to a generation or an age. "Secular" thus camedannibelonging to
this age or worldly." In general terms, secularism olags an
affirmation of immanent, this-worldly realities,oag with a denial or
exclusion of transcendent, other-worldly readitidt is a world view
and life gyle oriented to the profane rather than the sacrednaheral
rather thanthe supernatural. Secularism is a nonreligious apprdach
individual and soial life.

Historically, “secularization” first referred toehprocess ofransferring
property from ecclesiastical jurisdiction to thatloe state or other non-
ecclesiastical authority. In this institutiongkense, “secularization”
still means the reduction of formal religious authorigs in
education asan example. Institutional secularization has beegiei
by the breakdown o& unified Christendom since the Reformation, on
the one hand, and bthe increasing rationalization of society and
culture from the Enlightenmem® modern technological society, on the
other.

A second sense in which secularization is to beerstdod has to do
with a shift in ways of thinking and living, away from Gaehd toward
this wold. Renaissance humanism, Enlightenment rationali$ma,
rising powerand influence of science, the breakdown of tradaion
structures such ashe family, the church and the neighborhood, the
over-technicization of swety, and the competition offered by
nationalism, evolutionism, and akism have all contributed to what
Max Weber termed the “disenchantment” of the modeorid.

Fujio also describes secularization thus: “seceddion might be
explained more accurately as being a process of the fumatio
differentiation of oher social elements, such as politics, law,
economics, and education, from religion, as theulte®f social
changes in the society where religiorasnonce the dominant norm”.
Having got an idea of what secularization is yon waw proceed to the
sources of saularization.

The Emergence of HigheCriticism

Though biblical criticism has started long befone Enlightenment, it
was not untilzthe Enlightenment in the 17th and 18émturies that



the Bible came to be examined in a truly critical fashione Hrotestant
Reformation had reintroduced serious study of the Bible rafte
centuries of neglecend the new critical methods that developed
in historical and literary
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scholarship during this period were soon appliedbiblical texts.
Among the first biblical critics were the 17th-ceryt English
philosopher Thomas Hobbes, the 17th-century Dutch Jewish
philosopher Baruch Spinozand the French scholar Richard Simon.
This radical criticism soon gave birtb the Tubigen School with its
lots of anti-faith assertions. Tlamti-faith assertions led to the erosion
in the authority of the Bible, thereby gparing the ground for
seaularism.

1gth Century Dawinism

Cornish Paul was quite right when he salyat tin Europe and
North America, secularism can be traced the 18th-century
Age of Enlightenment or Age of Reason. Enlightentthinkers
attackedclasscal traditions and religious authority. In partey
they argued thathe separation of Church and State would enable the
free exercise of huam intellectual capacities and imagination, and
would bring about gosrnment by reason rather than by tradition and
dogma. The 1787 Constitution tfe United States is the outstanding
example of 18th-century secularibinking and pactice

The MedievalChurch

It sounds ridiculous to say that one of the souwfesecularization is
the church. But it is the truth because the relationshii the church
towards what is political and even knowledge at thaheti was
unwholesome. Thiss an objective appraisal of therjod:

Christianity in medieval Europe, it is argued, wasponsble for the
emergence and success of secularism in the Westcagnised the
division of life into what belonged to Goahd what belonged to
Caesar, it lacked a system fdegisation and regulation of
mundane affairs, and it had foramy centuries been associated with
despotic regimes and ith oppressive theocracies. Furthermore,
MedievalChristianity entertained the existence of a special sclab
people, the priests, who claimed to be God’s representativegsai,
interpreting what they alleged was His words anidgigheir religious
powers to deprive members of the community oirthasic rights.

In other words, the Christiatheocratic establishment constituted a
major obstacle hindering praggs and development, and consequently
hindering @mocragy.
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The need to challenge the overbearing attited the church in
those periods actually paved the way for theli ghtenment.

Renaissance Humaism

Renaissance Humanism is a term that is used taidesz literaryand

cultural movement focusing on the dignity and wasthithe individual
that spread through Western Europe in the 14th and déstkuries This

Renaissance revival of Greek and Roman studies asiggd the
value of the Classics for their own sake,heat than for their
relevanceto Christianity.

The movement was further stimulated by the influx Byzantine
scholars who came to Italy after the fall of Constantileof the Turks

in 1453and also by the establishment of the PlatoAmademy in
Florence. The academy, whose leading thinker was Marsilio Ficino,
was founded byhe

15th-century Florentine statesman and patréonthe arts Cosimo
de

Medici. The institution sought to revive Platonisand had prticular
influence on the literature, painting, and arctiiiee of thetimes.

The collection and translation of Classical manipssr became
widespread, especially among the higher clergy and nobilityhe
invention of piting with movable type, around the mid-15th century,
gave a further impetuso humanism through the dissemination of
editions of the Classics. Ithough in Italy humanism developed
principally in the fields of literature and arh Central Europe, where it
was introduced chiefly by the Germachdlars Johann Reuchlin and
Melanchthon, the movement extended into tieéd$ of theology and
education, and was a major underlying causheRdormation.

Rationalism

Rationalism is derived from the Latin woraltio, which actually neans
“reason”. In philosophy, it is a system of thoudit emphasizes the
role of reason in obtaining knowledge, in contrast t@eitism, whch
emphasizes the role of experience, especially sepeseeption.
Rationalism has appeared in some form in nearly every stHge
Western philosophy, but is primarily identified with the tradition
stemming from the 1R-century French philosopher, mathematician,
and scientist René Descartesestates believed that geometry
represented the ideal for all sciencesd philosophy. He held
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that by means of reason alone, certain universdil, svident truths
could be discovered, from which much of tlemaining content of
philosophy and the sciences could be deductivelwe. He
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assumed that these self-evident truths were inmade,derived from
sense experience

The rationalists were keenly interested in sciemcel played an
impottant part in its development; not so much by any discege
they made as by their willingness to prei®e importance of
the mathematical and geometrical approach in going beyond, and
helping to explain, exsory appearances. Epistemological rationalism
has been applied to other fields of philosophinguiry. Rationalism in
ethics is the claim that certain imary moral ideas are innate in
humankind and that such first moral principbes self-evident to the
rational faculty. Rationalism in the philosgplof religion is the
claim that the fundamental principles of religiore dnnate or self-
evident and that revelation is not necessary, akeism. Since thend

of the 1800s, however, rationalism has chiefly pthyan anti-religious
role in theology.

Self-Assessment Exercise 3.1
What are the factors that prepare the way éoularisnf?
3.2 Islam and the Secular World

It is generally believed in the Islamic sxgi that secularizatioms

bequeathed to the world by the Christian movemaitshe 1dh
century. This has somehow given a basis of rejectiothefmovement
becausean average Muslim would repudiate anythi@lgristian.

Until early 1gh century, it is claimed that the entire Arab regiwas
Islamic in norms, laws, values and traditions. Secularisrmalien to
Islam whoe values provide guidance and direction for hbot
spiritual and murahe affairs. To the conservative Muslim therefore
secularism is a newcultural model being introduced quietly by
enthusiasts and admirers of the West or imposethéyauthorities of
colonialism that are putting forward a newt f standards that are
claimed to be alien to Islamic standards. Institoftdslamic Political
Thought holds that the leaders of the Istammend believed that
modernization and progress should be sought liiniowt relinquishing
the accomplishments of the Islamic civilization.ig postion is stated
in strong clear terms by the Arabic world and isteengthenedn the
words of R. Ghannouchi, in paper presentedPratoria Uiversity,
South Africa, August 1994 titled af-harakah al-islamiyah wal-
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muytama’ al-madarii (The Islamic Movement and Civil Society) as
follows: Arab secularism has been a declaration of war agains
Islam, a religion that, unlike any other, shapes and influences the
lives of Muslims, a eligion
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whose values and principles are aimed at liberatmgnkind,
establishing justice and equality, encouraging research andvation
and garanteeng the freedoms of thought, expression and worship.
Therefore, secularisns entirely unnecessary in the Muslim world,;
for Muslims canadieve progress and development without having
to erect a wall betweetheir religious values and thdiwvelihood.

Self-Assessment Exercise 3.2
Evaluate the Islamic position oaalarism.
3.3 Religion and the Secular World

In this section you will be concerned with studyitige relationship
between religion and the secular world. This relationshgs been one
of susgct, wherein religion suspects the secular world ofndpe
demonic and of &ing an instrument in the hands of the devil to agstr
people’s &ith. Consequently, the majority of the reaction digren to
the secular worlds that urgent steps needed to be taken in order to
salvage the world fronthe grips of secularism. D. W. Gill in the
Elwell Evangelical Dictionary ays that “in no sense, of course, is the
distinction between the sacred ahd secular an unbridgeable gap. In
the same way that God speaks and actthe saeculum Christians
must speak and act creatively aralemptively. This means that the
secular world must not be abandoned to secularigmhis analysis of
the effects of secularism on the world, John State ofthe leading
British evangelical writers in his bookhe ContemporaryChristian
notes three major effects. These will be discussdaiv.

The Quest forTranscendence

Stott says that the increase in the world’s questtianscendence is
one major fall out of the secularization of the worlde opines that the
guest for transcendence as witnessed in the wodaytis not just the
search for ultimate reality but also a protest msfathe attempt to
eliminate God from our world. This quest for tramsdence is lived out
in four majorareas:

a. The recent collapse of Euro-Marxism (the ctadsMarxism that
has been presented as a substitute for religiaitis)f

b. The disillusionment with secularism as epitadizin the
rejection of materialism either in the capitalisbc the communistic
guise.
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c. The epidemic of drug abuse which can be seengenuine search
for ahigherconsciousress.

d. The proliferation of religious cults alaide the resurgence of
New Religious Movements (especially the anciemtligions of
Oriental world).

The Quest for nificance

One of the after-effects of secularism is the fdwt most human
beings have been diminished in the value or worth. Tdll®wings
are theagents of cchumanization:

a. Technology: despite the fact that technology be liberating it
is also dreadfully dehumanizing. For examptle,the United tes
today human beings are no longer identified byrtipgoper mmes
but by numiers.

b. Scientific Reductionism: in most scientifi@tdings today, huam
beings are seen asimals.

The Quest forCommunity

One of the effects of secularism is social disiraégn. This is felt
morein Africa as there is social tension between thasbracing the
seaularizing tendencies of the West and those strugglingetnam
African. In the &ceof all these devastating effects, what should lee th
response ofaligion?

1. The people of faith must live their lives ihist secular world
under the Lordship of the God and in obedience to hi nather than
the will of the word.

2. The people of faith must work to ensure thaigion is given a
voice among the many other voices struggling to chokwiit To failto
articulate the Word of God in treaeculumhowever, is t@oquiescein
a secularism which, by excluding the Creator, ead lonlyto deah.

We will end this section by quoting Stotthav though is writing

for Christians have summarized what will happereligion leaves our
world completely to saularisnt
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At the same time, unless we listen attentivelyh® voices of secular
society, struggle to understand them, and fe&h weople in their
frustration, anger, bewilderment anesphir, weeping with those who
weep, we will lack authenticitys the disciples of Jesus of Nazareth.
Instead we will run theisk (as has often been said) of answering
qguestions nobodyis asking, scratching where nobody is itching,
supplying goods for which there is no demandn order words,
of being totally irrelevant, which in its long hisy the church &s
often leen.

Self-Assessment Exercise 3.3
Discuss the effects of secularization on tbepfe.
40 CONCLUSION

In this unit, you have studied the concept of satz@tion which is a
very interesting concept. Secularization has beenineéf as an
attempt totake God away from the world. The sources of secularism

have beenidentified as the emergence of higher criticism,th18
century Darwinism, huamism, rationalism and the church herself.
You have also seen the positithat Islam has taken on the issue
as well as the effects of secularizatiand what the response of the
church should be tib.

50 SUMMARY

The following are the major points that you havarté in this unt:
Secularization has been defined as a way of litk thought thais
pursued without reference to God eligion.

The sources for secularism are: the emergencegbiehcriticism,

1gh century Darwinism, humanism, rationalism arfte thurch
herself.

Secularism is alien to Islam whose valuesvige guidanceand
direction for both spiritual and mundaai¢airs.

To the conservative Muslim secularism is ewncultural modl
being introduced quietly by enthusiasts and adsioéthe \\ést.
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The effects of secularism includes: the quest fandcendencethe
quest for significance and the questédommurity.

People of faith must struggle to see that the wafrdsod remainsa
force to be reckoned with in the vidr

6.0 TUTOR MARKED ASSIGNMENTS

1. What are the effects &falarisnt?

2. Discuss how religion should respond ®dkvastating effects of
seaularization.
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1.0 INTRODUCTION

In the last unit, you have studied the relafop between religion
and secularism. In that section you have seen wdwtlarism is and the
facors that led to the rise of secularism. You haveo ateen the
contributions of the church to the rise of secslawi You have seen the
reaction of Islanto secularism as a concept bequeathed to the wgrld b
the church andhe Western civilization. In this unit, you wilalso

be examiningancther volatile concept: religion and politics. You will
examine all the concept of political religion, thencept of Islamic as

a political movement as wedk the rise of what is called statdigion.

20 OBJECTIVES

By the end of this unit, you should be atileDefine stateeligion
Describe types of stathurches
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List the countries with state religion in both Ghianity as well as
Islam

Discuss the development of the political characteislam. Discuss
Liberation Theology as an aspect of Religioufities
3.0 MAIN CONTENTS

3.1 State Religion

A state religion is also called an official religioor established
church or state church. It is a religious body oeed officially
endorsed by thetate The term state churchis associated with
Christianity, and is soatimes used to denote a specific national
branch of Christianity. State religiomse examples of the official
or government-sanctioned establishment agicel, as distinct
from theocracy. It is also possible for a natioehlrch to become
established without being under stepetrol.

Types of Stat€hurch
Mono StateChurch

The degree and nature of state backingdEmomination orcreed
designated as a state religion can vary. It cargeaafrom mere
endorement and financial support, with freedom for otharths to
practice, to prohibiting any competing religious body from ogteng
and to @rseauting the followers of other sects. In Europe, conjoeti
between Catholi@nd Protestant denominations for state sponsorship
in the 16th centuryevolved the principle cuius regio eius religio
("states follow the religion otheruler") embodied in the text of
the treaty that marked the Peace of Augskibg5. In England the
monarch imposed Protestantismtiwhimself taking the place of the
Pope, while in Scotland the Church of Scatldpecame the
established Kirk in opposition to the religion thie ruler.

Poly StateChurch
In some cases, a state may have a set of stateapdneligious
denominations that it funds; such is the case iraéé¢-Moselle in

France.

Authoritarian StateChurch
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In some communist states, notably the People's Riepof China, the
state sponsors religious organizations, and dm®8/ outside
those tate sponsored religious organizations are met withious
degrees of oftial disapproval. In these cases, state religions adelwi
seen as efforts bthe state to prevent alternate sources of authority.
Countries with stateefigions include the fbowing:

Roman Catholic
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Jurisdictions which recognize Catholicism as tlugficial religion are
Argentina, Bolivia, Costa Rica, El Salvador, HalNlalta, Monaccand
VaticanCity.

Eastern Orthodox

Jurisdictions which recognize one of the Easternth@ox
Churchesas their official religion are Cyprus and é&ce

Lutheran

Jurisdictions which recognize the Lutheran churshtlaeir official
religion are Denmark, Iceland and Nagywv

Anglican

Only England with the Church of England recognites Anglican
Church as her stateeligion.

|slamic countries

Countries which recognize Islam as their codfi religion are
Afghanistan, Algeria, Bahrain, Bangladesh, Brunei, Iran, lragrdan,
Kuwalit, Libya, Mauritania, Morocco, Oman, Pakistan, Qatdaudi
Arabia, Somalia, Tunisia , United Arab Emirates and Yemen.
Sunni Islam is found in Algeria, Malaysia, Saudi Arabia and
Somalia. Shi'a Islam is théase sanctioned religion in &n.

Buddhist countries

Countries which recognize Buddhism as thdificial religion are
Bhutan,

Cambodia, Sri Lanka arithailand.

Self-Assessment Exercise 3.1

Define StateReligion.
Discuss the implications of stateligion.
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3.2 |Idam asa Political M ovement

Islam as a political movement has a diverse charatitat has at
different times incorporated elements of many other political
movements, wike simultaneously adapting the religious views of
Islamic fundamentalism, particularly the view of Islam as a political
religion. A common theman the 20th century was resistance to
racism, colonialism, andmperialism. The end of socialism as a
viable alternative with the end of the S$etvUnion and the Cold
War has increased the appeal of Islam#golutionary movements,
especially in the context of undemocratic and qarreegimes all
across the Muslim world. Islamism grew as a reactio these
trends, and as a desire to create a government basé#ukedenets of
Islam.

The political character of Iam

Islam is a religion which has existed for over teen centuries in amy
different countries. As such, diverse political raments in many
different contexts have used the banner of Islam to lendieggcy to
their causes. Not surprisingly, practically every aspect ofaisic
politics is subjectto much disagreement and contention between
conservative Islamists and li beralmovementswithinlslam.

Muhammad, the Medinan state and Islamic politicadeals

Islamists claim that the origins of Islam as a ocdl movement are to
be found in the life and times of Islam’'s proph&uhammad In 622
CE, in recognition of his claims to prophethood, Muhardmaas
invited to rde the city of Medina At the time the local Arab tribes
of Aus and Khazaj dominated the city, and were in constant conflict.
Medinans sawn Muhammad an impartial outsider who doul
resolve the conflict. Muhammad and his followers thus moved to
Medina, where Muammad drafted theMedinaCharter This document
made Muhammadthe ruler,and recognized him as the Prophet of
Allah. During his rule, Mudmmad instituted the laws of the
Qur'an considered by Muslims to beivithe revelation. Medina
thus became a state based tslamiclaw which is ¢ill a basic
demand of most Islamic movements. Muhammgdined a
widespread following and an army, and his rule exiea first to the
city of Mecca and thenspread through thérabian Peninsula
through a combination of diplomacy and military conquest. tha
extreme end othe political spectrum, militant Islamic groups
consider Muhammad's own military policies againthe pagan
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tribes of Arabia to legitimizgihad against non-Musms.

The early Caliphate and Islamic politicabeals
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After Muhammads death, his community needed to appoint a new
leader (giving rise to the titleCaliph, meaning "successor"). Thus the
subgquent Islamic empires were known agCaliphates Alongside
the growth of the Umayyad empire, the major political
development within Islam inthis period was the sectarian split
between Sunni and Shi'ite Muslims; this lad its roots in a dispute
over the succession of the Caliphate. Thei'it&h favored a
succession model based on the inheritance ofaviatied's authority by
his family. However, the Sunni sect emerged asmpitantin most of
the Muslim world, and thus most modern Isampditical
movements (with the exception lo&n) are founded in SunminougH.

Muhammad's closest companions, the four "rightlydgd" Caliphs
who succeeded him, continued to expand tlae sto encompass
Jerusalem, Ctesiphon and Damascus and sending armies as far as
the Sindh The Islamicempirestretched from Al-Andalus (Muslim
Spain) to Persia under the reign of the Ummayad dynasty. The
conquering Arab armies todke system ofShariahlaws and courts to
their new military camps andities, and built mosquesfor Friday
jam'at as well as Madrasahsto educatelocal Muslim youth. These
institutions resulted in the development of a clakslemawho could
serve as dadis (Shariah-court judges), imams of mosqes and
madrasah teachers. These classical scholars asts jall owedtheir
livelihood to the expansionary Islamic empirBlot surprisingly,
these ulema gave legal and religious sanction to milstari
interpretations ofihad. The political terminology of the Islamic state
was all the product ahis period. Thus, medieval legal terms such as
khalifa, shar'iah figh, maddhab, jizya, and dhimmi all remain part of
modern Islamist ré&toric.

The modern political ideal of the Islamictate

In addition to the legitimacy given by medieval slenly opinion,
nodalgia for the days of successful Islamic empire simmeneder
later Western colonialism. This nostalgia played a major raiethe
Islamist politicalideal of Islamic state, which primarily means a state
which enforcedraditional Islamic laws. The Islamist political
program is generally to elaccomplished by re-shaping the
governments of existing Muslimation- states; but the means of doing
this varies greatly across movemeatsl circumstances. Many Islamist
movements, such as thdamaat-e-Islamin Bangladesh, have found
that they can use the democratic processhér advantage, and so
focus on votes and coalition-building with othetipcal parties. Other
more  radical movements such  as Jamatul Miahideen
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Bangladestembracemilitantislamicideology, and may even resad
Islamistterrorism
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In the face of the tremendous poverty, corruptiad disillusionment

with conventional politics, the political idealf ¢he Islamic state

has leen criticized by many espousing
liberalmovementswithinlslamas leing utopianand not offering real

solutions. ZiauddinSardaiis an example of suchepple.

Self-Assessment Exercise 3.2
Discuss the development of the political charactdslam
3.3 The Concept of Political Religion

Political religion is actually a sociologic&rminology that is used
to describe a political ideology with cultural analipcal power
equivalentto those of a religion and often having many sogwial and
ideological similarities with religion. Examples of this casave been
Nazismin Germany and Fascism italy.

Aspects of PoliticaReligion
Suppression of ReligioBeliek

In political religion, loyalty to any other entityuch as religion is o
acceptable because it will interfere with loyalty the concept of
pdlitical religion. The authority of potential religioukaders is a
threat to the authority of the political religion. In such casesligious

sects areither suppressed or bannatiogether.

Absolute Lgalty

Loyalty to the state or political party and accept of the government
or party ideology is supreme. Those that expressedting voices may
be expelled, ostracized, imprisoned, re-orientatedvan exterminated.

It is common to see people taking loyalty oathsfore being
employed especially into government afés.

Fear
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The political religion often maintains its powerskaby instilling some
kind of fear into the populace. To uphold this, thare frequent
displays ofthe powers of the military in the face of thegple.

PersonalityCult

The leader of the party in political religion idtem elevated to a
nea- godlike status. The people may be required toydais posters at
homeas well as in the oites.

Propaganda

The state usually in doing this will through itshéwl of the media feed
the people with all sorts of pr@ganda.

Self-Assessment Exercise 3.3
Discuss the aspects of politicaligion.
3.4 Liberation Theology as an aspect of Religious Politics

Discussions on Religion and Politics cannot be daichave been
exhauged without discussing liberation theology. In thiscgon, we
will .look briefly into what liberation theology is and why it has a
political characte.

Liberation theology is an important, sometimes omrérsial, school of
theological thought. At its inception, it was poednantly found in
the Roman Catholic Church after the Second Vatican Ciualthough
sone suggest that it was first articulated by DietrictornBoeffer
during thelate

1930s. It is often cited as a form of Christianialem, and it has dul
particularly widespread influence in Latin Amerieead among the
Jesuts, although its influence has diminished withinl@ditism in the
past @cale. Though most elements of liberation theology wejected
by the Vatican, and liberation theologians harshly admonishedbge
John Paul I, curtailing its growth, within Restant circles it is
recognized asan important school of thought, of equal stagd
with neo-Orthodoxy, Feminist Theology and Process Theology amon
others.

In essence, liberation theology explores the mastip between
Christian, spggifically Roman Catholic, theology and poétiactivism,



particularly in areas of social justice, poverty, and human sigfihe
main nethoddogical innovation of liberation theology is to do theology
(i.e. speak of God) from the viewpoint of thecoeomically poor
and oppressed of the ham
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community. According to Jon Sobrino, S.J.,e tlpoor are a
privileged channel of God's grace. According to Phillip Beran,
liberation theology is "an interpretation of Christian faith thrduthe
poor's sufferingtheir struggle and hope, and a critique of society
and the Catholic faittand Christianity through the eyes of the poor."

Liberation theology focuses on Jesus Christ asoniyt Savior but also

as Liberator of the Oppressed. Emphasis is placethase parts of the
Bible where Jesus' mission is described in terms ofdimn, and as a
bringer of justice. This is interpreted as a callarms to carry out
this mission of justice -- literally by some. A nbar of liberation
theologians, though nall, also add certain Marxist concepts such as
the doctrine of perpetualass srugde.

Liberation theology also emphasizes individual -selualization as
part of God’s divine purpose for humankind. In otheords, we are
given life so that we may pursue it to its full @otial. Obstacles, or
oppressions, pun our path must therefore be resisted avali shed.

In addition to teaching at some Roman Catholic ersities and
seminaries, liberation theologians can often be foundPitestant-
oriented shods. They tend to have much contact with fheor,
and interpret axed scripture partly based on their experiences im th
context -- what thejabel praxis.

4.0 CONCLUSION

As you are going through this unit, you would haeealized the fact
that religion is essentially political in nature andathhardly can
the two @ separated. You have learnt about the state religibare
the state atates what religion should be followed either tway of
sponsorship or suppression of other religions. Yawe also been
exposed tahe development of the political character of Islam.uYo
were finally exposed to liberation theology as an example of the
political side ofChristian theology.

5.0 SUMMARY

The following are the major points that you havedstd in this uit:
State religion is the religious body officially esxded by the tte
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Countries that have state religions in Christignisfam andBuddhism
have beerhi sted.

Islam as a political movement has incorporatedeteenents of pidical
movements and has also adopted Islamic fundamemtas aeligious
view.

The origin of Islam as a political developthéhas to do withithe
invitation of Prophet Muhammad to rule the cityMédina in 622CE.

After Prophet's Muhammad’s death the political depenent in I$am
brought out two sects: the Sunni and the Shi'iteslivhos.

Political religion is a political ideology with duiral and political powr
equivalent to that of aeligion.

Liberation theology explores the relatiapshbetween Christian
theology and politicahctivism.

6.0 TUTOR MARKED ASSIGNMENTS

1. What is the relationship of politicaligebn to religionitself?
2. What are the advantages and disadvantdgtate eligion?
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UNIT 5 RELIGION AND SCIENCE CONTENTS
1.0  Irroduction
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3.0 MainContents
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3.5  The Future of Religion andi&ce
4.0 Concluson

5.0 Sumrmay

6.0  Tutor-Marked Asgnments

7.0 References/FurthBealings

1.0 INTRODUCTION

In the last unit you have studied about the retestiiop between religion
and politics. In this unit, you will be faced by tlage-long relationship
between religion and science. We believe that one watherother you
have leen drawn into the argument whether religion is actence and
vice versa. In fact we feel you might haveerevtaken a position
according to your exposure. In this unit howevgou will be
exposed to somenformation that will lead you to build a more
informed thinking on the issue. Youlivhave to study the historical
overview of the conflict between theo concepts and the sources
of the conflict as well as what can be ddoeemove the seemingly
conflict between science aneligion.

20 OBJECTIVES

By the end of this unit, you should be atieDefine sience
Analyze the methods of science and religion invarg at thetruth

Discuss the historical overview of the coriflibetween science
and religion
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3.0 MAIN CONTENTS
3.1 Religion and Science

It would be very important to say that from the wéeginning, there
had been no conflict between science and religionitrK&Vvard, a
professor of Divinity of the University of Oxfordnd Dapo Asaju, a
professor of w Testament in his inaugural lecture at the Lagos
State University hadagd that in thel3th century Europe, Christian
theology was regarded dbke queen of the sciences. This is because
“Science”, in the Aristotelianense, was a systematic exposition of an
area of knowledge which wadeally founded on self-evident or certain
first principles. The first principles of Christiartheology, it was
thought, provide the most certain afl principles, since they were
revealed by God. Thus theology becortiesparadigm of sience

It has to be noted however that since that time,wbrd “science” bs
changed its meaning, so that now most people wagldrd a science as
an experimental investigation into a physical pheeoon, where
precise observations can be made and measurements takesre wh
experimentsare repeatable and publicly testable, and where
hypotheses need toe bonstantly tested and re-assessed. In such a
context, theology is ntonger seen as a science at all. There are no
precise measurements ierligious faith, no repeatable experiments, no
public testing, and no equations iatn might help one to predict events
accurately. This is the beginning thie contemporary conflict between
science andeligion.

Historically, science has had a close and comp#&ationship with
religion; religious doctrines and motivations have ofteen central
to <cientific development, while scientific knowledge has hadqunod
effects on religious beliefs. A common modern viedescribed by
Stephen Jay Gdd as "non-overlapping magisteria” (NOMA), is that
science and religionedl with fundamentally separate aspects of
human experience and so, emheach stays within its own domain,
they co-exist peacefully. Anotherew known as the conflict thesis-
popularized in the 19th century by John \iti Draper and
Andrew Dickson White, but now largely rejected bistbrians of
science-holds that science and religion inevitatagnpete for authority
over the nature of reality, so that religidmas been gdually
losing a war with science as scientific explanaidmecome more
powerful and widespread. However, neither of these views
adequately accounts for the variety of interactidoietween science
and religion (both istorically and today), ranging from
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antagonism, to separation and ¢tose llaboration.
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3.2 Methodology in Science and Religion

Generally speaking, religion and science d#éerent methods in
their effort to ascertain truth. The scientificetimod relies on an
objective approach to measure, calculate, and describe the
natural/phydcal/mateial universe. Religious methods are typically
more subjective (or inter- subjective in community), relying on
varying notions of authoritthrough any combination of: revelation,
intuition, belief in the swgnatural, individual experience, or a
combination of these to understand thevarse. Science attempts to
answer the "how" and "what" questions of @lgble and verifiable
phenomena; religion attempts to answer the "why&stijons of value
and morals. However, some science also attemptexpdain sgh
"why" questions, and some religious authority aéstends to "how"
and "what" questions regarding the natural worleating the potential
for conflict.

3.3 TheAttitude of Religion to Science

Hinduism, Buddhism, Confucianism, Taoism, Judaigdbmristianity,
and Islam all developed many centuries prior to m@dern era; their
classcal works show an appreciation of the natural world, tmost of
themexpress little or no interest in any systematic investign of the
natural world for its own sake. However some religifor example
Buddhism, containa systematic investigation of the truth. Some early
historical scientifictexts have been preserved by the practitioners of
religion. Islam, forexample, collected scientific texts originating from
China to Africa and from Iberito Inda.

Proponents of Hinduism claim that Hinduism rist afraid of
scientific explorations, or of the technological progress ainikind.
According to them, there is a comprehensive scope and
opportunity for Hinduismto mold itself according to the demands
and aspirations of the modern Wit has the ability to align itself
with both science and spiritualisnThis religion uses some modern
examples to explain its ancient theorasl reinforce its own beliefs.
For example, some Hindu thinkers have uskee terminology of
guantum physics to explain some basic coscebtHinduism such

as the Maya or the illusory and impermanent nabfii@ur existence

In the Medieval era some leading thinkers inaism, Christianity
and Islam, undertook a project of synthesis betweaeifigion,
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philosophy,and natural sciences. For example, the Jewish piplosr
Maimonides, likethe
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Christian philosopher Augustine of Hippo, held thiét religious
teatings were found to contradict certain direct obstna about the
natural word, then it would be obligatory to reinterpret rebigs texts
to match the known facts. The best knowledge ofcttemos was seen
as an important part of arriving at a better un@eding of the Bible.
This approach hasontinued down to the present day; Henry
Drummond, for example, was a ti@entury Scot who wrote many
articles, some of which drew owrientific knowledge to tease out and
illustrate Christiandeas.

However, by the 1400s tension was keenly felt urterpressures of
humanistic learning, as these methods were braogb¢ar on scripture
and sacred tradition, more directly and criticallp. Christianity, for
instance,to bolster the authority of religion over philosoptand
science, which &l been eroded by the autonomy of the monasteries,
and the rivalry ofthe universities, the Church reacted against the
conflict between chdarship and religious certainty, by giving more
explicit sanction to officiallycorrect views of nature and scripture.
Similar developments occurred ither religions. This approach, while
it tended to temporarily stabilize cdwoine, was also inclined toward
making philosophical and scientific tlodoxy less open to
correction, when accepted philosophy became tledigioudy
sanctioned science. Observation and theory becarerdinate to
dognma. This was especially true for Islam, which canediznedieval
scienceand effectively brought an end to further stigec advance
in the Mu$ém world. Somewhat differently in the West, early dam
science was foegl in this environment, in the 16th and 17th cemiri
a tumultuous era, prento favor certainty over probability, and
disinclined toward compromise. In reaction to thedigious rigidity,
and rebelling against the interference of religioegma, the skeptical
left-wing of the Enlightenmenincreasingly gained the upper hand in
the sciences, especially Hurope.

The phenomenon of religious fundamentalism, espgcRrotestant,
Christian fundamentalism which has arisen prdadantly in the
United States, has been characterized by someoribisd as
originating in the reaction of the conservative Enlightenment
against theliberal Enlightenment. In these terms, the sdient
community is entirely committed to the skeptical Enlightenment,
and has incorporated, intbs understanding of the scientific method,
an antipathy toward alinterference of religion at any point of the
scientific enterprise, and especiallythe development of theory. While
many popularizers of science rely heavily on religi allusions and
metaphors in their books and articles, thisrabsolutely no orthodoxy
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in such matters, other than the literary value dédicism, and the
dictates of the marketplace. But fundamentalismpart because it
is an undertaking primarily directed by scientifimateurs,
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tends to be inclined toward maximal interferencel@jma withtheory.
Typically, fundamentalists are considerably lesgropo compromise
and harmonization schemes than their forebears. Tdreyfar more
inclined to make strict identification between religiouslynstoned
science,and religious orthodoxy; and yet, they share withittearly
Enlightenment forebears the same optimism that religion is
ultimately in harmony wh "true" science. They typically favor a
cautious empiricism ovemaginative and probabilistic theories. This is
reflected also in theiriorical- grammatical approach to scripture
and tradition, which isincreasingly viewed as a source of scientific,
as well as religious, certainty. Mosignificantly, they are openly
hostile to the scientific community aa whole, and to scientific
mateialism.

The fundamentalist approach to modernity has alsenbadopted
by the Islamic movements among Sunni and Shi'a Muslimssacthe
world, and by some Orthodox Jews. For example, an
Enlightenment view ofthe cosmos is accepted as fact, and read
back into ancient texts anttaditions, as though they were
originally intended to be read thisaywFundamentalists often
make claims that issues of modern interest, seshpsychology,
nutrition, genetics, physics and space traee& spokerno directly

by their ancient traditions, "foretold", in a sengy their eligion's
sacred texts. For example, some Muslims claim thQagantum
medianics and relativity were predicted in the Qur'afong
before they e formulated by modern scientists; and some
Jewish fundamentalists ake the same claim in regard to tferah.

In response to the free-thought encouraged by Eielignent thinkers
over the last two centuries, many people have lefanized religion
altogether. Many people became atheists and agnostics, witformal
affiliation with any religious organization. Many others joinectiBar
Humanism or the Society for Ethical Culture: non-religious
organizations that have a csal role similar to that which religion
often plays; others joined nameedal religious organizations, such as
Unitarian Universalism. People ithese groups no longer accept any
religious doctrine or perspective whiclests solely on dogmatic
authorty.

In between these extreme positions lies the positaf non-
fundamentalist religious believers. A great many Christians anaisle
still accept some or many traditional religiouseliefs taught in
their respective aith communities, but they no longer accept their
tradition's teachingss unquestionable and infallible. Liberal religious
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believers do believe in gods, and believe thatoimes way their god(s)
revealed their will to huemity. They differ with religious
fundamentalists in that they accept that Biele
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and other religious documents were written by peophd that these
books reflect the cultural and historic limitatioasd biases of their
authors.Thus, liberal religious believers are often comfoligawith the
findings of archaeological and linguistic resdarand critical textual
study. Sora liberal religious believers, such as Conservatieas]
make use ofliterary and historical analysis of religious texts to
understand how theyedeloped, and to see how they might be
applied in our own day. Liberaleligious Jewish communities
include Reform Judaism and Conservativeaikm.

3.4 Attitude of Science to Religion

Scientists have many different views of religiousid¢f. The various
views form the basis of the attitude of the personrdligion. The
following four are the summary of théews:

Some scientists consider science and religion niyteaclusve;

Some believe that scientific and religious belief mmdependent of @n
another;

Some believe that science and religion can andildhbe united
or
"reunited;"and

Some believe that science and religion can confliecause both
attempt to accomplish the same thing: inform people's
understanding othe natural wold.

It has been argued that many scientists’ conceptmndeities are
generally more abstract and less personal than those qfetpfe.
Atheism, agnosticism, Humanism and logical positivis are
especially poplar among people who believe that the scientific rodth
is the best wayo approximate an objective description of obsemabl
reality, althoughthe scientific method generally deals with different
sets of questions thathoe addressed by theology. The general
guestion of how we acquire kndéetige is addressed by the
philosophical field okpistemology.

According to a recent survey, that is carried oyt larson and
Witham, in

1998 and published in their article “Leading Samst Still Reject
God” it is discovered that belief in a god that is “in Ilgetual and
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affective communication with humankind” and belief in “persbn
immortality” are most popular among mathematicians and least popular
among biologists. In total, about 60% of scientigts the United
States expressed disbelief or doubt in the existeot deities in
1996. This percentage has bealy
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stable over the last 100 years. Among leading sisisndefined as
members of the National Academy of Sciences, 93% exgekss
disbelief or doubin the existence of a personal god in 1998.

3.5 TheFuture of Religion and Science

One has to say that across the years the spirit stiance is anti
religion has been enormous. Today however, there seente ta
reversal. Theanti- religion spirit of science is gradually on the
decline. The osrwhelming voice that may indicate the future path
of religion and science is thathe two can be married for a
complimentary rte.

Robert Russell opines that science can help tdhveolagy better. Hes
qguoted by Jodi Beyeler iGcience and Theology NewsApril 28 2005
(on line version) to have said that “contrary te ghopular myth that
scienceis atheistic or that religion is irrelevant to sdenwe now
know fromthe history of 20th-century cosmology that philosopmd a
theology can play creative role in science.” Henry Swift, in another
magazine, Metareligion, also opines that the current scenario is
being prepared for when theris going to be a marriage of the
wisdom of the East about our inner world of congsitess (which is
actually religious) and the Westergiantific wisdom. He concludes
that “future scientists may have to be trained amy in sciences but
also be students of their innernsjality”.

Apart from this tendency that seems to come Ipaifiom
Christianity, other religions like the Baha'i faith alsencourage
intercourse btween religion and science. In fact, one of the basic
principles of the Baha'idith is that religion and science should work
together for the improvement dfe world. From these indicators, you
will discover that the futureetationshp between  religion and
science will move towardscomgimentary relationship and quit
the antagonist relationship that seems to bedbe

4.0 CONCLUSION

In this unit you have studied about the Mmmstwf the conflict
between science and religion from when theology has begarded as
the queen of science to when there comes a chamges@ence is
being picturedas being anti-religion. You have also been expoged t
the attitude of eligion to science as well as the attitude of science to
religion. You have beenadeto see the main problem that seems to
create tension between thwo, namely, methodology. While science
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takes the objective approacheligion more than often takes the
subjectiveapproac.
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50 SUMMARY

The following are the major points that you havedstd in this uit:
Traditionally, theology has been regarded as theeeq of the
sciences’.

Scientific  methodology relies on objectiveapproach to
measure, calculate and describe theiverse.

Religion uses the subjective approach based onlateme and
intuition to do the samihing.

The attitude of religion to science from historyndae categorizethto
three broad divisions: the positive (that sees nsis}, the negative
(that sees the crisis) and the moderate (that belieasatisynthesiss
achievable).

6.0 TUTOR MARKED ASSIGNMENTS

1. Evaluate the attitude of religion toience
2. Outline the broad history of the conflict betweeeligion and
science
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1.0 INTRODUCTION

We welcome you to this interesting moduldedi “Religion and
the Family”. In the last module you havdocused on
religion and modernization and have studies about issues like
stratification, culture, secularization and science in relationship to
religion. In this module, you will be focusing oimet relationship
between religion and the familyand how religion affects family
values. In this unit, which is the first unit of chde three, we will be
concerned with the issue of sexuality. Wél vexamine sexuality and
the various issues arising out of it and the vidwetigion on sexual
discour=.

20 OBJECTIVES

By the end of this unit, you should be atdeDefine exuality
Discuss why religious discourse often keeps muteiakexuality
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3.0 MAIN CONTENTS
3.1 Introduction to Sexuality

Microsoft Encarta 2006 defines sexuality as “ak ttharacteristics
of an individual's behavior that are related to sex.efers to people’s
sexual preferences and sexual identity, and maydbscribed both

in purely physical terms and as an essential part of lond a
relationships”. Util recent times, there has not been much talk
and materials on thisssie because our thinking abogexualityhas
been largely informed by whas called the répressive hypothesis
which claims that the history of sexualkitver the past three
hundred years has been a history efresson. Sex, except for the
purpose of reproduction taboo.

Though some people like Foucault have faulted teeressive
hypahesis, but as indicated in the Wikipedia, in the settm sources
for sexuality,it was indicated that sexual speech - and by extension
writing - has leen subject to varying standards of decorum since the
beginning of historyThe resulting self-censorship and euphemistic
forms translate today intadearth of explicit and accurate evidence
on which to base a historythere are a number of sources that can be
collected across a wide variety tfnes and cultures, including the
following:

Records of legislation indicating either encouragetror prolbition

Religious and philosophical texts recommegd condemning
or debating theopic

Literary sources, sometimes unpublished during rthauthors'
lifetimes, including diaries and persor@arresponaence

Medical textbooks treating various forms as a patjioal condtion
Linguistic developments, particularly iteag. More recently, studies of
sexuality

The study of sexuality has brought to the fore timelerstanding of
soneterms and they are adlfows
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SexualAttraction

Sexual attraction, apart from promoting the propiaga of the
species,is, particularly in Western cultures, strongly liokéo self-
esteem in both em and women, throughout life. The biological
imperative of sexuahttraction used to permeate most aspects of
many cultures. The status tife individual within sections of society
may also be related to his or hex @ppeal, and in the West there is
commercial as well as social valuéaged on it. All the senses are
involved in the so-called chemistry ofexsal attraction. A
person’s appearance as well as how he or she belcarele the basis
of attraction. Appearance, behavior, emotions, anmarisms,
conversation, body language, and expressed viewsn@ other
things—as well as the circumstances of an encounter—aijl plpart,
but in dfferent ways for different people. There are no fimiles
on what conditutes sexual attraction and it does not have to depand
Western ideas ddttractiveness.

Once two people have met, their personalitiecolme important,
and to some extent each person often fulfils the undonscneeds of
his or her partner. Attitudes and values may be similar aimd,a
number of especss, like will attract like: for instance, partnersayn
both come from the age social class, or have the same level of
education, or the same religioasd ethnic background. This, however,
is often due to the lack of opportunity or becausfe socially created
barriers, which are now increasinglyeiry broken down in many
scieties.

The response of the individual to another persaffects the
individual's attractiveness. A series of social interactidalses place
when two gople meet. Two people increase sexual attraction foh eac
other as they faceeath other, touch, prolong eye contact, and
synchronize body movementBhe reaction to the sound of a person’s
voice or touch indicatesgttraction.

Sexual Desire

Sexual desire is influenced by the level of sexnres in the body
and by psychological factors. Social conditioningdaa person’s
circumgances strongly affect the level of sexual desire, whigries
greatly between antime and another, and from one individual to
another. The person’sexsial capacity by which is meant, the
person’s capacity to becomexsally aroused and to reach orgasm
(sexual climax), depends on physicaahh and the effective function
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of the nervous, muscular, and vasculartays. These vary markedly
with age. The actual amount of sexwativity
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engaged in depends not only on physiological angchpsogical
facors, but also on opptnity.

Sex Diive

At the beginning of the 20th century the wofdrive” was a
narrow biological term used in the same sense astélm “sexual
instinct”. It described an innate force that drove animals toidavo
hunger or pairand which released physical tension through dexua
activity. Sigmund Feud extended the idea of sex drive when he
described the libido as largely unconscious force motivating human
behavior. Current thinking useake terms “sex drive” and “libido”
loosely in the sense of sexual tvation, denoting the desire to engage
in sexual behavior. A difference in sexiwdr may influence a
relationship, for example, if one partner is to@mdnding or
impatient, or if one partner has less desire fartean the other. éple
who otherwise have things in common may, in thisywe
incompatibleas regards their needs faxs

Self-Assessment Exercise 3.1

1. What is sxuality?

2. Write short notes on thelfowing:
a. Sexuahttraction b. Sexual esire
c. Sex dive

3.2 Sexual Development and the Life Cycle
Infancy and Childhood

Infants soon become aware of the biological difiees between the
sexes. However, differentiation and coordinatiorof sexual
responses arise gradually in the course of growing up and are
influenced by soial conditioning. Curiosity and imitation are powerful
human qualitieenabling a person’s sexual self-exploration, as well as
their exploration othe environment to help in theiredelopment.

For an infant to thrive emotionally, trust and loiwe relation to its
parentsis essential. This bond that is the bond betwdss ahild
and the prents provides a powerful force to shape the childterla
attitudes and dhavior. It is thought by many therapists that the capac
of an adult to relate &l sexually, and to experience both intimacy
and independence iloving,
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arises from happy, loving experiences of first five years of
life. However, unhappy experiences in teenage yearsumdy allthis.

Adolescence

Adolescence is a process of psychological and kamiaturation
occurring between puberty and adulthood. Pubertyhés process of
phydcal maturation during which the secondary sexual charistics
develop (sah as breasts in girls and growth of the testicledays)
and hormonaland other changes make the individual
capable of eproduwtion. In adolescence, social and psychological
maturation occurs over a period of about ten yeahsle the biological
changes of puberty can take frawo to up to seveneas.

Physical Changes oPuberty

Reproductive and other hormones initiate physicaaturation in
girls atabout the age of ten. In boys, maturation startaiathe age of
twelve, thatis, two years after that of the girls. In the past decades
puberty has &en starting at earlier ages owing to improvementdiét,
and possibly bcaie of altered social expectations. In girls,
enlargement of the breasts atié growth of pubic hair is usually
followed by menstruation after about eay (although menstruation and
increase in height may occur first). In boys, eganent of the testicles
and the growth of pubic hair is followed liye first penile ejaculation
at about the age of 13. Development @fomdary sexual characteristics
at puberty varies from individual to individuabnd may be a
focus of  self-consciousness. Temporary lprab  wth
appearance and self-image may occur as a resatingf, changes iraf
distribution, and increases in weight. Sexual awese of one’s own
self and others and the tensions that accompany ggowitependence
require parental support—and the respect of adults andy t®rtain
extent, oher people of the same age (peers), such as scheoti$; for
a greater need for ipacy.

Self-Assessment Exercise 3.2

Discuss the various changes due to sexuality invireus stages of
human developnment.

3.3 Sexual Activity in Adolescence

Physical arggssal may occur in advance of pubergmfrphysical



activity or from one’s own direct stimulationf the genitals, but
in adolescence
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exploratory sex play may become actual, intendexua behavior
with others in the adult sense. The social egpiecs of parents
and pes influence to a certain extent the way that skeselationships
develop. For boys self-masturbation (as opposeketng masturbated
by someoneelse) and spontaneous nocturnal ejaculations duringpsle
tend to precedeezual contact with anothandividual.

Adulthood

Adulthood is the time of sexual maturity. A persorsex drive is
regulated by higher centers in the brain via a surge ofiftres, and is
influenced by a host of external sources. Womenehavmonthly
cycle with ovulationatits mid-point (when conception may occur),
and with nendruation—the loss of the lining of the uterus—
marking the start of a new cycle. &p from periods of
childbearing, women will normally continue tovuate monthly
until their 40s or 50s when a relatively abruptlohecin hormore levels

is accompanied by the cessation of ovulatiorenMon the ther
hand, maintain fairly constant levels of sawrmone until their
50s. A gradual reduction in sexual function mayntbecur, depending
on saial, physical, and psychological factors as much adowrered
hormonallevels. For the majority of young people the expmassof
libidinal energy and growing up in a stable family environment may
lead to stableouge relationships. Enjoyment of sex starts to depend on
feeling confideniand happy about one’s own self-image and choice
of partners, and on how comfortable the persowiik his or her
sexual peference

Sexual behavior and attitudes continue to chatigeughout life in
line with changes in the individual's circumstances aplaysical
capacity, as well as in response to pressures from other esustich as
the attitudes of other people at home and at wiaidhion; the media;
and advertising. Pressure also comes from diminishedxua
activity acompanying physical illness or absence of a partner, and
the cultural constraints lgced, for example, on someone who
“‘comes out” as homosexuaExternal influence apart, the amount
and variety of sexual activity tends tary greatly from individual
to individual. Increasing age is accompanied tBater variation in
the level of sexual activity. It is a widely heléllef that libido tends to
peak for men at about the age of 20, and for woatebou the age of
40 but this, like many conclusions about sexualabedr, isa popular
generalization. While the greatest intensity of us#xsensation ay
occur in young people, a high degree of satisfadiosexual contags
possible thrggghout life, particularly with the ledibh of experience.



Levels of sexual activity are, very broadly, related ersely to the
length ofa
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relationship: a man of 50 recently marriexd likely to be more
active sexually than a 35-year-old man in a relationsHidl® years’
standing.

Self-Assessment Exercise 3.3

Discuss the various sexual activities of the hunumvelopmental
stages.

3.4 Religion and sex

There are religious teachings concerning the is§isex. Although not
the case in every culture, most religious practicestaiontaboos or
fetishesin regard to sex, sex organs and the reproductneess.

Judaism

In Jewish law, sex is not considered intrinsicadinful or shameful
when conducted in marriage, nor is it a necessaryferihe purpose of
procreation. Sex is considered a private and hatiyoatween a husband
and wife. Certain deviant sexual practices, enuneerdtelow, were
congdered gravely immoral “abominations” sometimes inable
by death.Theresidue of sex (as with any lost bodilyidju was
considered itually unclean outside the body, and requiabliition.

Recently, some scholars have questioned whetttee Old
Testament banned all forms of homosexuality, raising issuds o
translation and references to ancient cultural practices. Howeve
rabbinic Judaism dd unambiguously condemned homosexuality up
until the reform moements of the modermra.

The Torah, while being quite frank in its descoptiof various sexual
acs, forbids certain relationships. Namely, adultespme forms of
incest, nale homosexuality, bestiality, and introduced the itleat one
should not hve sex during the wife'sqpiod:

You shall not lie carnally with your neighbor's &ifto become
defiled by her.(Lev. 1820)

Thou shall not lie with mankind, as with womankind: is
abomnation.
(Lev. 1822)
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And with no animal shall you cohabit, to becomdlei@fby it. And a
woman shall not stand in front of an animal to doibavith it; thisis
depravity.(Lev. 1823)
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And to a woman during the uncleanness of her sejoarayou shall
not come near to uncover her nakednéksyv. 1819)

The above passages are, however, open to moderpretaton.

Christianity

Christianity supplemented the Jewish attitudes exuality with two
new concepts. First, there was the idea that marriage absolutely
exclusve and indissoluble, thereby restricting the spheresexual
activity and eliminating the husband's ability to divorcewdt. Second,
there wasthe notion of virginity as a moral ideal, rendering mesr
sexuality as a sort of concession to carnal weakaged the necessity of
procreaton.

The teachings of ésus

Jesus' teachings in the Gospels generagifgsume knowledge
and acceptance of Jewish norms of sexual ethicsreThee several
significant departures, however. Divorce and remarriage is ewmedd

as anaberrant departure from the divine order permitted by Moses.
Merely looking ata married woman lustfully is considered a kind of
adultery, and to look on any woman lustfully is smiered a kind of
fornication.

New Testament

The Council of Jerusalem decided that, although Jesus magvéh
admonished Jews to keep to their traditiamsl laws, these were
not required of @ntiles converting to Christianity, who did not, for
ingance, need to be circumcised. The Council’s final comioation to
the various Gentile churches reads thu¥hat ye abstain from meats
offered toidds, and from blood, and from things strangled, and
from fornication: from which if ye keep yourselves, ye shall do well.
Fare ye well” (Acts 1529).

It is unclear exactly which sexual practices arasideredfornication
(sometimes translated asexual immorality Throughout the
New Testament, there are scattered injunctions agaamkiltery,
promiscuity, homosexuality, and incest, consistent with rliea
Jewish ethics supplemented by the Christian emphasishastity.
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Later Christian Thought
A general consensus developed in medieval Christigimat all sexual

act were at least mildly sinful, owing to the necegsaoncupiscence
involved
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in the act. Nonetheless, marital relations wereoeraged as an antidote
to temptations to promiscuity and other sexual si#s. Augustine
opinedthat before Adam's fall, there was no lust in the sexag| but it
was entirely subordinate to human reason. Later theologiaméasiy
concluded thathe unavoidable concupiscence involved in sexuality
was a result of oginal sin, but nearly all agreed that this was only a
venial sin if conducted ithin marriage without inordinates.

In the modern era, many Christians have adoptedvithe that there
is no sin whatsoever in the uninhibited enjoymenmarital relations.
More traditional Christians will tend to limit the cumstances and
degreeto which sexual pleasure is moraligit.

Hinduism

In India, Hinduism accepted an open attitude towasdx as an art,
science and spiritual practice. The most famous pieces rafian
literature on ex are Kamasutra (Aphorisms on Love) and
Kamashastra(which is crived from Kama which means “pleasure”
and shastrawhich means‘specialized knowledge” or *“technique”).
This collection of explicit sexual wmgs, both spiritual and
practical, covers most aspects of human courtsémgl sexual
intercourse. It was put together in this form by ttage ¥isyayana
from a 150 chapter manuscript that had fitbelen distilled from
300 chapters that had in turn come from canmlation of some
100,000 chapters of text. Th€éamasutrais thought to have been
written in its fnal form sometime between the third and fifth century
AD.

Also notable are the sculptures carved on tempidadia, particularly
the Khajuraho temple. The frank depiction of uninhiditeex hints
towardsa liberated society and times where people beliemedeialing
openly withall aspects of life. On the other hand, a group ofkiis
believe that dpiction of sexually implicit carvings outside the tengple
indicate that one shadienter the temples leaving desirean(h).

Apart from Vatsyayana's Kamashastra, which is nabtildhe most
famous of all such writings, there exist a numbemtifer books, for
example:

The Ratirahasya which literally means secretgabasyg of love
(rati, the umon);

The Panchasakyaor the five panch arrows gakya);



The Ratimanjari or the garlandnjanjari) of love fati, the umon)
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The Anunga Runggor the stage dbve.

The Secrets of Lovevas written by a poet named Kukkoka. He is
believed to have written this treatise on his wak please one
Venuduta, considered to be a king. This work was translated
Hindi years agaand the author's name became Koka in short and the
book he wrote wasalled Koka Shastra The same name crept into
all the translations into tleer languages in IndiaKoka Shastra
literally means doctrines of Koka, weh is identical with theKama
Shastra or doctrines of love, and theames Koka ShastrandKama
Shastraare usedndiscriminately.

Self-Assessment Exercise 3.4
Discuss the various religious attitudes ¢ s
3.5 Sexuality and Religious Discour se

On the whole, in Africa because there is a silemtehe issue of sex or
because it was considered sacred or x-rated, sexotisdiscussed
openly. This same attitude was carried over into therdmu This
attitude isalso corroborated by the Western culture of repressio
sexual issues. For example, even in China thatsaabto be initially
open to discussesual issues, the contact with the West brought in
the issue of repression on sexual issues. Wrdmthe issue of sexual
discourse in China (analso India by extension), the Wikipedia writes
that “Sexuality was treated mstraightforward and unembarrassed way
until contact with Wsterners influenced Chinese to treat these
behaviors as more shameful thaefidoe”.

The culture of repression on sexual issues eithertd the culture of
the people as is the case of most African society eravert influence
of the Western culture as in the case of China and Ihd&so much
eateninto the fabrics of modern civilization until recemtnés when
what is called ex revolution occurred. However, the modern day
scourge of HIV/AIDS ks drastically called the culture or repression
into question and the worlds now clamoring for proper sexuality
education.

4.0 CONCLUSION

In this unit ypyu have studied the definition of sakty, the concepts



that have risen out of sexuality like: sexual attractisexual desire and
sexual drive. Apart from this you have also studied thexusé
development oén individual at the various stages of developmé@ |
childhood,addescence
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and adulthood. You have also been exposedth® views of
religion (Judaism, Christianity and Hinduism) on sex athek
repression ofexuality in religious dscour.

50 SUMMARY

The following are the summary of the major poiritsdged in this urt:
Sexuality is all the characteristics of an indiatls behavior that
are

related to ex.

Sexual attraction, sexual desire and sex drivecaneepts arising out
of sexuality.

The various stages of human development bath physical
and physiological role to play in the developmenhaofman sxuality.

Various religions have various views abostiuglity.

There has largely been a repression of digxuastudies in
either religions or fostered by Westecivilization.

Most religious discourses avoid talks axsality.

The recent scourge called HIV/AIDS have forced therld to
beame more open on sexualitystussons.

6.0 TUTOR MARKED ASSIGNMENTS

1. Discuss the position of religion oexs

2. Write short notes on thelfowing:

a. Sexuahttraction b. Sexual ekire
c. Sex dive
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1.0 INTRODUCTION

In the last unit you have studies about human digxuasexual
development at the various stages of childhood, adolescence and
adulthood. The view of Judaism, Christianity anchddiism about sex
was also studied alortge relationship between religious discourse and
human sexuality. In this i you will focus your attention on the
family pattern. You will look athe composition of the family unit, the
various types of family, theedcent pattern as well as the authority
pattern in the family. Finally, you ilv examine the religious
prescriptions and sanctions on thmily.

20 OBJECTIVES
By the end of this unit you should be atdeDefine the &mily
Discuss the types of family thexists Discuss the functions of a family

unit Evaluate the authority patterns in tlaenily
Explain the various religious prescriptions on tamily
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3.0 MAIN CONTENTS
3.1 TheFamily and its Concepts

In this section we are concerned mainly by thenddin of the family,
the types of families that exists and the descent patteithin the
family.

Definition of the Family

Sociologically, the family is seen as the smallast of the society or
the basic social group united through bonds of kinsbipmarriage,
presentin all scieties.

Types ofFamilies

As a result of the pressures and demands of theemodhy society,
three main types of families have evolved. The first I tnuclear
family—two adults and their children—is the main unit some
societies. In Afica however, the nuclear family is not really very
independent of thextended family as it is in the Western societies.
The extended family is theeend type of family. In this second type,
the nuclear family is a subordinaterfp The extended family consists of
grandparents and other relativesthitd family unit is thesingle-parent
family, in which children live withen unmarried, divorced, or widowed
mother or &ther.

In the African society however the extended familgs and is still

is the most common traditional pattern of family organiaas in most
African societies. The extended family sometimes domss a
lineage with the members’ spouses and their children who may not
have narried.

3.2 Descent Patternsin the Family

Kinship is reckoned in a number of different waysumd the world.

This has resulted in a variety of types of descertepa and kinship
groups.

Unilineal Descent

This traces descent only through a single linenakators either male or

female. Though both male and females are membera ofilineal
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family, descent links are only recognized through redsti of one
gender. Theéwo basic forms here are patrilineal andtmh neal
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Patrilineal Descent

In patrilineal both males and females belong toirttiather's kin
group bu not their mother's and only males pass bairt family
identity to the dildren.

Matrilineal Descent

In matrilineal descent both males and females lgetontheir mother’s
kin group but not their father's and only femalesspas family identity
to the children. In matrilineal descent, the social atenship
between children and their biological father tends to be differeimice
the father is noh member of the matrilineabmmily.

Cognatic Descent

Nothing less than 40% of the world’s societies Hhsir descent
through both their father’'s and mother’s ancestbhss is what is called
the non- unilineal or cognatic descent. This cacuoen four different
variations

Bili neal

This is when both patrilineal and matrilineal dedceatterns are
comhned.

Amhli neal

This is when the individual is permitted to useyoohe out of the two
lines of descent that are open ionh

Parallel

This is when descent is traced through gender. k& thascent israced
through the male lines and the woman’s désée traced through
the females.

Bilateral

In this system the descent pattern is traced thrdaggh the male and

the femalelines.
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3.3 Authority Patternsin the Family

In early history, many Western thinkers believedttmale dominance
was the natural or God-given order of society. Thelteb declined after
the 18h century, particularly with the advent of feminisin the late
20th century, partly due to the growth of religious fundaradism,
there has & resurgence in some parts of the world of theebethat
patriarchy isthe natural order of society. For example, after a new
fundamentalist Musm regime took over in Iran in 1979, women
were segregated from meat social functions, barred from becoming
judges or senior religiouteaders, forbidden to leave the country
without the permission of their husins, and required to wear the
chador, a long black cloth that covers the hemd body. This
represented a considerable blow to women in Iraa hdd leen living

in comparative freedom. The Taliban movement, wtiels beerthe
unofficial government of Afghanistan since 1996s hmposed even
stricter limitations on women, including forbidding themoin working
outsidethe home. This pattern has been replicated in othds mdrthe
world including the West. For instance, in the United Statesate m
Christian evival movement known as Promise Keepers mastai
that men &ve relinquished their authority in the family to
women, and they neetd reclaimit.

In the Indian household, lines of hierarchy andharty are clearly
drawn, shaping structurally and psychologically mpdex family
relationshps. Ideals of conduct are aimed at creating and
maintaining family larmony. All family members are socialized to
accept the authority of thosanked above them in the hierarchy. In
general, elders rank above junioemnd among people of similar age,
males outrank females. Daughters ofamify command the formal
respect of their brothers' wives, and the mothern dbusehold is in
charge of her daughters-in-law. Among adults joiat family, a newly
arrived daughter-in-law has the least authority. ledalean to
command others within the household but expect toept the
direction of senior males. Ideally, even a matureltaduan living

in his father's household acknowledges his father's authooity
both minor and mjor matters. Women are especially strongly
socialized to accept a posn subservient to males, to control their
sexual impulses, and to subbrate their personal preferences to the
needs of the family and kin group. Reciprocallypgh in authority
accept responsibility for meeting theeeds of others in the family
group. This set up in the Indian society givesypical description
of the Yoruba group in Neria.
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3.4 Functions of the Family

The functions of the family can be discussed uniderfollowing brad
categories:

SexualFunction

The family serves for the institutionalization ofatimg and the
chanreling of sexual outlets. Consequently it establishésgal father
for a wonan's children and a legal mother for a maohisdren.

ReproductiveFunction

The reproductive function of the family include® thurture and dsic

enculturation of the young in an atmosphere ofmaty. It is also
expectal that the young ones will be prepared within thenify for

the demands of the stageaniithood.

EconomicFunction

In its economic function, the family serves as tirganization ofa
complementary division of labor between spousesdos this by
allocating to each certain right in the labor of the othed in such
goods or progrty as they may acquire through their individual @ng
efforts.

Educational Function

Within the family the education of the young onekets place. The
young ones are usually exposed to the family trad are trained to
carry outthe skills that are in this part of the word more ofmily
seqets.

Social Function

Ideally, the family provides its members with puiten,
companionshp, security, and socialization. The companionshsp i
usually done becaugbke family provides for the linkage of each spouse
and the offspring withinthe wider network of kinsmen, thus
establishing relationships of descent affinity. Also the sociological
fatherhood is determined to platiee responsibility for the child on a
specific adult and the jural fatherhotlestablished also to regularize
transference of status from one generatmihe rext.
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4.0 CONCLUSION

In this interesting unit you have studied abdbé relationship
between religion and the family. You have seen the dabni of the
family, the various types of family. The functions of the faynih the
scaciological, economical, sexual and educational realms hage al
been spelt out. You have also seen the variouss tygfe family
descent pattern and theoncept of authority in the family with
examples from Christianity, Islamnd Hinduism as seen in the Indian
example.

50 SUMMARY

The following are the major points that you havere in thislesson

The family is the smallest unit of the society twre tbasic social
group united through bonds of kinship or marriagegsent in all
scieties.

The following are the types of families: the nuclethe extended
and the single-parengily.

There are two main descent patterns: the ingal and the
cogmatic pattans.

In most societies, an authority pattern in the home usually
patistic and moves from the older to the younger membershef
family.

The functions of the family can be viewedronfi the
following categories: sexual, reproductive, economic, &thmal and
sccial.

6.0 TUTOR-MARKED ASSIGNMENTS

1. Evaluate the descent pattern through the desmattérn of your

group.
2. Discuss the types adrilies.
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1.0 INTRODUCTION

In the above unit you have studied about the stractand the
functions of the family. In this unit you will beodusing on marriage
as it is relatedto the family life. Various issues from mate seleaii

courtship, prenthood, adoption, divorce and religious influencetioa

family will be gudied.

20 OBJECTIVES

By the end of this unit you should be aldeDescribe how mates are to
be ®lectal. Definecourtshp.
Define adoption.

Describe the legal process involved iadoption. Discuss the
implications ofadoption.
Compare the demands of Islam and Christianity ienrde Discuss the
demands of grenthood.
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3.0 MAIN CONTENTS
3.1 Marriage and the Family

Marriage can be defined as a union between a mdnnaman such
that any child born within the union is regarded astlemte offspring

of the parents. In the Microsoft Encarta 2006 armage is
defined as a “social institution (usually legally ratified) uirity a
man and a womain special forms of mutual dependence, often for the
purpose of foundingnd maintaining a family”. Marriage as a contract
between a man and a wamhas existed since ancient times. As a social
practice, entered into through public act, it reflects the purposes,
character, and customs of the sociéty which it is found. It is
important to note that in soneeltures,

community’s interest in the children, in the borustween families,
and in the ownership of property established by a mgeriare such
that scialdevices and customs are created to protect thésesva he
following are some of such pictices:

Child or Infant Marriage

Usually, when a child is about nine or tgears, she is sent to
her prospective husband’s house. He then looks a#emntil she is of
marriageable age. This is usually as a result atem for the child’'s
safety and other issues. This practice is however dyng because
most amilies cherish education and allow their children td@echod.

Levirate Marriage

This is the custom by which a man might marry thdewof his
deceaed brother for the purpose of raising a family foe tdeceased.
This was practiced chiefly by the ancient Hebrews, and dexsgned to
continueafamily connection that had already besstablished.

Sororate Mariiage

Sororate marriage is a form of marriage that perraitman to marry
one or more of his wife's sisters, usually if slas klied or cannot have
children. tis actually the opposite of leviratearmage.

Monogany

Monogamy is the union of one man and one womais. thiought to be

the prototype of human marriage and its tmosvidely
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accepted form,

121



predominating also in societies in which otfierms of marriage
are accepted. It has to be noted that most religiongefsic
monogamy asthe best form of marriage though polygamy is also
deemedaccetable.

Polygamy

Polygamy is the general word for many spouses twedn be broken
down to two different forms. The first golygyny in which one man
has sveral wives. This is widely practiced in Africadespite
the influence of Christianity. The secondrniois polyandry in
which one woman ds several husbands. This type of marriage is
known to exist amonghe Nayars of Malabar in India and the Lele of
Kasai in Central Afica.

Self-Assessment Exercise 3.1
Discuss the various types ofimage.
3.2 MATE SELECTION

In the traditional society, the choice af spouse was largely
the responsibility of the family. More than often, thgpouses
themselves &e no hand in the decision of who they are to marry.
However, todayhe influence of Christianity and Western civilizaticn
changing this andhe people are now mostly the ones deciding who
they are to marry. Thisah now led to a majorilémma.

One of the greatest problems facing most youthsaytods the
problem of mate selection. They want to know thecpss they had to
take in aciding who God’s choice is for them as spouse. In roases
they turn totheir religious leaders for counseling and may in the eot

be fully satisfied. it has to be stated that for Christians the followings
facts are relevant itine process of makinghoices:

1. The spouse has to be someone from the saithe f

2. The process of choice has to be accompaniegrayer for
guidance

3. The spouse as to be someone of exceltenacte.

All these steps are important to avoid wrong cloiaed to preparthe
ground for a solid @rriage.

This process is not too different from that Islam except for
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the introduction of parental influence. Mohammad MazKarssain in
his book "Marriage and Family in Islam that was tgdo by
SoundVisioin.com &s the following to say on the guideline for mate
selection in l&m:
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Normally the criteria for selecting matrimonianates are many:
wealth, beauty, rank, charactengeniality, compatibility, religion,
etc. The Quran enjoins Muslinte select partners who are good and
pure (tayyib). Propgt Muhammad recommended Muslims to select
those @rtners who are best in religion (din) acdaracte.

Islam according to him encourages the freedom daficeh for the
would-be- spouses under the consideration and th&emée and
consent oftheir parents or gardians.

Courtship

Courtship is normally understood as the periodoohantic relationship
thatserves as a prelude to marriage. Most religionsaneerned about
how the would-be-spouses conduct themselves in this pesimdhat
they do no commit unwarranted sin. It has to be noted thatesom
people confuseating with courtship and use them synonymously. The
truth however isthat courtship indicates a more serious commitment
than dating. Dating calead to courtship but most importantly courtship
is expected to lead toamiage.

For Christians, though this period of courtshigmeouraged so th#te
would-be-spouses will be able to know each othéteheit is always
counseled that they do not do things that could leafornication or
sexual immorality. It is to this end that some denominasiavould not
allow courting people to spend time together all artbwn. This also
appliesto Islam. M. M. Hussain also has this &y:s

The would-be-spouses are allowed to see each @hanatrimonial
purposes under the direct supervisiontlwir mahram relatives. This
provision is expected to beonceived and executed with piety and
modesty. Prophet Mammad (S) instructed: "No man has the right
to be in the pwacy with a woman who is not lawful for him. Satan is
their third party unless there is aahram.

In the traditional African societies too, the periof courtship is one

that is also guided so as to avoid sexual immorality. tMredigions
counselthat people get married as virgins and frown at pre-tabsex.
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Self-Assessment Exercise 3.2
What are the influences of religion on magéeston?
3.3 ADOPTION

After marriage, childlessness or barrenness is @neéhe common
probdems that face couples especially in the African siycithat
places a high alue on children. One of the ways by which couples
have dealt with the prédm is adoption. Adoption is the legal act of
permanently placing a child widoparent or parents other than the birth
parents. In other countries apart from barrenn#ss, following are
other reasons fadoption:

Reasons forAdoption
Inability of the Biological Parents to cater forein children

There are times when parents for one reason oottier, forexample,
poverty may feel highly inadequate to cater forirttohildren and so
seek adoption for them within families that would bbleto cater for
them.

SingleParenthood

In some countries, where single motherhood may basidered
scandalous and unacceptable, some women in this situatiake an
adoption plan for their infants. In some cases)y thbandon their
children at or neaan orphanage, so that they canadepted.

GenderPrefaence

In some cases and some cultures, a parent or pgreefer one gender
over another and place any baby who is not the prdegender for
adogtion.

Involuntary Loss of Parent®ights

Some biological parents involuntarily lose theirgrdal rights. This
uswally occurs when the children are placed intefosare because
they were abused, neglected or abandoned. Eventually, ifpdrents
cannot esdve the problems that caused or contributed to the harm
caused to theichildren (such as alcohol or drug abuse), a court may
terminate theis parentaights and the children may then be adopted.



There are times also that parémb<e their parental rights due to illness
like poor mental health that cane lxonsidered dangerous to the
upbringing of thechild.
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Death ofParents

Though not usually the case in Africa beeaud the extended
family system, some children are adopted because afahih of their
biological parents.

Types ofAdoption

There are two types of adoption based on the adsamghat the
biological parents are still alive. These are open and closed
adoption. Closedilso known as confidential adoption is that etyp
of adoption where ftiner contact between the biological parents and
the foster parents are @miosed or prevented. Open adoption accepts
varying degrees of futureontact between the parties, though such
openness can be closed at &nye.

Problems ofAdoption

Though it is a good concept and serves as a safégodhe future of
the society through the protection of the young oned thay not have
or suffer rough upbringing, adoption results in the sewgriof the

parental responsibilities and rights of the biological pasemand the
placing ofthose responsibilities and rights onto the adoptiaeepts.

The severance of the parental responsibilitgmf the biological
parents usually leads to a kind of apathy from the fogparents.
Though, aftethe finalization of adoption process, there ouditbe
no legal dference between biological and adopted children, it is
usually psghologically traumatic to maintain equal love between
adoptive and biologicathil dren.

Self-Assessment Exercise 3.3

What are the factors that can leacdoption?

34 DIVORCE

Though one of the most devastating and traumatentsvof life is
love turned sour, the reality of divorce has beeomore graphic
than ever. Describing the dangerous trend of divorce in iNest,

John Stott quibng the Office of Population Censuses and Surveg say
that: 127



In 1980 in Britain there were 409,000 marreg€5% of which
were remarriages) and 159,000 divorces. Tleripus
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years it was calculated that a marriage took péavary 85 seconds and
a divorce every 180. The total number obdred people is now
over 2 million, and there isan alarming number of one-parent
families. The British tvorce rate, which has increased by 60% during
the lasttwenty-five years, is now one of the highest in the Western
world. Inthe UK one in every three marriages breaks up; in tBAlt

is more than one in evetyo.

Though this figure seems to picture the state aigth in the UK
and the USA, the African situation may not be any differdnit the
absence of reliable statistics may not give ams accurate picture.
Apart from this, many who wish to avoid the social stigma thabie
carries with itare contended to live as separated people or contioue t
live together in the @n of a broken hoen

Causes of vorce

Causes for divorce can be said to be urder broad categories:
sociological and religious (spiritual). Sociolodicgauses of divorce
include the following: Extra-marital affairs, Family trains,
Emoational/phydcal abuse, Mid-life crisis, Addictions, such as
alcoholism and gambling asell as Workaholism. Religiously, the rise
in divorce rate has to do with nedisenchantment with the things of
God and man’s carefree attitudetihe demands of hisaiith.

Divorce inReligion

The fact is that most religions actually forbid alige. Let us have a
brief overview of someealigions

Islam

In Islam, divorce is allowed, although discouraged.commonly
mentioned Islamic ruling is that divorce is the least liked all
permissible acts. lam considers marriage to be a legal contract; and
the act of obtaining aidorceis essentially the act of legally dissolving
the contract. According to &hah (Islamic Law), there is a required
waiting period before a divorces considered valid. After three
divorces, the man and the women aré¢ atlowed to remarry, unless
under specific circumstances. It is importaatnote that in Islam a
woman may never sue for divorce on any growexdept by the
permission of her husband to do so.
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Judasm

Judaism recognized the concept of "no-fault" dieotbousands of
yeas ago. Judaism has always accepted divorce asteofdife as
reflected inthe Mosaic injunctions of Deuteronomy chapte®2

and 24, albeitan unfortunate one. Judaism generally maintains that
it is better for a coupléo divorce than to remain together in a state of
constant bitterness anttie.

Christianity

Within Christianity, divorce has become almost cavnplace, andhe
interpretation of the Holy Scripture on diwer widely varies
among Christian denominations. However, the firsO 4@ars of the
Early Church, the church maintained a unanimous voice opposing
divorce

Bible commentary on divorce comes primarilsoni the gospels
of Matthew, Mark and Paul. Although Jesus touchedhe subject of
divorcein three of the Gospels, Paul gives a ratlkgtensive
treatment of the subject in his First Epistle to the Corinthians
chapter 7: "Now, forthoe who are married | have a command that
comes not from me, but frorthe Lord. A wife must not leave her
husband. But if she does leave him, letdemain single or else go back
to him. And the husband must not leave Wwife." (1 Corinthians 7:10-
11), but he also includes the Paulineviege. He again alludes to
his position on divorce in his Epistle to tHeomans, albeit an
allegory, when he states "Let me illustratd/hen a woran
marries, the law binds her to her husband as Iendeais alive. But
if he dies, the laws of marriage no longer apply to I8&r.while her
husbandis alive, she would be committing adultery if shermeal
another man. Buf her husband dies, she is free from that law avesd
not commitadultery when she remarries." (Romang-8).

Recent research, however, interprets the wordsestis] and Paul
through the eyes of first century readers who knéout the ‘Any
Cause’ dvorce, which Jesus was asked about ("Is it lawful to
divorce for ‘Any Cause™ (Matthew 19:3). This suggests that
Christians in the generationsllfmving Jesus forgot about the ‘Any
Cause’ divorce and misunderstoasuks.

The 'Any Cause' divorce was invented by some Péegiswho
divided up the phrase "a cause of indecency" (Deatamy 24.1) into
two grounds for divorce: “indecency"pdrneia which is usually
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interpreted as ‘Aditery’) and "a cause" (that is ‘Any Cause’). Jesus
said the phrase could not bdispp and that it meant "nothing except
porneid. Although almosteveryone was using this new type of
divorce, Jesus told them that it was invalid, so
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remarriage was adulterous because they were sittied. The @
Testament allowed divorce for the breaking of naae vows,
including neglect and abuse, based on Exod.21.10f. Jemiaat asked
aboutthese Biblical grounds for divorce, though Paul alludedthem
in 1 Corinthians

7 as the basis of marriageligations.

This new research emphasizes that Jesus and riezel repealed
these Biblical grounds based on marriage vows. They vexemplified

by Christ and they became the basis of Christian marriage svow
(love, honor,and kee).

Dharmic religions do not have a concept of divorEwever, the
Hindu Marriage Act, 1955 applicable to Hindus, Budthi Sikhs
and Jainsin India does have provisions for divorce under some
circumdances.

Self-Assessment Exercise 3.4
Discuss the influence of religion oivdrce

35 RELIGIOUS INFLUENCE ON MARRIAGE AND
FAMILY

On the whole, the religion of a man does not offfgch his concept of
the family (that is whether his family will be polygam® or
monogamous), lwalso affects his relationship with the other meraber
of the family, that ighe wife or husband and the children. In fact, most
religions have diies prescribed for all the parties involved in the
family. For example, lam, Christianity, Judaism and other Oriental
religions have duties prescribed for the husbahd, wife and the
children.

4.0 CONCLUSION

In this unit, you have studied how religion atfedhe family from
the period the people involved begins the search forage. You have
been exposed to the religious guidelines for the s&lacof a spouse,
what the courtship period ought to be and how religions emshat the
would-be- couples remain chaste during the period of cbipisThe
case ofadoption in case of barrenness was also discussedvell

as divorce whichis examined from various angles and the position of
religions on dvorce
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50 SUMMARY

The following are the major points that have beewlisd in this uit:

Types of marriage include child/infant marriageyiriate narriage,
sororate marriage, monogamy andygamy.

The three criteria for mate selection that can Heniified are:
faith, prayer for guidance and personality/characteh@fspous.

Sociological causes of divorce include thdlofeing: extra-marital
affairs, family strains, emotional/physicabuse, mid-life crisis,
addictions such as alcoholism, gambling and \afooksm.

Religious causes of divorce have to do with mamgmnchantment ith
the things of God and carefree attitude to the delmaf his &ith.

6.0 TUTOR-MARKED ASSIGNMENTS

1. What are the religious views aldrce?
2. Discuss the legal and the psychological impleet ofadoption.

7.0 REFERENCESFURTHER STUDIES

Schaefer R. T. (20013ociology seventh edition. New York: McGraw
Hill
Companies.

Schaefer R. T & Lamm R. P. (199%pciology: A Brief Introductian
New
York: McGraw — Hill Companies.

Swatos Williams H. (1993)Gender and Religign Brunkswick:
N. J.
Transaction.

Mckee J. B. (1981)The study of SocietyNew York: CBS
College
Pulishing

Peter Berger3(1967¥he Sacred Canopy: Elements of Sociological



Theory of Religion New York: Double Day Puishers.

Emile Durkheim (1948)The Elementary Forms of Religious Life
New

York: The Free Rsss.

134



CRS 151 RELIGION AND SOCIETY

Bryan Wilson (1969) Religion in Secular-Society Baltimore:
Pengun
Books.

James W and Vander Z (1990Yhe Social Experience: An

introductionto
Sociology New York: McGraw-Hill Irc.

Zellner W. W. & Marc P. (1999)Some Cults and Spiritual
CommunitiesA Sociological AnalysisWestport: C. T. Rrager.

Brown, A. (1995)Organizational CultureLondon: Rtman.

T. O. Odetola and A. Ademola, (198%ociology: An Introductory

African
Text London: Maamillan.

Stephen Jay Gould. (199%ocks of Ages: Science and Religion in
the fullness of life New York: BallantineBooks.

Electronic Sour ces:

Microsoft Encarta Premium, DVD 2006.

135



UNIT 4 RELIGION AND HEALTH CONTENTS
1.0  Irroduction
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3.2  The Role of Religion in &diicine
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4.0 Concluson

5.0 Sumrary
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1.0 INTRODUCTION

We welcome you to the last unit of this module #mallast unit othis
course. Indeed you will admit that it has been ay viateresting
study. In the last unit, you have studied aboutriage and family.
The issues of mate selection, courtship, adoptaf children as
well as the issue of divorce were examinedalynit was stated that
religion affects a gople’s concept of the family and consequently
their relationship to the family. In this unit, yaull also be studying
another interesting concept: religiand health. Areas of concentration
in this study will be the relationshipetiveen medicine and religion
and the last section will be dealing withe relationship between
religion and HIVAIDS.

20 OBJECTIVES

By the end of this unit you should be atdeDefine nedicine
Discuss the history of edicine

Evaluate the initial close relationship between itied and eligion.
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3.0 MAIN CONTENTS
3.1 Religion and Medicine

Across the ages there had been a very great mdaim between
religion and medicine as would be made glaring in theotysof
medicine. This might be because the early people see health as
belonging intrinsicallyto the realm of the divine. P. J. Julius says that
“In the beginning, religionand healing were inseparable. In some
societies, the priest and physicianaswone and the same person,
administering spiritual and physical healingtiwdivine sanction”.
This association between religion and medicaaes back to the
pre-biblical times. For example, in the A#ic societythe diviner
who is the representative of the gods is also the that isconsuted
with the healing of theisk.

Herbalism

The actual history of healing starts from the uk&eybs. There is no
actual record of when the use of plants for meduikti purposes
first darted, although the first generally accepted use ohtglaas
healing agents @e depicted in the cave paintings discovered in the
Lascaux caves in Bnce which have been dated through the
Radiocarbon method to between 13,000

- 25,000 BCE. Over time and with trial aretror, a small
base of

knowledge was acquired within early tlib@ommunities. As
this knowledge base expanded over the generatioisal tculture
developed into specialized areas. These 'specialized jodsame what
are now known as healers oastans.

Egyptian nmedicine

Medical information was contained in the Edwin Snitapyrus dated
as early as 3000 BC. The earliest known surgery pagormed in
Egypt around 2750 BC). Imhotep in the 3rd dynasty is iteedas the
founder of ancient Egyptian medicine and as thgimmal author of the
Edwin Snith papyrus, detailing cures, ailments and anatomical
observations. Th&dwin Smith papyrus is regarded as a copy of
several earlier works andasvwritten circa 1600 BC. It is an ancient
textbook on surgery and describi@sexquisite detail thexamination,
diagnosis, jgeatment, and prognosis of numerous ailments.



Additionally, the Ebers papyrus of around 1550 BS) full of
incantations and foul applications meant tont away @sease

causing demons and other superstition, in it therevidence of a
long
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tradition of empirical practice and observationThe Ebers papyrus
also provides our earliest documentation of a prehistawareness of
tumors. Medical institutions are known to have bembablished in
ancientEgypt since as early as the 1st Dynasty. The earliestvkno
physician is also credited to ancient Egypt: Hesyre, “Chief of
Dentists and Physicians” for King Djoser in the [2¢entury BC [4].
Also, the earliest known woan physician, Peseshet, practiced in
Ancient Egypt at the time of thethddynasty. Her title was “Lady
Overseer of the Lady Physicians.” &ddition to her supervisory role,
Peseshet graduated midwives at an andigyptian medical school in
Sais.

Indian medicine

Ayurveda (the science of living), the Vedic systesh medicine
originating over 3000 years ago, views health as harmonwewmet
body, mind and spirit. Its two most famous texts belong to the
schools of Charakand Sushruta. According to Charaka, health and
disease are not @tetamined and life may be prolonged by human
effort. Sushruta defines the purpose of medicineute the diseases of
the sick, protect the healthy, and tolpraylife.

Ayurveda speaks of eight branchesaydchikitsa (internal nedicine),
shalyachikitgd (surgery including anatomy), ahkyachikitsa (eye,
eda, nose, and throat diseases), katabhritya (pediatrics), havidya
(psychiatry, or demonology), and agada tantfexicology),
rasayana (science of rejuvenation), andajikarana (the science of
fertility).

Chinese nedicine

China also developed a large body of traditionatliciae. Much ofthe
philosophy of traditional Chinese medicine deriviedm empirical
observations of disease and illness by Taoist playss and reflectéhe
classical Chinese belief that individuahuman experiences
express causative principles effective in the emwment at all
scales. These causative principles, whether material, essentl,
mystical, correlateas the expression of the natural order of the
universe.

During the golden age of his reign from 2696 to 0C, as a result
of a dialogue with his minister Ch'i Pai, the Yellow Eenpr is
supposed by
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Chinese tradition to have composed Nisijing (1) Suwen ( pr
Bagc
Questions of Internal Btlicine.
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Hebrew nedicine

Most of our knowledge of ancient Hebrew medicingimy the 1§
millennium BC comes from the Old Testament of thiddldé which
contain various health related laws and rituals, sucis@ating infected
people (Leviticus 13:45-46), washing after handling dead body
(Numbers

19:11-19) and burying excrement away  fromcamp
(Deuteronomy

23:12-13). Max Neuberger, writing in his “History Medicine” sys:

The commands concern prophylaxis and suppressioep@iemics,
suppression of venereal disease andtpui®n, care of the skin, baths ,
food, housing and clothingegulation of labour , sexual life , discipline
of the people , etc. Many of these commands, sschabbath rest,
circumcision, laws concerning food (interdiction of blood and pork)
measures concerning menstruating and lying-in women ahds
suffering from gonorrhoea, isolation of lepers, &wydiene of the camp,
are, in view of the conditions of thdimate surprisingly rational.
(Neuburger: History of Btlicine, Oxford University Press, 1910,
Vol. |, p. 38).

Early European nedicine

As societies developed in Europe and Asia, belig$tesns were
replaced with a different natural system. The Greeks, fidippocrates,
developeda humoral medicine system where treatment was t@nest
the balance of humours within the bodfncient Medicineis a
treatise on micine, written roughly 400 BC by Hippocrates. Similar
views were espousdd China and in India. (See Medicine in Ancient
Greece for more details.) In Greece, through Galemil the
Renaissance the main thrust ofedcine was the maintenance of
health by control of diet and hygiene. &omical knowledge was
limited and there were few surgical or other cudkgtors relied on a
good relation with patients and dealt with mindma&ntsand soothing
chronic conditions and could do little when epidemiseases, growing
out of urbanization and the domestication of angntien aged across
the wotd.

Medieval medicine was an evolving mixture tbe scientific and
the spiritual. In the early Middle Ages, following tliell of the Roman
Empire, standard medical knowledge was based chiefly guowviving
Greekand Roman texts, preserved in monasteries alséwhere.
Ideas aboutthe origin and cure of disease were not, however, gurel



secular, but weralso
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based on a spiritual world view, in which factotgls as destiny, sin,
and astral influences played as great a part aphygicalcause.

In this era, there was no clear tradition of séfentmedicine, and
acarate observations went hand-in-hand with spiritual dslias part
of the pacticeof medicine.

Islamic medicine

The Islamic World rose to primacy in medical scienwith such
thinkersas Ibn Sina, lIbn Nafis, and Rhazes. The first gdrraof
Persian phyisians was trained at the Academy of Gundishapur,
where the teaching haspl was first invented. Rhazes, for example,
became the first physiciao systematically use alcohol in his practice
as a physsian.

The Comprehensive Book of Medicineas written by the Iranian
chemist Rhazes. It was the most sought after of all hispmsitions. In

it, Rhazes recorded clinical cases of his own experienaed
provided very usful recordings of various diseases. Tlatdb fi al-
jadari wa-al-hasbah by Rhazes, with its introduction on measles and
smallpox was alsoevy influential inEurope.

The Mutazilite philosopher and doctor Ibn &inwas another
influential figure. His The Canon of Medicinesometimes considered
the most &mous book in the history of medicine, remainedamdard
text in Europe up un its Age of Enlightenment and the renewal of
the Islamic tradition of scientific edicine.

Maimonides, although a Jew himself, made varioustrdmtions to
Arabic medicine in the 12th century. Ibn Nafis describednban blood
circulation. This discovery would be rediscovered, or peshagerely
demonstrated, by William Harvey in 1628, whengrally receives
the credit in Vestern history. There was a persistent pattern of
Europeans repeating &ian research in medicine and astronomy, and
some say physics, amthiming credit forit.

European Renaissance and Enlightenmenedicine

This idea of personalized medicine was challenge@urope by the
rise of experimental investigation, principally dilssection, examining
bodies inamanner alien to other cultures. The workimdividuals
like Andregs; Vesalius and William Harvey challenged accepted



folklore with <ientific evidence. Understanding and diagnosis
improved but with little dect
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benefit to health. Few effective drugs existed, dmely opium and
quinine, folklore cures and almost or actually poisonou®tah
basedcompounds were popular, if uselessaiments.

Modern medicine

Medicine was revolutionized in the 18th century abeyond by
advancesin chemistry and laboratory techniques and equipmedt
ideas of infectious disease epidemiology were replaced with
bacteiology.

Ignaz Semmelweis (1818-1865) in 1847 dramaticabuced the death
rate of new mothers from childbed fever by the simpl@erxment of
requiring physicians to wash their hands before attentbngomen in
childbirth. Hs discovery predated the germ theory of disease.
However, his thcoveries were not appreciated by his contemporaries
and came into use onlyith discoveries of British surgeon Joseph
Lister, who in 1865 provedhe principles of antisepsis; However,
medical conservatism orew breakthroughs in pre-existing science was
most of the times taken with dubious acknowledgement during the
19th century.

After Charles Darwin's 1859 publication dthe Origin of Specigs
Gregor Mendel published in 1865 his books on pea plamhich would
be later known as Mendel's laws. Re-discovered at the ufrrthe
century, they would form the basis of classical genetithie 1953
discovery of the structure of DNA by Watson and Crick would open
the door to mkecular biology and modern genetics. During the late
19th century and the firstagg of the 20th century, several physicians,
such as Nobel AlexisCarel, supported eugenics, a theory first
formulated in 1865 by Francisalon. Eugenics were discredited
after the Nazis' experiments; hewar, compulsory sterilization
programs have been used in modeourtries (including the US,
Sweden or Peru) until mudéter.

Semmelweis work was based on the discoveries madd.duis
Pasteur, who produced in 1880 the vaccine against radi@sking
mcroorganisms with disease, Pasteur brought a revolution in
medicine. He alsoinvented with Claude Bernard the process of
pasteurization still in use today.idHexperiments confirmed the germ
theory. Claude Bernard aimedat establishing scientific method in
medicine; he publishedn Introductionto the Study of Experimental
Medicine in 1865. Beside this, Pastewlong with Robert Koch (who
was awardedosthe Nobel Prize in 1905), foathdbacteriology. Koch



was also famous for the discovery of ttubercle bacillus (1882)
and the cholera bacillus (1883) and for his devalept of Koch's
podulates.
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The role of womenkind, was increasingly founded thg likes of
Elizabeth Blackwell, Elizabeth Garrett, and Florence Nigbale. They
showeda previously male dominated profession the elemertdis of
nursing in orér to lessen the aggravation of patient miytal
resulting from lack of hygiene and nutritiolNightingale set up
the St Thomas hospital, go€rimea, in 1852.

For the first time actual cures were devetbdor certainendemic
infectious diseases. However the decline in thetnhetbal diseases
was more due to improvements in public health anditrart than to
medicine. It was not until the 20th century that there wastrue
breakthroughin medicine, with great advances in pharmacology and

SUrgery.

During the First World War, Alexis Carrel and Herpgkin developed

the Carrel-Dakin method of treating wounds with sutunehich prior

to the development of widespread antibiotics, was a mapedical
progress.The antibiotic prevented the deaths of thousands duttieg
conquest of hy France in 1944.The great war spurred the usage
of Rontgen's X-rayand the electrocardiograph, for the monitering of
internal bodily prokems, However, this was overshadowed by the
remarkable mass production of penicillium anitimptWhich was a
result of government and gdigpressue.

Lunatic asylums began to appear in the Ilmdls Era. Emil
Kragoelin (1856-1926) introduced new medical categoriesmehtal
illness, whch eventually came into psychiatric usage despie thasis

in behavior ather than pathology or etiology. In the 1920s sursgali
opposition to psghiatry was expressed in a number of surrealist
publications. In the 1930seral controversial medical practices were
introduced including inducing eszures (by electroshock, insulin or
other drugs) or cutting parts of the brapart (leucotomy ofdobaomy).

The 20th century witnessed a shift from a masteregice paradigm
of teaching of clinical medicine to a more "demaictasystem of
medical schools. With the advent of the evidence-thaseedicine
and geatadvances of information technology the process
change is likelyto evolve further, the collation of ideas résd
in international tpbal projects, such as the Human genomegato

Evidence-based medicine, the application of modegientific
methodto askjand answer clinical questions, has had d gngeact on



practice of medicine throughout the world of modenedicine, for
speculation othe
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unknown was elemental to progress. Modesestern medicine has
proven uniquely effective and widespread compared willhogher
medical forms, but has fallen far short of what@iseemed a realistic
goal of conguering all disease and bringing health to even the gsior
of nations. It is nt@ably secular and material, indifferent to ideas of
the supernatural or the isip, and concentrating on the body to
determine causes and cures -emiphasis that has provoked something
of a backlash in recenews.

3.2 TheRoleof Rdigion in Medicine
Religion may help people cope witkress

Religion may act as an analgesic to reduce physicdl mental @in.
Religious commitment may protect against depressiod suicide.
Religion may promote health by adding social or psychosdgupport
(or both)to people's lives, by providing a perspective omssrthat
reduces its egative impact, or by encouraging people to avoid risky
behaviors, such asidking alcohol toexcess.

Religion may help people cope with disabilities arghabilit ation

Religiousity and spirituality may also be beneficim medical
rehabilitation and in the lives of persons witrsabilitie s.

Religion may help improve people’s Quality biffe

Religion and spirituality can improve the qualitlliee by enhancinga
patient's subjective well-being through social sarppand stress and
coping strategies, promoting a salubrious personalstiife, by
providing sysems of meaning and existential coherence, by
establishing personaklationshps with one's deity, and by ensuring
social support and integration witheniommunty.

Current Trendsin Religion and Medicine

Though there is the tendency for atheists and sththout reverence
for religion to want to separate religion from theedicine as it had
occurredin the wake of scientific approach to healing, ibecoming
more ofascientifically proved fact that religion has a greale to play
in the healing of people. For example, A study by the Natidnatitute
for Healthcare Research in Maryland of more than 91,000 individual
documented a 50% reduction in coronary disease, BBg%bease in
Chronic Pulmgnary idease,



74% reduction in cirrhosis and 53% decrease inideiicisk among
patients
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who attended a church or synagogue at least onenaye times
weely compared with those who did not. As a result bkt
increasingawareness of the role of religion in healing, the followin
rules are beingdvocatel: Physician attention must be devoted to
the spiritual and eligious dimensions of patients’ experiences of
illness. Physicians must respéletir patients’ requests for pastoral care
and religious ervices.

The priest and the physician are no longer onetlaadsame person as
they were in biblical times. However, the servicestepmvides shda
complement and supplement each other for the heokthe patient
and the patient's total physical and mental welkbeduring health
andillness and at the end of life. Note that in some majspitals
in the Western world, priests are becoming part of the medieam
that does ward round in the mang.

It is also to be noted that today, majonferences on spirituality
and healing in medicine are being held to bring femkledgement of
patients' spirituality to the mainstream of medical edigrat research
and clinical care, and to provide opportunities for students and
physicians to learn how to assess, respect andpocie patients'
spiritual perspectives’.

Self-Assessment Exercise 3.2
What is the role of religion in contemporastigion?
3.3 Religion and HIV/AIDS

The current reaction of religion and religgoueaders to the
HIV/AIDS pandemic is far from being realistic. Mostigeus leaders,
especially Christians, view HIV/AIDS as God’'s pshment on
man’s gxual immorality and so treat the People Living with
HIV/AIDS (PLWHA) as outcasts from the household of faith. this
iIs more devastating tohese people than the other stigmas that they
have to pass through. As a result of this, mosgicgls have no
programme that incorporate thenti-HIV/AIDS campaign or
rehabilitation programme for people living with HMDS.

Self-Assessment Exercise 3.3

What is your church doing on HIV/AIDS prigm?
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4.0 CONCLUSION

This is the last unit of this module as well aghi$ course. In thus unit,
you have studied about the history of medicine ftbmearly period to
the contemporary times. You have been made to seeftbat the
earliesttimes there has been a very close relationship between
religion and nedicine. You would have seen that in the early period
the priest of religioralso doubles as the medicine man. By the time of
renaissance andeformation, the separation between religion and
medicine became sharp andaite. Today, however, there has
arisen the clamour for a return to th&se relationship between
medicine and religion as it has become cledhat there are times
religious dimensions to physicilinesses.

5.0 SUMMARY
The following are the major points you have leannthis lesson

The history of medicine from the Eggpti times to the
contemporaryimes.

The fussion of religion and religion as the priesteligion doulting as
the medicine ran.

The role that religion can play in healing as haérb@mongdrated in
some moderneseaches.

The current reaction of religion and religgoleaders to d@ple
Living with HIV/AIDS is not whdesone.

6.0 TUTOR-MARKED ASSIGNMENTS

1. What are the roles of religion irdling?

2. What do you think that the church can do totalurthe
devastating effects of HIVAIDS?
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